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FOREWORD TO THE EDITION 


By GEORGE A. KIRAZ 


The primary objective of this edition is twofold: to provide a reliable text 
for scholars and students who are looking for a fully vocalized Syriac text, 
and to make available to religious communities, for whom this text is 
sacred, an English translation that can be used in various religious and 
cultural settings. As such, one had to navigate carefully between rigid 
scholarly principles and practical editorial choices. 


Making of the Text 


The current edition provides a West Syriac version of the 1887—91 Peshitta 
Mosul text.! While the Mosul text was prepared based on second 
millennium manuscripts, its text is substantially attested by manuscripts 
belonging to the first millennium. As ancient MSS are hardly vocalized, our 
text relies on the vocalization of the Mosul edition. In addition to full 
vocalization, our text is supplemented with complete Rukkakha and 
Qussaya pointing and other orthographic markings, keeping in mind the 
general orthographic principles adopted by Pusey and Gwilliam in their 
1901 Tetraeuangelium.2, Hence, while the consonantal tier is substantially 
ancient, the vocalism and orthographic tiers are quite late. 

As the Mosul edition did not fully mark Rukkakha and ) 055373, 6 
points were added and a regular expression? was applied to the text to 


1 Clemis Joseph David (ed.), The Syriac Bible According to the Mosul Edition, 3 volumes, 
with an introduction by Sebastian P. Brock (Piscataway, NJ, 2010), a reprint of the Mosul 
1887-91 edition titled عمط‎ Licks. [Naar اپ‎ oho .رونا‎ 

2 P. E. Pusey and G. H. Gwilliam, Tetraeuangelium Sanctum, the Fourfold Holy Gospel in the 
Peshitta Syriac Version with Critical Apparatus, with an introduction by Andreas Juckel 
(Piscataway, NJ, 2003), a reprint of the 1901 edition. 

3 In computing, a regular expression provides a mechanism with which strings of text 
can be matched with a search criterion. In most notations, a bracket expression matches a 
single character inside that bracket (e.g., [ab] matches a single a or b). The exclamation mark 
denotes negation. Hence, the expression [bgdkpt]|!RQ] (where R and Q represent the 
Rukkakha and Qussaya points, respectively) will match a single bgadkpat letter that is not 
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ensure that all 52206827 letters are marked. When the consonantal 
orthography, and in many cases the vocalic orthography, of East and West 
Syriac diverged, use was made of Lee’s 1823 edition? as well as linguistic 
resources including Audo,*® Brockelmann,® Margoliouth,’? and Smith. As 
for Rukkakha and Qussaya pointing, analogies were made internally within 
other Mosul readings, and externally with the Pusey and Gwilliam New 
Testament text, making use of my Concordance? as a tool and the guidelines 
presented in my introduction to spirantization.!” In some cases, 
Maslmanutha MSS"! (hereinafter, Mas.) were consulted to determine P*al vs. 
Pa“el fricatization marking. 

The Mbattlana and Marhtana were added systematically following 
current orthographic conventions, but the Mhageyana, Naguda, and 
Mtappyana, all ubiquitous in the Mosul text, were removed as they are alien 
to West Syriac orthography.” 


Orthographic Diversions from Mosul 


In terms of the consonantal tier, the present text differs orthographically 
from the Mosul text in two ways. Firstly, it intentionally replaces early Syriac 
orthographic conventions, most of which are also preserved in the East 
Syriac Mosul text, with West Syriac ones.” Secondly, as one of the 
objectives of the present edition is to provide a functional text for religious 
communities, it was necessary to be systematic and to provide the reader 


followed by a Rukkakha or Qussaya point. When this search fails, all bgadkpat letters have 
been pointed (regardless of accuracy of course). 

4S. Lee, Vetus et Novum Testamentum Syriace (London, 1823). 

5 T. Audo, وحسا سه ۀمما‎ Ja (Mosul, 1897). 

6 C. Brockelmann, Lexicon Syriacum (294 ed. 1928). 

7 J. P. Smith (Mrs. Margoliouth), A Compendious Syriac Dictionary Founded upon the 
Thesaurus Syriacus (Oxford, 1903). 

8 P. Smith, Thesaurus Syriacus (Oxford, 1879-1901). 

' G. A. Kiraz, A Computer Generated Concordance to the Syriac New Testament, 6 volumes 
(Leiden, 1993). 

10 G, A. Kiraz, Introduction to Syriac Spirantization, 10/6/6060 and Oussayd (Losser, 1995). 

11 We used Vat. Syr. 152 and BL Add. 12,178. 

12 On these symbols, see C. J. David, Grammaire de la Langue Araméenne, 2 volumes, 
(Mosul, 254 ed., 1896) §62, §67; G. Kiraz, 11774087 Mamlla, A Grammar of the Syriac Language, 
Volume I Orthography (Gorgias Press, 2012) §§ 205-208. 

13 On orthography, see L. Van Rompay, ‘Some Preliminary Remarks on the Origins of 
Classical Syriac as a Standard Language. The Syriac Version of Eusebius of Caesarea’s 
Ecclesiastical History’, in G. Goldenberg and S. Raz (eds.), Semitic and Cushitic Studies 
(Wiesbaden, 2004), 70-89; S. P. Brock, Some Diachronic Features of Classical Syriac’, in M. 
F. J. Baasten and W. Th. Van Peursen (eds.), Hamlet on the Hill. Semitic and Greek Studies 
Presented to Professor T. Muraoka on the Occasion of his Sixty-Fifth Birthday (Louvain, 2003), کو‎ 
111. 
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with a standardized orthography. Hence, many contractions were 
systematically separated. MS evidence and/or Lee’s edition and the Urmia 
edition give support to most, if not all, of these changes. 

As for the vocalic tier, the present text differs from the Mosul text in a 
number of ways. 

E. Syr. 1 was generally converted to the corresponding W. Syr. û 
except in lexemes where the E. and W. Syriac orthographies vary. In the 
case of bdw/ prefixes attaching to }4o62, Mosul always uses an E. Syr. & while 
here a W. Syr. Sis used as in |yoéug vs. M شه ه232‎ 

E. Syr. & was generally converted to W. Syr. © except when followed 
by o in which case it became ©. This also applies to nominal forms when 
followed by an enclitic demonstrative pronoun. 

E. Syr. © was generally converted to W. Syr. © except in lexemes 
where the E. and W. orthographies vary. 

E. Syr. © was mapped to either & or & depending on the phono- 
logical, morphological or lexical context. Additionally, a © was added in 
medial ! positions marked in Mosul with a Mhagegyana. 

E. Syr. 4 was converted to W. Syr. «î, while E. Syr. 6 and ¢ were 
collapsed into W. Syr. .كه‎ The choice was made to place the vowel on the 
consonant preceding the matres lectionis. The E. Syr. supralinear Alaph has 
also been removed. 

The Mbattlana was applied in the present text following the Pusey and 
Gwilliam tradition but with further extensions following contemporary 
orthographic conventions. 

With regards to the vocalization of proper nouns, the BFBS was 
followed whenever possible. For cases not found in the BFBS, the 
vocalization was based first on the Mas. (primarily BL Add 12,178) and 
then on the Walton polyglot. Having said that, the received tradition was 
given prominence. 

Only a few readings in Mosul were rejected, most of which are 


typographical errors: 

Here M 
Proverbs 15:12 om lfaj go آححه‌ستژه اکا‎ 
20:5 ody oud 
31:1 esa Ss no seyame 
Qoheleth 2:2 wh As eljas 
4:1 ود‎ his; 
Songs 1:11 (L 12) WA وميه‎ 


1:14 (L 1:15) 1+2 آیڈی‎ [Lda کون‎ 


x Foreword to the Edition 


2:10 OCA OCA 
2:13 گناب‎ “0*1 
4:1 1+2 ابي‎ [Lda 0+ 2 
47 أيالى‎ lá 0+ 2 1 
63 whol [Lda عم اه‎ 


Text Organization 


The division of the text into chapters and verses is a recent Western 
phenomenon. Early manuscripts divided the texts into chapters, called in 
Syriac clas, abbreviated ,هک‎ or ره‎ abbreviated مس‎ 1 Having said that, 
ancient manuscripts do not always follow a systematic approach in these 
chapter divisions. The present text follows the recent Western division of 
chapters, naming each chapter in Syriac villas. Ancient Syriac chapter 
divisions are given in the outer margin preceded by the abbreviation مه‎ for 
LI, (they correspond to Roman numerals in the English translation). 
These were provided by Adam Kane and Joshua Falconer. The numbers 
are based on MS Pocock 391 (Oxford). The present edition follows the 
Mosul versification. Ancient manuscripts vary in the application of 
punctuation marks. The punctuation presented here follows the Mosul 
punctuation faithfully. 
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ABBREVIATIONS 


American Standard Version (1901) 

Before the Common Era 

chapter(s) 

Common Era 

feminine gender 

Hebrew 

imperfect aspect 

imperative mood 

The main text printed in the vols. of The Old Testament in Syriac 
According to the Peshitta Version. Leiden: Brill. 
literally 

Septuagint, Old Greek translation 

masculine gender 

Mosul edition of Peshitta. See ‘David’ in Bibliography 
manuscript(s) 

Masoretic Text 

Masoretic Text kethiv reading 

Masoretic Text geré reading 

The New English Translation of the Septuagint (rev. ed., 2009) 
New Revised Standard Version (1989) 

plural form 

participle 

Peshitta 

singular form 

targum 

verse(s) 

volume(s) 

Latin Vulgate 


impf. 
impv. 
Leiden 


masc. 


MS(S) 
MT 
MT(K) 
MTQ) 
NETS 
NRSV 


INTRODUCTION TO THE TRANSLATION 


By ROBERT J. OWENS 


The Peshitta Old Testament 


The most important ancient translation of the Hebrew Bible into the Syriac 
language came to be known as the Peshitta. It probably was produced in 
Edessa in the second century CE in order to make the Old Testament 
accessible to native Syriac speakers who lacked fluency in Hebrew. It seems 
to have been intended for general theological and liturgical use, rather than 
as a technical tool for text-critical or philological study. Scholars see signs of 
more than one translator, but no information about those translators has 
been preserved. Their ability to read biblical Hebrew suggests that most of 
them were or had been Jews, perhaps from circles somewhat different from 
rabbinic Judaism. Most may have been converts to Christianity. In any case, 
the translation was readily adopted by Christians in Syria and Mesopotamia, 
and it continued to command the esteem of Syriac-speaking Christians 
throughout the centuries. It was the version read and quoted copiously, 
often from memory, by Syriac theologians already in the fourth century. 

This respect for the Peshitta is doubtless due at least in part to its 
stylistic quality. The translators intended to produce a version that was 
faithful to their Hebrew parent text. At the same time, they obviously 
wanted their translation to be proper, regular Syriac, and not a half-Hebrew 
artificial invention. Of course, balancing these two goals is not easy, and 
various biblical books in the Peshitta stand at different points along the 
spectrum between word-for-word equivalency, on the one hand, and 
idiomatic paraphrase on the other. In most books, the Peshitta Old 
Testament tends toward a fairly literal translation. Many of its more 
dramatic departures from the Masoretic Hebrew text result from 
misunderstanding of the Hebrew parent text, or from reliance on a variant 
Hebrew manuscript or on the ancient Greek translation, the Septuagint. 

Over two hundred manuscripts survive of one or more Old Testament 
books in the Peshitta version. The most important manuscripts — about 
one hundred of them — date from the fifth to the tenth century CE. 


zili 
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The Book of Proverbs 


The Book of Proverbs presents itself as a compilation of six collections of 
maxims, preceded in chapters 1-9 by a series of lengthy poems about the 
importance of wisdom. Most of these maxims offer observations or 
exhortations about how to behave properly and to live successfully. Each of 
the collections bears an internal heading: 10:1 Proverbs of Solomon; 22:17 
Sayings of the Wise; 24:23 Additional Sayings of the Wise; 25:1; Additional 
Proverbs of Solomon Collected by the Men of Hezekiah; 30:1 Sayings of 
Agur; 31:1 Sayings of Lemuel. For the most part, these sayings offer 
wisdom about subjects that are common to the human condition, such as 
wealth and poverty, anger, speech, sex and marriage. There are almost no 
teachings dealing with the special issues of a particular geographical location 
or institutional setting, such as the Temple priesthood or court bureaucracy. 
Here is the accumulated wisdom of generations of ordinary people based 
on life in the kitchen, the field, the workshop, and personal relationships 
within family and village. 

These sayings doubtless were collected over time and promulgated by 
‘the wise’ (cf. Jeremiah 18:18). They display a striking similarity in format, 
most often a two- or three-line stanza with artfully balanced lines, and the 
poetic essays in the opening chapters display literary sophistication. This 
evident literary craftsmanship, along with the explicit references to the kings 
Solomon and Hezekiah, suggests that the traditional maxims have been 
shaped and polished by learned persons associated with professional scribal 
circles, who composed the prefatory essays. The poems in chapters 1-9 
emphasize the importance and value of wisdom, and they warn about the 
disaster that will likely befall someone who neglects the traditional wisdom 
imparted by the individual proverbs which follow in chapters 10-31. These 
poems, especially 8:22-31, make the very important affirmation that the 
practical wisdom about daily life which the individual sayings would 
inculcate is nothing less than the wisdom of the God of Israel — the very 
wisdom which was integral to God’s creation of the universe at the 
beginning. It follows, therefore, that to school one’s will and submit to the 
discipline of self-control which these maxims set forth is to align oneself 
with the wisdom of the Creator. The proverbs contain almost no references 
to Torah, Temple and altar, prophecy, Davidic kingship, or the Exodus and 
‘salvation history’, but, while often universal rather than distinctively 
Israelite in nature, they should not be thought of as secular. The theme of 
the Book of Proverbs is set forth in 1:7: “The fear of the Lord is the 
beginning of wisdom’. The focus of the book is on the cause-and-effect 
nexus of morality, in which the length and wholeness of one’s life is largely 
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determined by the ‘wisdom’ of one’s daily actions. That nexus is itself a 
product of God’s creation of the world, and the fact that the course of a 
human life is not always absolutely congruent with the quality of one’s 
morality is a mystery that must be located in the person of God. 

While a wide range of persons might read and profit from this book, 
vatious features indicate that it was assembled primarily for the instruction 
of young urban males from prosperous families in ancient Israel and Judah, 
who were embarking on the independence of adulthood. Precisely where 
the document was intended to be used remains a guess. An important clue 
may be found in the fact that the earliest surviving reference to a school in 
ancient Hebrew literature occurs in 51:23 (béth midrash) in The Wisdom of 
Ben Sira (Ecclesiasticus’), a book which clearly draws very heavily from the 
Book of Proverbs. 

The beginnings of the process of its compilation may well be early in 
the monatchical period, certainly no later than the seventh century BCE, 
but the final shaping of the book was likely still in process in the post-exilic 
period, probably in Jerusalem. 

The Hebrew text of the Book of Proverbs is relatively well preserved 
in the Masoretic MSS of the Hebrew Bible, where it occurs within the third 
major section, termed “The Writings’ (073195). Fragments of two Hebrew 
MSS of Proverbs were found in cave 4 at Qumran, containing only small 
portions of about thirty verses. 


The Book of Qoheleth 


Often called ‘Ecclesiastes’ (from the term used to translate the name ج۶7‎ 
in the ancient Latin and Greek translations), this book presents rather 
skeptical reflections about human life. It was probably composed around 
the third century BCE by someone from among those intellectual circles in 
Jerusalem known as the ‘wise’ (cf. Jeremiah 18:18; Proverbs 22:17), who 
also composed such books as Proverbs and Job. Qoheleth calls into 
question the core assumption of the conservative stream of the wisdom 
tradition, that one can secure a long and satisfying life by adherence to 
wisdom values. Imagining access to the power and wealth — and wisdom 
— of Solomon (at least in chapters 1-2), Qoheleth probes the various 
avenues traditionally promoted as leading to the ‘good life’: ambition and 
industry, rigorous piety, study and self-discipline. He also frankly 
experiments with pleasure-seeking, though not mindless hedonism. Under 
his relentless scrutiny, each of these fails to provide a defense against those 
perpetual enemies of human happiness: death and the uncertainty of a life 
beyond the grave; human malice and stupidity; unpredictability of events; 
institutional injustice; and the remoteness of God. While Qoheleth does not 
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doubt the existence of a God who controls the world, for him God has not 
revealed anything about when and why God acts in any person’s life. 
Therefore, religious faith provides no higher resource for coping with the 
dark uncertainties of existence. Finding no conclusive answer to his 
questions, Qoheleth concludes repeatedly that in human experience all is 
‘vanity of vanities’, in the famous phrase of the King James Bible. 
Consequently, he resigns himself to a more limited recommendation: There 
is nothing better for each person than to wrest satisfaction from the simple 
activities of ordinary daily life: eating, drinking, and doing necessary work. 
But there can be problems also in this, he cautions, for God seems not to 
grant some people the ability to experience even such limited enjoyment. 

Qoheleth’s writing poses several challenges to the reader and the 
translator, the biggest one being the lack of a clear organizational structure 
to the book. The author moves from one subject to another, sometimes 
looping back later to a topic already discussed. This means that the context 
for a given sentence is not always clear, and the transition to a different 
subject may not be marked. A topic may be treated in one sentence, or in 
several sentences. Also, Qoheleth quotes a number of proverbs, but 
without using an introductory formula of quotation. Proverbs, by 
definition, are often so concise as to be cryptic, and all the more 
problematic if rare terms are used. There is the added difficulty that 
Qoheleth sometimes intentionally juxtaposes contradictory proverbs in 
otder to relativize one or both. Qoheleth also is given to the occasional 
‘anacoluthon’, that is, abruptly breaking off an unfinished sentence, or 
intruding a disconnected phrase. For example, 6:6: ‘Even if one lived a 
thousand years twice over, but did not experience pleasure — Is not 
everyone going to the same place?’ One also contends with the repeated use 
of certain thematic terms whose nuance shifts slightly from passage. For 
example, in many passages the noun Daas (H dny) means ‘labor’ (e.g., 
2:22), but in other places it denotes primarily the material gains earned by 
one’s labor (e.g., 2:18). It is sometimes difficult to determine which meaning 
is intended, or whether one is intended always to hear an echo of both. 

Finally, one must note the particular obscurities in the text of 12:9—12, 
a passage which presents the voice of the unnamed editor of the book. 
Having set forth at length Qoheleth’s acerbic observations, he now seems 
concerned that the reader not be led away by them from a fundamental 
commitment to Torah-obedience. But linguistic uncertainties prevent a sure 
grasp on the intended nuances of this passage. 

The Hebrew text of the Book of Qoheleth has been well preserved in 
the Masoretic MSS of the Hebrew Bible, where it occurs within the third 
major section, termed “The Writings’ (0°21N3). Two small fragments of the 
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book were found in Cave 4 at Qumran, one containing about 22 verses of 
chapters 5-7, and one containing 4 verses of chapter 1. 


The Book of Songs 


The Hebrew text of the Song of Songs, also called the Song of Solomon,! 
has been generally well preserved in the Masoretic textual tradition, where it 
occurs within the third major section, termed “The Writings’ (02192). Four 
small Hebrew fragments among the Dead Sea Scrolls, three from Cave 4 
and one from Cave 6, contain portions of the Song; textually they are not 
consequential. What problems exist in the text of the Song tend to be 
connected with unusual words or confusing syntax. 

The Song of Songs is best described simply as a small anthology of 
love poems, in which a male and female lover expound their physical desire 
for one another, with various references also to Solomon, the ‘Shulammite’, 
and ‘the young women of Jerusalem’. Along with praise for the beauty of 
one another’s bodies, a sensual atmosphere is sustained also by repetitive 
descriptions of lush, aromatic vegetation and the movements of graceful, 
fertile animals, both domestic and wild. This is enhanced by references to 
exotic luxuries in Solomon’s royal household. Romantic tension is created 
by repeated descriptions of the longing of the lovers for one another. There 
are a few brief descriptions of romantic encounters, but perhaps these are 
to be understood as the fantasies of desire rather than narratives of actual 
events. 

No scholarly attempt to find a unifying structure for the book has 
succeeded in gaining general acceptance. It lacks coherence as a single 
composition. Interpreters have been unable to agree even about the major 
literary units within the text. Some divide the book into as few as six 
sections, others as many as thirty. No narrative plot involving the male and 
female lovers, the young women of Jerusalem, the ‘Shulammite,’ and 
Solomon can be identified, without postulating a great deal of additional 
hypothetical material. However, certain distinctive expressions do recut, 
and one senses an emotional intensification in the final chapters. The effort 
by some to characterize the book as a thoroughgoing allegory fails to 
account for the complexity of its speeches and scenes, although both Jews 
and Christians have always found in these expressions of passionate human 
desire an echo of the love between God and humanity. It is an inviting 


1 The superscription (1:1) in the Masoretic Text reads literally: “The song of songs 
which belongs to Solomon’. 
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suggestion that at least some of these poems might have once been recited 
during Israelite wedding celebrations, but the book cannot be categorized as 
a wedding liturgy. The poems do not refer to marriage (except perhaps to a 
royal wedding at 3:6—11), nor do the male and female lovers explicitly relate 
their sexual desire to a wedding event. At the end of the day, one must 
surrender hope for a key by which to disclose some pattern that tightly 
unites all eight chapters. This book is a collection of poems. 

Frequent and abrupt shifts in speaker and addressee, mostly unmarked 
and some even within a single verse, constitute one of the most confusing 
aspects of the text, along with frequent changes in verb tense. These 
challenges confront any reader, and they complicate the work of any 
translator, ancient or modern. 

It is impossible firmly to identify the place and date of composition of 
the Song. Jerusalem sometime between the fifth and third century BCE is a 
reasonable working assumption, but the evidence is not conclusive. 


Translation Policy 


This translation has been prepared specifically for people who desire 
acquaintance with the book in its Syriac form, but whose fluency in the 
Syriac language may be limited. Accordingly, we are writing for people who 
will use the English translation as an aid in reading the Syriac text. 
Therefore, the translation has tried to reflect the Syriac closely enough for 
the reader to compare specific words or phrases. This means that we have 
not felt free to move very far in the direction of paraphrase, even where 
that would have made possible more graceful English. However, while our 
translation is more literal than not, it is by no means absolutely so. At every 
point we have sought to conform fully to correct English grammar and to 
use contemporaty English, more formal than colloquial. We have not tried 
to replicate the word order of the Syriac. Occasionally English style requires 
the addition of words for which there is no equivalent in the Syriac text; 
where it seems helpful for the reader to know this, we place such additions 
within round brackets (). 

The notes in the main text have three main purposes: (i) In passages 
where a rendering close to the Syriac text would have resulted in awkward, 
ungrammatical, or archaic English, we have given a more idiomatic 
rendering in the main text and a literal translation in the notes, (ii) Where 
more than one translation is possible, the alternative rendering is given in 
the notes, and (iti) Occasionally reference is made to fuller information on a 
particular word or phrase in the Addenda which follow below. 
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(i) Inclusive Language 

In keeping with the editorial policy of this series, we try to avoid using 
masculine-gendered nouns and pronouns that in fact refer to both female 
and male persons. Our approach has been as follows: Where the Syriac 
masculine singular noun ‘man’ (usually basis or han) occurs — or is 
implicit — as the subject of a verb form, we have used ‘a person’ or ‘one’. 
Where this word also is the antecedent of subsequent masculine pronouns, 
then the whole sentence has usually been recast into the plural, usually using 
‘people’ or ‘persons’. See, for example, Proverbs 11:5, where the Syriac and 
Hebrew literally read, “The righteousness of a blameless man directs his 
way...’ Our translation puts this into the plural: “The righteousness of 
blameless persons directs their way ...’ Since the Hebrew text of Proverbs 
itself sometimes alternates between singular and plural forms in these 
sayings, occasionally even within a single sentence, this feature of our 
translation seems minimally disruptive. The need to make this shift from 
singular to plural in our translation occurs so frequently, especially in 
Proverbs chapters 10-31, it would be impractical to mark every instance 
with a footnote or to print out a list of all the passages. Instead, this strategy 
is mentioned here and restated in footnote 1 on page 3. Occasional other 
strategies for gender inclusiveness are marked in footnotes. (This shift to 
inclusive language is NOT implemented in the various Notes in the 
Introduction, where textual details are discussed.) 


(it) The Books of Proverbs and Qoheleth repeatedly uses a number of verbs 
and nouns for key moral and ethical attributes and behaviors which are 
characteristic of Hebrew ‘wisdom’ writing. The most important of these are 
listed below, with the Syriac equivalent(s) most often used, and our primary 
English translation. Our translation aims for consistency, but some 
variation is unavoidable in different contexts. At least one occurrence of 
each is noted. 


Proverbs 


La. adj./n. ‘wicked’, which renders H n. ۳9 (9:7). 

n. justice”, which renders H n. DAWN (1:3).‏ وسا 

n. wisdom’, which renders H n. 27 (1:2).‏ معص۸ا 

ja. adj./n. ‘wise’, which renders H adj./n. 535 (1:5). 

y pas v. ‘be/become wise’, which renders H v. Voan (8:33). 

Juss سسنا‎ lacking judgment’ (usually pl), which renders H ود‎ (7:7) 
and 25 تلزام‎ (12:8). 

L> ‘mind’ or ‘heart’, which renders H 37 (6:14; 2:1). 

Jaa n. ‘reproof, which renders H n. nnn (1:23). 
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Lasas n. ‘mocker’, which renders H n. p> ‘scoffer (1:22 ). 

n. ‘understanding’ or ‘insight’, which renders three H nouns: 23‏ هه دلا 
and mNAN (2:11) and 3 (13:15; 16:22).‏ )1:2( 

n. ‘fool’ (i.e., a person lacking self-control and moral principles), which‏ محلا 
renders H adj./n. "IN (11:29).‏ 

JLoNaco n. ‘foolishness’, which renders H n. NY (26:4). 

Jos adj./n. (usually pl.) ‘wicked’ or ‘evil-doet’, which renders H adj./n. yw 
(4:14). 

n. ‘prudence’, which renders H n. 1 (1:4).‏ ښصها 

æn n. ‘prudent’, which renders H adj. OMY (12:23). 

La adj./n. ‘foolish’, which renders H adj./n. 948 (17:28). 

n. ‘senselessness’ or ‘folly’, which renders H n. 5۸ (14:18; 22:15).‏ مها( 

haa n. ‘immature’, ‘childish person’ or ‘child’, which renders H n. 3 
(1:4). 

n. ‘integrity’, which renders H n. DA (10:9).‏ امه 

adj. ‘blameless’, which renders H adjectives DA (13:6) and 82‏ اا 
.)11:5( 

Lops n. ‘rectitude’ or ‘what is right’, which renders H n. DWA (1:3; 
23:16) ۰ 

J pil adj. ‘right’, lit.‘straight’, which renders H adj. ”شاك‎ (4:11). 

n. ‘counsel’, ‘reason’, or ‘thought’, which renders H n. ANY (1:25;‏ املا 
.)20:5 ;8:14 

n. ‘thoughtfulness’ or ‘discretion’, which renders H n. NATA (1:4;‏ امسا 
.)5:2 


Ooheleth 


‘emptiness’ and ‘utter emptiness’ for P las and «>29 Soo, respectively; 
literally, ‘vapor’ and ‘vapor of vapors’, which translate H 537 and 
Dan dan (1:2, 14; 2:1, 11, 15, 17, 19, 21, 23, 26; 3:19; 4:4, 7-8, 16; 
5:9; 6:2, 9, 11; 7:7; 8:10, 14; 11:8, 10; and 12:8). 
Note: The Syriac term {lao has the basic denotative meaning of 
“vapor, air, breath” and thus is a direct cognate of the H term. 
Qoheleth employs the term figuratively as a covering label for those 
various features of human life that he finds so defeating, especially its 
brevity, its deceptive lack of substance, and its moral and physical 
unpredictability. As in H, the cognate genitive in Syriac (e.g., ‘lord of 
lords’, ‘king of kings’, ‘song of songs’) indicates the superlative: ‘the 
greatest lord’, ‘the most powerful king’, ‘the best song’, ‘the ultimate 
vapor’. Since P uses the same noun for all the occurrences of 527 in 
Qoheleth, it seems right that our English translation should do the 
same in order to reflect the tone created by the author’s 
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repetitiveness. But which is the best word? English translators of the 
H Bible have wrestled with this question for centuries. It is tempting 
simply to capitulate to tradition and render Syriac Sao with ‘vanity’, 
which has been the favorite of translators going all the way back to 
John Wycliffe in 1395, who was essentially conveying into Middle 
English the vanitas of the Latin Vulgate. However, despite the 
impressive pedigree of ‘vanity’ in Bible translations, we have decided 
not to use it. Vanity’ is a somewhat general English term, which once 
had as its first meaning, ‘that which is vain, futile, or worthless, with 
no value or profit’. As far back as the 1200s, a second meaning is also 
firmly attested: ‘excessive personal pride’. Vanity’ is no longer a well- 
understood word in ordinary spoken English, at least in North 
America. Today, the former meaning is falling out of currency, and 
the latest English dictionaries no longer give it as the primary 
definition. If modern persons understand the word at all, unless they 
have literary schooling they tend to associate the noun ‘vanity’ with 
excessive pride, as in the adjective ‘vain’, which is not the meaning in 
Qoheleth. This has already led several major Bible translators to opt 
for a less vague word, such as: ‘futile/futility’ (Revised English Bible, 
New Jerusalem Bible); ‘meaningless’ (New International Version); 
‘worthless’ (Tanakh); ‘useless’ (Good News Bible); ‘pointless’ (Common 
English Bible). Unfortunately, many of these alternatives are a bit too 
narrow and do not quite fit all of Qoheleth’s various nuances so well. 

We have decided to use “emptiness” to translate this Syriac term 
for ‘vapor in Qoheleth. It is in common use and is readily 
understandable, both in its simple denotative meaning of ‘not 
containing anything’ and in its metaphorical sense of ‘meaningless, 
unsatisfying, unreliable, deficient’. The latter sense is familiar in such 
phrases as ‘empty promises’ or ‘the emptiness of fame’. 

‘determined’ for P was Ndoo: literally ‘gave my heart/mind to,’ rendering 
H ود‎ ۵ enn (1:13, 17; 8:9, 16). 

‘to myself for two slightly different P phrases: کک‎ pas: literally, ‘with my 
heart/mind’, rendering H زح كد‎ (1:16); and نححص‎ literally, ‘in my 
heart/mind’, rendering H "393 (2:3, 15 [2x]; 3:17-18). 

‘anguish of spirit’ for P وزه‌سا‎ Lojad: literally, ‘torment of spirit’, rendering H 
nn mpa (1:14; 2:11, 17, 26; 4:4, 6; 6:9) and MN ¬ (1:17; 4:16). 
Note: The meaning of the nomen regens (first noun) in this H phrase is 
not altogether certain. Most translators render the ۲۱ phrase 
something like ‘chasing after the wind, arriving at the notion of 
‘chasing after/ pursuing’ by connecting the noun to Van, ‘to act as 
shepherd, to tend — hence, to follow after — the flock’. However, 
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Syriac په کا‎ does not mean ‘chasing, tending’, but either ‘exhaustion, 
torment, agitation’ (if formed on Void #2 ‘wear out, shake, be 
jolted’), or ‘striking’ (if formed on Vo #1 ‘knock, strike, clap’). The 
picture of pummeling the wind in a failing attempt to hit it would 
certainly fit Qoheleth’s theme of futility. However, the noun لپ ڼکا‎ is 
used elsewhere in P of a person’s emotional state, and it clearly has 
this meaning in 4:6: ‘Better a handful with quiet, than several 
handfuls with trouble and anguish of spirit’ (cf. Vulg. adflictione anim, 
and also P Gen 42:21 and P Ps 61:2.) Our translation assumes this 
same meaning in all nine passages (so Vulg. adflictio spiritus). 
Therefore, huo; in this phrase denotes not ‘wind/air’ but rather ‘spirit’ 
as the inner life of a person. 

‘For’ or ‘because’ for verse-initial P Ss: literally, “because, for, indeed’, 
rendering H د"‎ (1:18; 2:16, 21, 23, 25-26; 4:14; 5:2, 6, 19; 6:4, 8, 11; 
7:1, 8, 13, 21, 23; 8:6-7; 9:1, 5, 12; 11:8; 12:14). Frequency of the 
conjunction °3 is a distinctive feature of Qoheleth’s style. It occurs 
over 80 times in the book, and is the initial word in 30 of the verses 
of the MT. Not all of these H sentences are actually causal sentences 
where an explicit ‘because, for’ is needed. In some places °3 functions 
merely as an emphatic element, or otherwise is pleonastic. Most 
English translators choose not give an explicit equivalent for around 
30% of the occurrences of verse-initial د‎ in Qoheleth. The Syriac 
translator is much more conservative; P chooses to give an equivalent 
for verse-initial د"‎ in all but five verses. We have generally tried not to 
second-guess the Syriac translator’s understanding of the function of 
< in these verses, and simply represent them in English with 
‘for’ or ‘because’. 

‘Indeed’ for P Jo, literally ‘look’ as an emphatic particle, rendering H 7 
(1:14, 16; 2:1, 11; 4:1; 5:17). Our translation avoids the archaic 
‘behold’. 


Songs 

Although the Song is mostly poetry rather than prose, it should be noted‏ رہ 
that, as in the surviving Syriac manuscripts themselves, the English text is‏ 
written margin to margin, with no special formatting or annotations to‏ 
indicate possible parallelism of lines or stanza groupings. The reader is‏ 
referred to the commentaries and to the major translations of the Hebrew‏ 
Bible for help in identifying such features.‏ 


(it) Similarly, inasmuch as the Song contains in many places what may 
loosely be called ‘dialogue’, the reader is alerted to the fact that we have not 
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ventured to add inverted commas to designate the beginning and end of 
formal quotations. Second-person pronouns, explicitly inflected verb forms, 
and occasional introductory words in the Syriac text make it plain at some 
junctures that direct speech is being reported, but often the precise end of 
such quotes is uncertain. This remains a matter of interpretation that, again 
like the Syriac manuscripts themselves, we generally leave to the reader to 
decide. One intrusion we have permitted ourselves is to add the vocative 
particle ‘O ...’ before some nouns which the English reader might not 
otherwise immediately recognize as being nouns of direct address. This 
does not seem to betray our pledged fidelity to the Peshitta text, inasmuch 
as Syriac grammar contains various other explicit second-person markers 
which English lacks. This particle ‘O’ has been added at 1:3, 4, 7; 2:7, 14; 
3:5, 11; 4:16; 5:8, 9, 16, 17; 6:12; 7:1, 6; 8:4, 12. 


(iii) Two nouns, different in basic meaning but similar in emotional import, 
are used very frequently throughout the book as terms of endearment by 
the two lovers, most often in direct address. Our translation has sought 
consistently to distinguish them while at the same time conveying the 
romantic tenderness they both intend to invoke: 


‘my darling’ for P ,هښحطه‎ lit. ‘my close one’, rendering H ,لا‎ ‘my 
companion’ (1:8, 14; 2:2, 10, 13; 4:1, 7; 5:2; 6:3). 

‘my beloved’ for P oy, rendering H “117, ‘my beloved’ (1:13, 15; 2:3, 8, 9, 
10, 16, 17; 4:16; 5:2, 5, 6 [2x], 8, 9 [4x], 10, 16; 6:1, 2 [2x]; 7:6, 9, 10, 
11, 13; 8:14). See also ‘your beloved’ (5:17 [2x]), ‘O beloved’ (7:6), 
‘her beloved’ (8:5). 


(iv) Where P employs the emphatic particle Jo to translate H emphatic 
particle N37, in order to avoid the traditional but archaic word, ‘Behold’, our 
translation uses: “How ... ! (1:14 , 15; 4:1 [2x]); Look!( 2:8, 9; 3:7); or 
‘Now ... (2:11). 


(v) “Young women’ translates Syriac Mis ‘daughters’, in ‘young women of 
Jerusalem’ اښعکم‎ Mis, literally rendering H DW” n3 ‘daughters of 
Jerusalem’ (1:4; 2:7; 3:5; 5:8, 16; 6:8; 8:4); in رەمی‎ Nis ‘young women of 
Zion’ (3:11); and in simple ‘young women’ Nis (6:8). 


(vi) ‘whom my soul loves’ هع‎ Mwassa رک‎ rendering H ۲۵1 د0ہ‎ ۷۷ 
‘whom my soul loves’. We use a strictly literal translation of this repeated 
epithet, in order to help it stand out from the many references to ‘love’ and 
‘beloved’ in the Song. This clause occurs at 1:6; 3:1, 2, and 4. 
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(vi) Many references to flora and fauna occur in the Song: myrrh, henna, 
cedar, cypress, lily, apples, frankincense, sweet spice, pomegranates, nard, 
saffron, reeds, cinnamon, aloe, palm-tree, grapes, mandrakes, sheep, 
gazelles, wild deer, deer, goats, ewes, dove, foxes, lions, leopards. The 
Hebrew and Syriac terms which are thus translated originated long before 
the modern classification and nomenclature system (genus and species) was 
developed by the natural sciences. These terms must be considered ‘folk’ 
names rather than precise species labels. Whatever precision they may have 
once had for native Hebrew and Aramaic speakers cannot necessarily be 
recovered today, and P may or may not correctly understand the species 
intended by the H terms. Expert control of the biological and linguistic data 
needed to create a map of the pertinent semantic domains is beyond our 
reach. Accordingly, our translation of each of these terms tries to avoid 
being overly precise, using the primary attested meaning that seems most 
logical in the context of the Song. Thus, for example, our translation uses 
simply ‘deer’ instead of ‘roe deer’, fallow deer’, ‘red deer’, ‘stag’, etc., which 
are offered in some translations of the Hebrew text. Again, the reader who 
wishes to explore this vocabulary more deeply is referred to the major 
commentaries on the Hebrew text and to the literature which they cite. 


(viii) Occasionally in our translation it seems important to let the reader 
know that we have supplied a word for which there is no corresponding 
word in the P text. We do so by enclosing that word in round brackets (). 


Noteworthy Readings 


Analysis of all the divergences of P from MT is a complicated task, fraught 
with difficult probability judgments that preclude any conclusions which are 
not accompanied by thorough, supportive discussion of the textual 
evidence. Such discussion lies beyond the scope of this work. The reader 
who wants to pursue the text-critical issues is referred to the works in the 
Bibliography below, especially the commentaries by Michael Stone and 
William McKane (and the Hermeneia commentary in preparation by Bernd 
Schipper). 

It does seem important to try to identify for the reader the significant 
departures from the MT by P, whatever their ultimate explanation. In the 
first set of notes under Free Translation, we list places where the Syriac 
translator expands, abbreviates, or otherwise paraphrases the MT and which 
neither appear to depend upon the LXX nor to be the obvious result of misunderstanding 
or scribal error. Other divergences are listed separately under Translations 
Related to the Septuagint (LXX) and Scribal Errors or 
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Misunderstandings. The few verses in P which seem not to make sense 
are listed under Meaning Obscure. Unavoidably, there is overlap among 
these various categories. 


Proverbs 


Of all the books in the Peshitta Old Testament, the Book of Proverbs is 
among the least literal, in terms of word-for-word correspondence to the 
Masoretic Text. This freedom shows itself often merely in the choice of a 
single Syriac word that is quite different from its Hebrew counterpart, but 
sometimes P quite strikingly recasts an entire clause or sentence, while still 
conveying the basic sense of the MT. Occasionally a whole verse, or half- 
verse, is so different in the Syriac that it seems to have no discernible 
connection to the MT. 

It has long been recognized that the Syriac translator of Proverbs 
frequently chooses to follow the text of the ancient Greek Septuagint 
(LXX) rather than the MT. Sometimes this may be because P does not 
understand or finds objectionable the wording of the MT. But often one 
cannot detect an obvious reason for P choosing the LXX over the MT, and 
the Syriac translator may simply have such high regard for the LXX text as 
to consider it of equal authority. It is virtually certain that there are some 
cases where LXX and P both have before them a H source-text that varies 
from the MT. It is equally likely that there are some places where P and 
LXX both depart from MT in the same way, but do so independently 
because of similar analysis of a grammatical ambiguity in the MT or because 
they both are influenced by a traditional interpretation of the verse. 


Free Translation 


1:8 سه ها ... سه ها‎ ‘teaching of ... teaching of; MT 5٦٦ط‎ ... 2 
‘instruction of ... teaching of. P stengthens the parallelism within the 
v. by using the same noun in both phrases. Similar duplication in 
synonymous lines can be seen also at 2:8; 11:27; 14:6, 28; 20:24; and 
26:13. 

1:11 [Ns ‘with trickery’. Although P understands that the H word 7 
means lit. ‘without cause, gratuitously’ (cf. 23:29; 24:28; 26:2), here 
and 1:17 and 3:30 it renders it somewhat freely with a term that 
denotes ‘deceit, trickery’. 

1:28 که اه‎ espoo ‘and they will appear before me’; MT ۱۱٤ ۵7 ‘they will 
seek me’. The P verb seems to reflect a cultic interpretation of the H 
verb, i.e., ‘seeking’ a manifestation or oracle of God in the sanctuary. 

1:32 las; مى وسھعئاہ‎ 0 ‘and the error of those lacking judgment’; MT 
07503 Nw ‘the laxity of fools’. P uses ‘one lacking judgment’ to 
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render دوج‎ also at Prov 10:1 and 18. P ‘error’ waa may be simply a 
guess about the meaning of nw. LXX also finds the term difficult, 
rendering it as €Eetaopos ‘examination’, probably by connecting it to 
او‎ ‘ask, inquire’; Vulg. (prosperitas “‘prosperity’) may know it. 

J-aca> ‘in hope’; MT N03 “(in) security, trust’. Elsewhere in Prov P 
tends to translate NVA with هئ /هئ!‎ (cf. 3:5 and 10:9). 

ww ‘away from the multitude of wicked things’; MT‏ سیا وحتع۸| 
myn Tan ‘from the fear of evil’. For no obvious reason, P renders‏ 
the H phrase freely, without reference to fear.‏ 

‘hope’; MT win ‘effectiveness, practical wisdom’. It is unclear‏ حا 
why P chooses to translate this H term as ‘hope’. Elsewhere P Prov‏ 
renders it Lesa. ‘instruction’ .‏ )18:1 ;8:14 ;3:21( 

[Line WAS ILo plo ‘and the rectitude of all good paths’;‏ عهن| 
MT 3w YDI DWN ‘and rectitude — every good path’. P‏ 
eliminates the apparent anacoluthon of MT, putting ‘rectitude’ into a‏ 
genitive phrase.‏ 

‘from the strange woman; MT 7°23 AN AWRA‏ من ILM!‏ هئ لها 
‘from the alien woman, from the strange woman’. P abbreviates MT,‏ 
using a single noun for the woman, eliminating the appositive.‏ 

She forgets the thresholds of her house’; MT 3‏ حط Iani]‏ وصله 
Ama NDR nnw ‘For her house sinks down to death’. P differs‏ 
considerably for other ancient versions. Perhaps it is guessing at the‏ 
meaning of a corrupt H soutce-text.‏ 

‘remember’; MT WW’ ‘attain’. P offers a psychological‏ ملوماں 
interpretation of the difficult H verb.‏ 

JLaago ‘and goodness and understanding’; MT 20331 ۳‏ » سه دلا 
‘grace and good insight (or good favor)’. P here has a series of three‏ 
separate nouns, in place of two in MT: ‘grace and good favor’. It also‏ 
transposes the second and third. Targ. also reads a series of three‏ 
nouns, but follows the order of the MT: ‘grace and understanding‏ 
and goodness’ ۸۱-٧٥ R301 NTON. A variant H text may be‏ 
known to P and Targ.‏ 

hj, “who chastises’; MT ”لاہ‎ (in whom) he delights’. P may be 
paraphrastic, or it may reflect a misreading of N¥YV as ۳۰ 

‘and none of your desirable‏ ۱کو طلام نت pao ‘and nothing’; MT‏ لا 
things’. P condenses the H text.‏ 

‘who wait; MT mnn “who holds onto’. An eschatological‏ ومحھمفں 
concept of the tree of life may be reflected in P.‏ 

maa ‘what is good; MT adds 3Y3 ‘to those who deserve it’. Vulg. 
(and Targ.) agree with P in the shorter text, which probably preserves 
the older reading. In LXX the addition is ۷۵۶۹ ‘to the poor’ which 
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may preserve the original form of the longer text; this may have 
originated as an explanatory gloss, encouraged by v. 28. MT ‘to those 
who deserve iť will then have been a secondary qualification. 

tomorrow; then I will give to you’; MT JAR ۹‏ ...° سز 1® څې 
TAN W™ ‘then tomorrow I will give — when you have (it) with you’.‏ 
The P reading here entails a different position for conjunctive waw,‏ 
which also then positions ‘tomorrow’ differently. P uniquely omits‏ 
the final clause altogether.‏ 

Quis haan Dao Laias مهه وه‎ ‘He destroys those who mock 
but he guards the wise; MT mm DyN porsxin DLON 
“Toward scorners he is scornful, but to the humble he shows favor. 
Unless P works from a source-text very different from MT, it 
translates quite freely here. 

“receive; MT DNA lit. lift up’. LKX tipwouv ‘have exalted‏ مححی 
[pl may witness an original H plural form lost from haplography:‏ 
50:2٦٦. The problematic H reading may intend sarcasm: “The reward‏ 
that the fool will have to lift up and display is, in fact,‏ 
disgrace/reproach’. In any case, P opts for a straightforward‏ 
paraphrase.‏ 

‘and my instruction like the pupil of (your)‏ مه ص اہ [Nas‏ ہسا 
eye’; MT lacks. This phrase, missing from MT and other ancient‏ 
versions, comes from Prov. 7:2.‏ 

(so Mosul and Lee ed.) ‘will assist you’, MT T330M ‘will bestow‏ انح 
upon/deliver to’. The Mosul reading is not attested in any of the pre-‏ 
‘will‏ اهححی thirteenth-century MSS collated in L, all of which read‏ 
satisfy you. LXX 07٣000677۱60 ‘cover, protect’ and Vulg. 76‏ 
probably result from reading the MT verb as denominative of H pn‏ 
‘shield’.‏ 

‘until they do what they want’; MT(Q) ۸‏ حم صا وححېب رجنده‌ی 
w3” ‘if they have not made (someone) stumble’; MT(K) ‘if they‏ 
have not stumbled’.‏ 

lacs جكب من عحثلا‎ eas! ‘remove your foot from wicked paths’; 
MT درخ‎ Dayn DVD ‘make level/straight [or ‘survey’] the path of your 
foot’. P recasts MT; it may not know the meaning of the difficult H 
verb 052. 

Lae, ‘Why ... ?; MT TR ‘How! P reads TR as meaning ‘why?’ , as 
does Vulg. cur. 

b4l ہلا‎ ‘And do not go astray’; MT nawn na) ‘And why should you 
be infatuated’. P, like LXX uù 220316 1001 (lit.‘do not be much with’) 
changes the rhetorical question of MT into a simple imperative, but 
their respective verbs differ in sense. 
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worase,o کم‎ “are revealed before him’; MT Dhan ‘watches’. P 
paraphrases the MT; cf. 4:26; 5:6. 

‘Go to the ant,‏ 75 و5 دحوم راو ‘Imitate the ant’; MT‏ وا همه عسا 
O sluggard’. P offers an explanatory paraphrase.‏ 

‘and will come’. MT TONNINI lit. ‘will come like one who‏ م۱ 
walks/travels’, the meaning of which remains unclear. In the similar‏ 
saying at 24:34 MT reads 77 which fits smoothly into the syntax‏ 
as an adverb: ‘will come walking all about’. In general, the MT of‏ 
seems less problematic than 6:11 and may preserve an older‏ 24:34 
text-form of the proverb. One suspects that the textual tradition has‏ 
suffered corruption; note nn in P 6:12.‏ 

Jira ysl ‘like a vigorous man’; MT Pn WRI ‘ike a man who‏ صعنا 
delivers’ or ‘like a shameless man’ or ‘like an armed man’. It is‏ 
puzzling why P does not translate the MT phrase here with han‏ 
‘courier’ as it does in 24:34.‏ لمح 

owas امه‎ ‘his soul despises’; MT ۱81 NIYIN ‘are an abomination 
to his soul’. P paraphrases, using the verb >% ‘hate, despise’, which 
is one of the two customary ways it renders Nayin when used of 
YHWH; see 11:1, 20; 12:22; 15:8, 9, 26; 20:10. 

For the likeness of a‏ وهه جمد LAGI,‏ ها اہ hpi‏ .هه وحسصا 
lit.‏ °3 س مي (٢‏ زو prostitute is like a loaf of bread’; MT ond 332713 AT‏ 
‘For in exchange for a prostitute to the point of a loaf of bread’. This‏ 
initial clause in the H is very difficult. It is possible that the P noun‏ 
is 2 corruption Of cum ‘the cost/value of, but P is probably‏ وه‌مدره 
just attempting to make sense of the obscure MT.‏ 

Loy لت من‎ ‘more than pure gold’. لت‎ here is awkward and 
redundant; the text has become mixed with a double translation in v. 
11. 

‘hope’; MT Ww ‘property, substance’. P is unique in this odd‏ کا 
rendering.‏ 

our wisn wes ‘created me at the start of his creation’; MT 727 
1297 MWR ‘acquired [or begot] me at [or as] the first of his way’. P 
provides an interpretative close rendering of the MT. 

‘or rivers’; MT mixim ‘and countryside’ | lit. ‘outside area]. A‏ م نلا 
reason for this Syriac word-choice is unclear.‏ 

asil) ‘consider’; MT WK) ‘but walk in’. With this verb, P echoes 
Juss judgment, reason’ (cf. Vasi) in the previous clause. 

‘a high chair; MT mop 332 DY ‘on a chair (at) the‏ ده فصا فصا 
heights of the town’. P may simply be abbreviating here, to avoid the‏ 
rare H noun for ‘town’ (cf. the common synonym map).‏ 
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ala hans ‘that strong men perish with her’; MT DW 27‏ احبب 
‘that the shades are there’. P frequently elsewhere translates H ٤7‏ 
‘warriors’ (e.g., Gen. 15:5; 15:20; Deut 2:20; 3:11, 13),‏ ححا with‏ 
presumably on the basis of an equation with the Rephaim who were‏ 
the original warriors in Canaan (Deut. 2:20).‏ 

‘the possessions of the wicked’; MT DYW nin) ‘and‏ ه مسا وجة لا 
craving of the wicked’. P interprets MT.‏ 

NJ Los ‘disgrace’; MT NINN ‘love’. This rendering by P is unsupported 
by other ancient witnesses. If scribal error is not involved, P may 
intentionally recast MT in order to parallel the thought of v. 11b, 
which has some verbal similarities. 

oa lam ‘is a fool’; MT YNN ‘goes astray’. P paraphrases. 

JLi ‘bitterness’; MT 22 ‘of little worth’ lit. ‘like a little. The 
source of this word is unclear. The H term is not obscure. LXX also 
renders oddly with ‘will fail’. Cf. Vulg. pro nihilo. 

ug “are very merciful’; MT 0312 WT feed many’. The P‏ منودیم 
rendering is more general.‏ 

SAxw ‘utters’; MT 213” ‘produces, promotes’. P chooses a verb that 
relates more directly to ‘tongue’ in the second clause. 

RENNES ‘for good things’: lit. ‘in good things’; MT VTN ‘only what 
is good’. 

L Sols ‘during a disaster’. MT lacks. This is an explanatory addition, 
qualifying the idea of MT: Timing the sale of one’s grain for the 
highest price is reprehensible only in time of food shortage. 

The first two clauses in this v. are doublets — alternate interpretative 
translations of MT mîna” ina 3319) ‘He who disturbs his house 
will inherit the wind’. 

Vox hang ‘but a wicked person’; MT MATA WNI ‘but a person of 
evil schemes’. 

lus; وسن‎ ٥ه‎ ‘who lacks judgment’. P often uses this phrase in Prov 
to render MT a>-mpNn ‘of perverse mind’. Cf. LKK 6 
‘dull of mind’. 

‘better’; MT lacks. Many P MSS lack this repetition of ‘better’,‏ 2° مت 
which indeed seems unnecessary. The same repetition occurs at‏ 
and 17:1.‏ ;15:16-17 ;13:12 

eres! ‘are withheld’; MT "128 (are) cruel’. P understands the H 
word (cf. 5:9); the unique rendering here is probably intentionally 
paraphrastic. 

|News yard ‘to perform evil’; MT DYI TVN ‘the fortress [or 
‘storehouse’ or ‘weapon’ of the evil ones’. P may be simply guessing 
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about the sense of the strange H clause, which seems problematic 
also for LXX: êv dyvomuaovw “are in fortresses’. 

12:13 ake ‘are captured’; MT WP ‘is a trap’. P opts for a more literal 
expression, omitting the metaphor. 

12:14 wam; ... Jag han ‘a good person ... will be satisfied’; MT WR 
10-21د‎ ‘a man will be satisfied with good things’. The relocation of 
‘good’ is probably an interpretative move by P, which also renders 
the final clause with some freedom. 

12:26 Jag محا‎ yS ‘gives good advice’; MT 1M [uncertain — ‘is guided 
by’ or ‘seeks out’?] P offers a coherent rendering of an obscure H 
word. 

13:4 yas لا‎ has, luia bss Iban esos ‘A person who does no 
work is continually taken with desires’; MT Sey wai PRI MINNN ‘a 
sluggard craves but has nothing’. P gives an explanatory paraphrase, 
adding ‘continually’ and apparently interpreting ‘has nothing’ as 
meaning ‘does no productive work’. 

13:19 Kala ‘proper’; MT mni ‘realized’ lit. happened’; LXX ٢: ۵۷ ‘of the 
pious’. P and LXX in somewhat different words both seem to want 
to provide moral qualification to the mere desire that MT extols. 

14:8 حهحهاا‎ Waco, سا‎ ٥٥ ‘but the path of fools is in error’; MT TOINI 
٦02٦ Doa ‘but the folly of fools is deceit’. P here renders MT with 
some freedom. 

14:12 وهحنبي حشعا‎ “which people think’; MT WR™35} ‘to a man’, P here 
makes explicit what is only implied in MT. 

14:12 obusolo ‘its ways; MT AN NN! ‘its end’. By means of metathesis, P 
intentionally (interpretative paranomasia) or accidentally reads MT 
7۲۳۱۳۵۸۲ ‘its end’ as MANNINI ‘its ways’. This v. is almost identical to 
16:25. 

14:15 حزى لت من حف‎ ‘distinguishes good from bad’; MT MWR وك ددم‎ 
discerning about his step(s)’. P explains the metaphor of MT. 

14:17 P ‘In everything he does, an impetuous person does not take counsel, 
but a wise man is cautious’. P diverges dramatically from MT (‘The 
quick-tempered man acts foolishly, and the schemer is hated’), raising 
the possibility that it is substituting a similar but Syriac proverb that 
has a variant second clause. 

14:18 معجهى‎ “are allotted’; MT NNI ‘are crowned with’. P probably does 
not understand this unusual H term, and simply chooses a verb that 
is synonymous with N3 / eli ‘inherit’ in the former clause. 

14:19 کي سیا ورومعا‎ lb ‘will come to the gate of the righteous’; MT 
PTL نارای ترط ترز‎ ‘and the wicked, at the gates of the righteous’. 
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P adds this verb for clarity, eliminating the ellipsis in the MTand in 
the process softening H ‘bow down to’. 

14:22 P ‘Evildoers go astray who do wicked things, but the merciful and 
the righteous do all good things’. P very freely renders MT: ‘Do they 
not go astray who plan evil? But mercy and truth (will be for) those 
who plan good’. 

14:23 P ‘In everything about which you are anxious, there is one thing that 
is profitable. The one who is deficient in his dwelling will be 
comfortable and cheerful. The Lord will heal every pain, and he will 
damage the utterances of the lips of evildoers’. MT: ‘In all labor there 
is profit; but the talk of the lips tends to poverty’. P differs very 
significantly from both MT and LXX, although it shows points of 
contact with both. It may contain elements of a double translation. 

14:29 Saw af ís very foolish’; MT 55۷۸ DNA ‘exalts foolishness’. 

14:35 هه‎ Lay حه سیڈا‎ RS, Nol yo Yor asias lads Meaauso 
pas haan وب اف‎ Igi ‘and by his wisdom the evildoer is 
overturned. He who is confident that he has no sins is the righteous, 
but wrath will destroy even the wise’; MT wan man ۱۳۳۱ ‘but his 
wrath will be against the one who acts shamefully’. P departs 
strikingly from both MT, presumably with an expansionary source- 
text. 

15:4 سه‎ waw وراک" من اه هه‎ ‘and the one who eats from its fruit 
will be satisfied by it; MT ح۳۳‎ 13W دم‎ 5561 ‘but perverseness in it 
breaks the spirit’; LXX غ8‎ 0۷۲۰۰۸۸۸۵۷ 0101۷ 7۸1601160 65 
‘and he who keeps it will be filled with spirit’. P seems to translate a 
different text. 

15:16 Wary ‘of evildoers’; MT 13 7۱7۱ ‘and turmoil with it’. 

15:19 Jado Ss ‘full of thorns’; MT PN 29022 ‘like a thorn-hedge’. 

15:20 |LLows ‘a disgrace to”; MT 75513 ‘despises’. P here echoes its translation 
of 10:1. 

15:33 وستا‎ ‘of life’; MT nnan ‘of wisdom’. 

16:3 Sa ‘show’. MT 53 ‘commit’. The odd meaning of ‘commit, deliver’ 
for H V953 ‘toll’ seems necessaty here. The Syriac translation makes 
better sense (so Vulg. reveli), reading MT 53 as a form of yaba 
‘uncover, reveal’. LXX lacks this verse. 

16:18 hs, ‘shameful behavior’; MT 7183 ‘pride’. Also in 11:2; 13:10; 14:3; 
and 21:24 P renders a H term for ‘pride’ or ‘arrogance’ with a word 
denoting evil behavior. 

16:21 مہہ‎ ‘knows’; MT R1" ‘is called’. 

16:24 رسصحا‎ orrsoleo ‘speech of the wise’; MT دنه‎ ۳8 ‘pleasant words’. 
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16:28 saasa Dy Laiwo ‘and a worthless man pursues his friends; MT 
IRN MIDA 03 ‘and a slanderous man separates friend(s)’. P 
paraphrases MT, but accidental metathesis could account for the 
difference between H ۵ ‘separate’ and yata ‘pursue’. 

16:30 P: “They signal with their eyes and then plot an overthrow; they 
contrive with their lips and then complete wicked things’; MT: ‘He 
closes his eyes to plan perverse things; he compresses his lips to 
bring evil to pass’. “They signal with their eyes’ («ous (ەؤمصر‎ is an 
assimilation to 6:13 and 10:10, where the eye movement is 
understood as a signal. P thus changes the intended sense of MT, 
which is that one coses ones eyes and shuts ones mouth, appearing to 
be inactive but actually plotting nefarious acts. 

16:33 IN; ‘of a vicious person’. MT lacking. MT ‘The lot is thrown into 
the lap’ refers to someone carrying out the ‘casting of a lot’, perhaps 
under supervision by elders or judge, in order to identify a guilty 
individual. H ۱٥512 ‘its judgment’ then may refer to the overall 
process of interpreting what decision the lot is indicating. However, 
P understands the clause as referring to the guilty person who is so 
designated, whom the lot has identified. In the Syriac text, the 3٠ m. 
sg. suffix on ‘his judgment’ سه‎ cannot grammatically refer to the lot; 
it must refer to the guilty party. This means that ‘judgment’ must 
refer to the overall process by which the accused is identified and 
sentenced. P departs from a literal rendering in order to convey this 
interpretation. 

17:8 jaaa laus, Lolo ‘a stone of loves is beautiful’; MT TNWA ۳۳۳ ‘a 
beautiful stone is a bribe’; LXX ‘instruction is a gracious reward’. 
Perhaps P (and LXX differently) departs from MT in order to 
eliminate what looks like a positive reference to a bribe. 

17:14 P: ‘The shedding of blood elicits judgment before a ruler’. This is a 
unique rendering among the ancient versions; it differs altogether 
from MT ‘The beginning of strife is like letting out water; so stop 
before the quarrel breaks out’. 

17:23 .هه‎ ox هه سېا‎ aons من‎ ‘He who takes a bribe is wicked’; MT 8 
np? pwr penn ‘A wicked man accepts a bribe from the pocket [lit. 
bosom]’. P omits ‘from the bosom’. 

17:26 Ips کشم خصمسا حويقا ونب‎ ‘to oppress ... to beat the 
tighteous who utter righteous things’; MT swrdy ovata mond wiry 
... ‘to fine ... to beat noble men because of (their) uprighteousness’. 
P recasts MT slightly. 
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17:28 aeubs Loa هقهاه‎ Sayo ‘but those who loosen their lips 
will be considered foolish’; MT 7123 TNS DYN ‘one who is silent is 
considered a wise person’. P presents a converse paraphrase. 

18:11 که اةۀ|‎ ٥ ha? ‘honor and wealth’; MT wy NA ‘the wealth of a rich 
person’. P misconstrues the genitive phrase of MT, so that ‘rich man’ 
becomes ‘wealth’. 

18:17 lai ‘a man’; MT 088٦7 ‘the first one’. P may not completely 
understand the details of the situation described, and thus opts for a 
more general term. 

18:22 هحذا‎ Lu! ‘good wife’; MT WR ‘wife’. P’s praise is for a particular 
quality of wife rather than marriage in general. 

19:1 aujo وشن‎ JM. > ‘than a wealthy man whose ways are 
crooked’; MT 5703 Nim naw wpyn ‘than one whose lips are twisted 
and is a dullard’. P may be assimilating its translation to 28:6. 

19:13 JLA, ows ‘the concern of a wife’; MT NWR “PTA ‘contentions of a 
wife’. P expands and removes the perjorative nature of the wifely 
intrusions. 

19:19 ons sso ‘his abuse’; MT ۱1۳۵7 lit. ‘his being killed’. P paraphrases 
MT, interpreting the clause as a caution against excessive corporal 
punishment. MT itself probably warns against letting one’s child 
come to punitive death through lack of childhood discipline. 

19:27 Jogi Wo ... samo ‘and heed ... and do not stray’; MT ... در‎ 
mw ‘to heed ... to stray’. MT is difficult in that it seems directly to 
contradict the basic wisdom principle of paying attention to wisdom. 
P makes sense of the verse as a traditional teaching by means of (a) 
replacing the preposition 9 with 1 on the verb ‘heed’, and (b) adding 
the negative particle ‘not’ to the second clause. 

20:1 aaa, ‘is inflamed’; MT MIW ‘goes astray’; LXX ‘gets joined to’. P 
translates this v. freely, perhaps not understanding the meaning of 
mw . 

20:2 aJ fury’; MT 128 ‘terror, fearsomeness’. Here P is conforming 
to its translation of 19:12A. 

20:3 ass ‘mocks’; MT 9AN” ‘breaks out, lashes out?’, P may be guessing 
at the meaning of the uncertain H word. 

20:5 Jas, ‘of a king’; MT WR ‘of a man’. P probably intrudes ‘king’ here 
under the influence of 25:3. However, it is not impossible that la^ 
as ‘advice’ originated as a translation of MT ۳۷ and became 
displaced and reinterpreted. 

20:16 Lisa ‘stranger [masc.se.]’; MT(K) 0°23 ‘strange men’ (MT [Q] 
P31 ‘strange woman’). 
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lito ‘and with encouragement or ‘and with incentive’; MT 
miannai ‘and with leadership’ [or ‘contemplation’. 

P: “The plans of the elect are reliable, but those of the wicked cause 
damage’; MT: “The plans of the diligent lead only to abundance, but 
all who are hasty come only to want’. P strikingly diverges from a 
literal rendering of MT. 

bealo ‘and those who seek death are‏ ها کې ایخ رحب خصه اا 
ATI 537 ‘a driven vapor (are)‏ مدمه thrown down to ruin; MT‏ 
those seeking death’. P diverges dramatically from MT (and LXX),‏ 
which it may find obscure‏ 

a quarrelsome wife’; MT adds 9270 m3) lit. ‘and a‏ حم انا ہ۸ 
common house’ to conform to 25:24.‏ 

lana; حله ده‎ ‘By the repentance of a wicked person’; MT po-wiya 
‘When a scoffer is punished’, P paraphrases, spiritualizing the 
thought of MT somewhat. 

odasjhs وسصصا‎ ‘and a wise man, by his thinking’; MT 0اد‎ 
pond ‘and when one teaches a wise man’. P may misconstrue the H 
verb form. 

h? حت‎ ‘sons of the land’; MT 0839 bapa ‘in the assembly of the 
shades’; LXX êv ovvaywyf] ۷۷۱۰۸۷۰۷ ‘in the assembly of the giants 
lit. earth-born]’. P does not translate or transliterate H 
‘shades/Rephaim’ in the two other passages where it occurs in Prov, 
2:18 and 9:18). Here P either paraphrases LXX ۷۲۷۸۸۷۰۰۷۰۷ (‘those 
born of the earth’), or reflects the ancient Semitic usage of ‘land’ as 
the underworld, the land of the dead (cf. Jonah 2:7). 

Noma ‘and an intelligent man’; MT دح"‎ ‘but a fool’. The P text 
may reflect an accidental early confusion of سه صلا‎ and محلا‎ (‘fool’), 
or this may be simply an interpretation of the v. which sees the wine 
and oil as emblematic of wisdom teaching which should be readily 
consumed. 

ama وحمب‎ Luis ‘An aggressive man, whose reputation is powerful’, 
MT ww p> Vm ٠٦ ‘A proud, haughty man — his name is “scoffer”. 
P renders freely the syntactically difficult MT. 

Nl ysl ‘honestly/uprightly’; MT n¥ı can mean either ‘effectively’ 
(lit. ‘for victory’; cf. Vulg. victorian’), or ‘continually/for ever’. P may 
paraphrase the former. 

Lama. Lago ‘and mercy is better than’; MT 3W qn ‘good/kindly 
favor’. P misunderstands the unusual use of 210 as a modifier of 1۳ in 
MT, and considers it to be the governing comparative term in this 
second clause (‘Good from’ = ‘better than’). No major change of 
meaning results. 
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Jas ‘snares’; MT DI ‘thorns’; LXX 10060301 ‘thistles’. P may guess 
at the sense of this difficult H term. 

P ‘A lazy person, when being sent out, says: ‘A lion is on the path, 
and now death is in the squares!’; MT “The lazy person says, “There 
is a lion outside! I will be killed in the streets!” P translates freely, 
adding the explanatory clause ‘when being sent out’, and substituting 
the abstract noun مهلا‎ ‘killing’ in place of MT ۳5۷۵ “I will be killed’ 
(Niphal). 

‘carries away’; MT MWp ‘is bound to’. P paraphrases MT.‏ صهزوا 

‘multiplies his wickedness [or ‘disastet’]; MT mann)‏ ميا خىم ھە 
‘to multiply for himself. Cf. LKK moko nowt tà 8‏ ,17 
‘multiplies things for himself’. P finds problematic the absence of a‏ 
direct object for the H verb ‘multiplies’, and seeks to clarify by‏ 
adding ‘his wickness’ as the object.‏ 

‘his food’; MT ۳729۷97 ‘his delicacies’. P loses the‏ ساح کله 
specific H sense of ‘rare, refined things to eat’.‏ 

ous حسحصا۹ا اا ھ‎ ‘in wisdom stay away from him’; MT ٨02 
ڑ٦‎ “(in) your wisdom, desist’ or ‘cease from your wisdom’. P adds 
‘from him’ to clarify its interpretation of MT as an admonition to 
stop all effort at approaching the wealthy instead of relying on one’s 
own wisdom. 

wb ‘will perish’; MT wir ‘will be impoverished’. P makes the 
outcome more severe. 


owo you ‘rejoice and exult. P uses the two verbs to render the 
ومن‎ 1 J 


intensive verbal construction of MT(Q) ×× Wa ‘will greatly rejoice’. 
soaa? o> مسہی‎ ‘and his father will rejoice’; MT(Q) “nw “and he 
will rejoice’. P’s addition of ‘his father’ suggests that two generations 
of wise sons ate in view, contrary to MT. 

Lsi glo ‘and like the venomous viper that flies’; MT‏ وس 
wih’ IYL ‘and as a venomous viper stings [?]’. P probably takes‏ 
kisoma from the Syriac translation of Isaiah 14:29‏ وس the phrase‏ 
and 30:6, where it renders MT ۹8۱2 WW ‘flying seraph’. The sense‏ 
of the rare H verb Vw here is uncertain; elsewhere it means ‘cut in,‏ 
be decisive’. Both LXX (dtaxeitat AUTO 6 ids ‘venom is spread‏ 
through him’) and Vulg. (et sicut regulus venena diffundet ‘and he spreads‏ 
‘spread’.‏ ”.ہ۷ venom abroad’) apparently read‏ 

Ias ‘evildoer’; MT MATYI ‘schemer. 

‘a scoffer’. This v. in MT is difficult; LXX‏ ذم ‘wickedness’; MT‏ صع۹ها 
diverges dramatically.‏ 

P: ‘As for evildoers, wickedness will lead them in the day of calamity’; 
MT : ‘Tf you faint in the day of adversity, your strength is limited’. 
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There are few points of contact between P and MT, apart from ‘day 
of calamity/adversity'. P may be substituting an alternative 6 
proverb. 

24:11 ومحظ اسيم‎ ‘those who are seized’; MT WYN ‘and those staggering. 
This clause is difficult. 

24:12 .هه حرا‎ fox وہ مالسلا وھا‎ ‘Know that God examines the 
thought of the heart’; MT مد‎ mad nia Does he who 
examines hearts not understand?’ P eliminates the rhetorical question 
of MT. 

24:21 prolo ‘and tule’; MT TOM ‘and king’. P turns the H noun for ‘king’ 
(so LXX) into an Aphel verb form, ‘to rule’. This must intend either 
to make the verse an instruction from Solomon to his son, or for 
theological reasons to remove ‘king’ as an object of the same verb 
used often in Proverbs for worship (fear God and king’). 

24:26 . ومححععيي‎ ely ‘of those who rebuke’; MT D"n33 01337 VPN ‘the 
one who gives a right answer’. P renders interpretatively. 

24:33 اهم‎ ... grog ... pol... ل‎ ‘if you sleep ... you slumber ... you 
rest’; MT “a little sleep... slumber... folding’. P recasts the series of 
simple noun phrases into verbs. 

25:1 حەحتما‎ ‘profound’: ‘deep’; MT lacks; LXX 061101701 ‘unwavering’ or 
‘undecided’ or ‘impartial’, LXX and P both attest an additional 
adjective modifying ‘proverbs’, but the differences in meaning make 
it difficult to gauge their relationship. Perhaps uncertainty about the 
sense of م060‎ ۱۳٥0٥ prompts P to guess. 

25:8 کم اوم حاسښبطا‎ Wy ‘lest when you go to trial later’; MT هر دزد‎ 
771٢٦73 ‘lest what will you do later’. P interprets the MT as referring 
to a subsequent phase of legal dispute. 

25:10 تاا‎ y> مښې‎ ‘and many people think ill of you; MT N8? 7 
awn ‘and your reputation not recover’. In the light of the MT, it 
seems likely that P intends the preposition ح‎ here to be adversative 
— ‘against’ (with condemnation, hostility), which is the basis for our 
translation ‘think 7/7. 

25:17 څې‎ oll لا‎ ‘et your foot not be frequently’; MT 1933 2307 ‘let 
your foot be scarce’ . P conversely expresses the idea of MT. 

25:18 ېه حا‎ ‘axe’; MT Wan. The Syriac term denotes a double-edged axe, 
whereas the H word probably means ‘maul, battle hammer; cf. LXX 
667010۷ ‘club’. 

25:19 ويلا‎ ‘a liar’; MT 7213 ‘treacherous person’; Vulg. infideli. 

25:23 هم‎ Liao »صا اقا حتعلها‎ ‘so a hostile face and a secretive 
tongue’, MT DAYN and PWY ‘a secret [P] tongue, an angry face’. In 
this elliptical clause, MT appears to have the secretive tongue 
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producing an angry face’. The addition of ‘and’ here in P suggests 
that he understands both ‘hostile face’ and ‘secretive tongue’ as 
causes of unnamed consequences. 

25:24 JlagS2q عحص۸ا‎ ‘and in a house of rooms’ or ‘house of dissensions’; 
MT 13n m3 ‘house of association’; LXX èv هام ہاءاہ‎ ‘in a 
common/ shared house’. P seems to interpret the phrase as meaning 
either a large house or a house with quarreling occupants, whereas 
MT indicates only a shared house. 

25:27 حصحرا سلا سمحتتجا‎ lolo ‘nor to search after glorious words’; MT 
7133 07133 2۳71-۶ ‘nor/and honorable to search their glory’ 
[obscure]; LXX ٤٢٢۵۷ غ6‎ ۵ 101۷009 28505016 ‘it is necessary to 
honor notable words’. P offers a coherent interpretation of a 
notoriously difficult MT, with some similarity to LXX. 

26:3 محلا‎ Jind ,ما‎ ‘a goad is for a foolish man’; MT Doa 132 vaw 
‘and a rod for the back of fools’. P intentionally or accidentally 
duplicates the instrument of the preceding phrase: ‘goad for a 
donkey’. 

26:5 planau gel ‘according to your wisdom’; MT indixa ‘according to 
his foolishness’. P probably cannot tolerate the apparent 
contradiction between vv. 4 and 5, and therefore, uniquely, changes 
the wording of v. 5 to try to eliminate the tension. 

26:7 Jiggs INadSo SLL ل‎ Tf you can bestow walking on a lame 
person’; MT noan امه‎ 55. ‘The legs hang limp from a lame 
person’. P differs dramatically from MT, and from LXX: ‘As it is to 
take away traveling from legs, so is a proverb from the mouth of 
fools’. P may find MT obscure and composes an original clause 
involving ‘lame’. 

26:8 وصعحسه‎ ‘praises’; MT 7135 ... N3 ‘gives honor’. 

26:9 معجيها|‎ ‘insanity’; MT DWN ‘a proverb’. P may want to avoid the 
unlikely idea of a wisdom saying being in the mouth of a fool. 

26:12 ous% مصحلا لہ‎ was ‘a fool will flourish better than he; MT mpn 
MNA DD ‘more hope for a fool than for him’. P translates freely. 

26:17 J<, ‘he who involves himself; MT Sy درد‎ say و‎ passer-by 
who becomes angry over’. P abbreviates MT. 

26:18 اۋا‎ gat صلا‎ gm وعحدونا‎ ‘like boastful people hurling words like 
darts; MT opt MWA دمددگہکہ‎ ‘as crazy people hurl darts ...’ P may 
be guessing about the rare H term ‘crazy people’. It is not clear that P 
understands the v. as protasis to v. 19; its addition of ‘words’ creates 
a separate simile already within v. 18. 

26:20 یه عا‎ ‘provoking’ or ‘inciting’; MT 739] ‘slandering’ or ‘whispering’. 
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odo yx» ‘he lowers his voice’; MT در جرگ‎ ‘he speaks graciously’. 
P interprets. 

‘in his heart’; MT (1۱80132 ‘by deception’. P paraphrases.‏ حخحه 

(eae ‘better’; MT DINNI ‘trustworthy’ (perhaps ‘well-intended,’ i.e., 
trustworthy in motive), or ‘enduring’. P avoids the ambiguity of the 
H term. 

eo ‘than kisses from; MT mp wi 1777 ‘but‏ د غصله 
importunate/ profuse are the kisses of. P simply omits this difficult‏ 
H term 17931 which probably means ‘importunate, suppliant’.‏ 
LXX and Vulg. also have difficulty with it.‏ 

Loa ۲۰... so is he who gives‏ هه من jacaaroy‏ شحاه laD‏ ونقعه 
delight to his neighbor with the soul's counsel’; MT nya 1‏ 
WDITNVYA lit.and the sweetness of his neighbor (is) his own (or‏ 
‘energetic’) counsel’. P, creating a ‘Like ... so ...’ comparative‏ 
sentence, offers an interpretative paraphrase of the obscure second‏ 
clause of MT.‏ 

ounars Lisa uol Dao ... galio aca The cloak is seized ... 
and their pledge is on account of a stranger ' MT yal... 720 
ian 79951 “Take his garment ... on account of a strange woman 
seize it as a pledge’. P converts to a simple declarative narration the 
masc. sg. impv. forms of MT. P also eliminates the fem. gender of 
the second reference to a foreigner. 

gly من ہہ‎ wid Joo لا‎ ‘will not be regarded differently from one 
who utters a curse’; MT Ù awnn مکح‎ “will have it reckoned to him 
as a curse’. P seeks to remove the ambiguity of MT. 

Mul صا وفحا‎ “When you work as a shepherd’. This introductory 
addition by P, softening the abrupt change of subject, is missing from 
MT and LXX. 

pro} ‘of your household’; MT pany orn qmi ‘of your 
household, and the support | lit. life] of your maidens’. P omits the 
final clause of MT. 

VR Lalo wry lay هحشعا‎ ‘but righteous people who know 
justice will endure’; MT TAN?’ 3 YT Pad 5183٦ lit. but in a man who 
has understanding knows, so he will endure’. P tries to make sense of 
the obscure MT. 

iho ‘benefit’; MT Bn ‘food’. P, with Vulg. (quo paratur fames “which 
brings famine’), interprets MT as referring to a driving rain that 
destroys rather than nourishes crops. 

Yas مجملاحسي‎ ‘praise themselves in crime’; MT 7 bom ‘praise 
the wicked’. It is not clear why P would alter the MT in this way. The 
first two Syriac verbs in this v. create alliteration. 
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28:6 ا ّسلاه‎ ade نا‎ Nso Jlasasoks prow صحعصا‎ ۸ poor person 
walks in integrity, but the paths of a wealthy person are crooked’; MT 
زو‎ ۶۶٢ NI 07217 Wyn wna pin 3110 ‘Better is a poor man who 
walks in integrity than a rich man whose ways are crooked’. P gives a 
close translation of MT, but eliminates its “Better ... than ...’ 
structure. 

28:7 lamio موحش‎ ‘but the one who serves worthlessness’; MT 711 
0551 ‘but the one who befriends reckless men’. P apparently 
understands the H noun as an abstract pl., ‘worthlessness’. With its 
liturgical associations, مھ‎ ‘serves’ may be intended to suggest 
religious apostasy. 

28:8 بعحصه هه‎ ‘will leave it; MT 1382p” ‘gathers it’. P streamlines the MT 
text. 

28:15 ملا‎ Maou ‘growling’, lit. ‘giving voice; MT 22۱ ‘attacking’. P is 
probably interpreting the H verb. 

28:24 Vox Jia ‘an evil man’, MT 02 werd lit, ‘of a man who 
destroys’; cf. Vulg. particeps homicidae ‘partner with a murderer’. 

28:26 |Last ‘in uprightness’, or ‘in integrity’; MT ۳2272 ‘in wisdom’, 
P substitutes a more moralistic noun. 

28:27 Lams ح هه من‎ Wixyo ‘he who turns his eyes away from 6 
poor’; MT pry DYM but he who closes his eyes’. P elaborates the 
MT for clarity. 

29:4 lax Jano ‘but an evil man; MT MANN wri ‘but a man of 
[uncertain — perhaps ‘extortions’ or ‘gifts/bribes’]. P may not know 
the H word and therefore opts for the general perjorative noun; 
similarly, LXX mapdvouos ‘lawless’. 

29:10 oS sony ‘love him’; MT WI ۱۷727 ‘seek his life’. P strengthens 
the H verb. 

29:14 وول‎ ‘who judges’; MT DT ... DW ‘who judges the poor’. It is not 
clear why P makes this omission. 

29:16 تسم‎ ‘will rejoice’; MT ۱۵ ‘will see’. P may be interpreting MT, but 
it might misread MT as — or have a variant text — W’. 

29:18 حصا‎ waliwa Wary Mom By a great many evildoers a people is 
broken’; MT oY p78" mn PRA ‘In a lack of revelatory vision a people 
cast off restraint’. P drastically diverges from the MT, perhaps 
because of nervousness about contemporary prophetic revelation’. 

29:19 حکه‎ Wy جمد‎ Xp ‘for he knows that one will not beat’; MT حدم‎ 
ny? PRI ‘though he understands, he does not answer’. This second 
clause of the v. is so different from MT and the other ancient 
versions, one suspects that P is translating a different proverb. 
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29:21 ناس‎ ‘will despair’, lit. ‘will groan’. P follows LXX ۵٥۵ 4 
مغ‎ éavtÂ ‘and will suffer pain in himself in rendering the obscure 
Heb ۰ 

29:23 oS ه سصح اه ایا‎ ‘but his humility will increase for him’; MT 
naw qian ‘but the humble in spirit will obtain’. P renders with 
some freedom. 

30:1 Law Savy ‘who received prophecy’; MT دراه‎ ‘the oracle’ or ‘of 
Massa’. P parphrases the H term, understood as ‘prophetic oracle’. 

30:2 uusi ٥٥ meng ‘my judgment is lacking’; MT RD ند‎ D3 lit. 1 
am more beast than human’. P gives an interpretative paraphrase. 

30:8 محمد‎ liwa ‘sufficient livelihood’; MT ‘pn onb ‘bread of my 
allotted portion’. P paraphrases . 

30:20 ,م‎ ‘anything’; MT IR ‘a wrong’. P makes the woman’s denial more 
extreme. 

30:27 مرحم‎ ‘assemble together’; MT لاقام‎ xx" ‘yet they go out in 
formation’. 

30:28 وصعحع‎ ‘which fasten (themselves); MT Wann ‘you hold (a lizard)’, 
or ‘(a lizard) holds’. P reflects one way of understanding the 
ambiguous subject of the verb. LXX seems to preserve a double 
translation, giving both understandings: yeooiv éoevdduevoc kal 
evahwtos (lizard) holds itself with its hands and being easily caught’. 

30:33 ousoam ‘fat’; MT WPN ‘pressing, squeezing’. It is not clear why P would 
think it preferable to name the specific ingredient in whole milk 
which churning transforms into butter. A variant H text cannot be 
tuled out, but the play on the verb ‘press/squeeze/churn’ in MT 
makes it difficult to think that its text is not original. 

31:1 oS Lisolo ono? وې اه‎ ‘which his mother taught him. She said to him’; 
MT ۱۵8 INTO AWS (by) which his mother admonished him’. P 
softens the H verb a bit, and adds the introductory ‘She said to him’. 

31:7 حاحتەي‎ ‘their pains’; MT Ww ‘his poverty’. P chooses to 
deemphasize poverty as the a condition suitably alleviated by wine. 

31:8 Ja Lua poda) “all wicked sons’; MT qîn 275 “all the sons of 
[uncertain]’; LXX 7120006 vyidws ‘all fairly’. P guesses at the meaning 
of the obscure 11 ۰ 

31:11 SN peau لا‎ Lolo ‘and she does not lack provisions’; MT x9 اط‎ 
10n’ ‘and he will not lack gain [lit. booty}. P chooses a somewhat 
weaker term than the MT, and understands the provisions as being 
held by her, whereas the MT describes them as /is. 

31:13 aso ‘and one works’; MT wymi ‘and she works’. This grammatically 
awkward masc. verb form in all the early P MSS is the more difficult 
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reading and must be primary; موحڅه‎ (‘and the works of) in the later 
MSS looks like a secondary correction. 

31:14 )اما اه اة‎ ‘whose produce arrives’; MT mand xan ‘she brings 
her food’. 

31:15 > aa ‘for the children of her household’; MT AMI “for her 
household’. 

31:23 RES Kuss ‘in the cities; MT داش‎ ‘in the gates’. P surely 
intentionally — and uniquely among the ancient witnesses — 
paraphrases the MT, perhaps because ‘the land’ in the next clause 


suggests a wide region that includes many towns. 


Inner Syriac Corruption 


Listed below are readings which depart from MT and which seem 
explainable as the result of scribal errors or confusions within the Syriac 
texual tradition. 


6:22 بەەي‎ prado > wl aol Ail ه صا ومده ی‎ ‘And when you travel, 
attach them to you and they will be with you; MT nnan 252 
TNR ‘When you travel, it will lead you’. Cf. LXX émdyou 0071۷ Kat 
۳٢٢ OOD oto ‘When you walk bring it, and let it be with you’. One 
suspects that originally the P text was closer to the LXX, before an 
inner-Syriac error that changed a} ‘lead’ into ae} ‘attach’. It is also 
possible that P paraphrases LXX, with distant echo of P Deut 6:8 
and 11:18. 

8:12 Mays I created’; MT MDW T dwelt’. This unique variant likely results 
from an inner-Syriac corruption, in which original suis (I dwelt’) in 
Estrangelo script was misread as is. 

11:3 M LoN ‘be rewarded’. Leiden and all early P mss read La N ‘be built 
up’, which is surely the original reading, corrupted by later Syriac 
scribal error. This entire v. is different from MT: “The integrity of the 
upright guides them, but the crookedness of the treacherous destroys 
them’ (NRSV). 

16:31 صعحسا‎ ‘is glorified’; MT 2ل‎ ‘is found’. The P rendering must 
result from a corruption at some point of original Syriac lau han ‘is 
found’. 


Sctibal Errors or Misunderstandings 


Listed below are passages where it seems that the Syriac translator 
misunderstood the H source text, or where a H scribal error has occurred. 
P Proverbs contains a number of places where the translation seems to be 
based on a H word in which two letters are transposed from their position 
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in the MT. Those are included here. The reader is reminded that such a 


transposition of letters can be an intentional interpretative device (a sort of 


paranomasia) rather than a mechanical accident. 


pas Wyo ‘without blemish’; MT ۵۰۵۰۵7۱ ‘and whole’. This H 
adjective denotes ‘whole, intact’, but often is used figuratively for 
‘morally complete, blameless’. Here P wrongly chooses the latter 
sense. 

‘and who capture’; MT np ‘it captures’. P wrongly identifies‏ نهحي 
کلالا the subject of this verb with the subject of the preceding verb‏ 
(seize, take profit from’), obscuring the ironic sense of the final‏ 
clause. The MT means: ‘Such are the ways of the one who seizes‏ 
unlawful gain; it [i.e., unlawful gain] takes captive the one who‏ 
possesses iť.‏ 

geass De لا‎ ‘let it not seem worthless in your eyes to’; MT ۸ 
"(2 ‘do not let (them) depart from your eyes’. P seems to 
understand the H verb as ۱99۲ 6 light, low, worthless’ (cf. V 557), 
whereas MT intends N9. The same expression occurs in 4:21. Note 
that a Syriac translation would be ارګ‎ U ‘let not depart’. 

lawo; ‘mercy’; MT [5 ‘beauty’ or ‘grace/mercy’. The former H 
definition fits the context better, but the Syriac term denotes the 
latter. 

‘knowledge’; MT NIT. P mistakes the MT inf. ‘to know’ for the‏ حا 
noun, ‘knowledge’. The addition of ‘and’ must be his own syntactical‏ 
adjustment.‏ 

vob وصاحه‎ ‘their food’; MT 121 ‘they eat’. P misreads the H verb 
as a noun with 3:4 masc. sg. suffix). 

ho lioa ‘a shining light; MT ددم‎ WN ‘like the light of dawn’. P 
misses the sense of 22 as ‘dawn, day break’. 

D.L اموسطه‎ ‘earn her ways’; MT T7 777 ‘let her breasts satisfy [lit. 
‘saturate’] you’. P paraphrases, but may misread the H verb as ۷ 
‘teach you’, a form of Vn. 

hi که‎ My 20 “and learn that it has no harvest’; MT DAM and 
be wise’; LXX kat yevod éxelvov 006012006 ‘and become wiser 
than it’. In place of the final 27 at the end of v. 6, P attaches the 
opening clause of v. 7: hi os My ‘but it has no harvest’. 6:72 MT 
is PRP TOPR Wk ‘which has no ruler’, in which P misreads PRP for 
VLP ‘harvest’. 

Laamaso ‘in oppression’; MT ND mwpy ‘crooked speech’. P seems to 
read MPY ‘crooked’ as ۳٣795, built on Vpoy ‘oppress’, an 
erroroneous metathesis. The omission of ‘mouth/speech’ is curious. 


1:12 


3:21 


3:22 


41 


6:6 


6:12 
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lio ‘sets’; MT DITA NODWN ‘and who instigates disputes’. P omits 
the direct object ‘disputes, strife’ of this verb, which is in MT and 
other ancient witnesses. One suspects accidental omission. 

04059 “ touches; MT 7933 ‘wounds’. P has misread this noun as a 
form of the verb N33 ‘meet, encounter’. 

‘knowledge; MT ytini ‘relative, kinswoman’. P has‏ سېا 
misunderstood the rare H noun (elsewhere only Ruth 2:1) as ya.‏ 
ujao ‘and among those lacking judgment’; MT 3-7 Wi‏ فسا 
‘a young man lacking sense’. P misunderstands this sentence. In MT,‏ 
the speaker describes seeing among various immature youths one‏ 
particular young male who lacks judgment.‏ 

iaa ING ain Ss ‘by the edges of the paths to her‏ صطه 
ANA TIT 73D YL ‘near her corner, and he strides‏ وټ house’; MT‏ 
along the path to her house’. P seems not to understand the syntax‏ 
here, though a defective H text may lie before it. “Her corner’ turns‏ 
into ‘corners/edges of, and the final verb is lacking altogether. P has‏ 
already lost the sg. subject of the verb in v. 5.‏ 

ka ححدي‎ hy as, ‘to capture the heart of some youths’; MT 
39 myn ‘wily of heart’. One guesses that P misreads the resh in NINN 
as a dalath, and thus reads a H term built on ٧ ‘trap’, which it 
elaborates. 

awaa ‘with her mouth’; MT ذو متم‎ ‘at the entrance [lit. ‘mouth’] 
of. P seems to have misunderstood the idiomatic sense of H 55 
‘mouth’ here. 

go “şoka, ‘to the one who recognizes them’; MT ‘to the one 
who understands’. P tries to make the H clause more specific. 

‘and the pleasure of the Lord goes forth’; MT‏ هف ;> bus‏ من فنا 
7٦7٦ Ti PD ‘and he obtains the favor of the Lord’. P seems‏ 
wrongly to assume that H p9% is a form of the same Syriac root‏ 
Vaas ‘go forth, exit which is entailed in the nouns it uses earlier in‏ 
the verse.‏ 

wars ‘is strengthened’. MT gbm “will be delivered’. P understands 
the MT verb here to be a form of یلد‎ II ‘equip, envigorate, 
strengthen’, instead of Ven I ‘pull out, rescue’. 

‘is fortified/strong’; MT poyn ‘rejoices’. P probably misreads its‏ احی 
II ‘equip, envigorate, strengthen’), as in v.‏ و H text here as nn‏ 
:9 

liann wars وهنا‎ ‘hates those who wait hopefully | lit. who wait 
for hope]; MT د۳۱‎ 227 RIWI he who hates security agreements 
[P] will be secure’; LXX عم‎ 6۵ yov åopaeias ‘and he hates the 
sound of security’. Clearly, the rare H word 227 is a problem for 
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the translators; it must refer to providing guarantee for someone’s 
loan. P seems to associate it with homophonic noun mpn ‘hope’, 
while LXX associates it with yon ‘the sound of a horn blast’. 
Additional textual corruption may be involved. 

Nio ‘who stinks’; MT N10 ‘lacks’, lit. turns away from’. Strangely, P 
here reads MT as a fem. ptc. of Aramaic Va ‘stink, be putrid’, 
rather than of the more logical H Vio (turn away from’, hence 
lacking). LXX freely interprets with ‘evil minded’ (kakóppovı 
0070 

BALA ... >o ‘and he who curses ... will be cursed’; MT Mn! 
N1” ... ‘and he who gives to drink ... will be given drink’. The Syriac 
translation probably results from a confusion of H Vann ‘curse’ with 
H V حدم‎ ‘drink’. 

Lasa LA, Lajolo ‘but the path of the wrathful is toward death’; 
MT NWYON nani TIT ‘and the course of its path is not death’; LXX 
66601 dé uvnorkákæv eis 00۷019۷ ‘but the paths of those who bear 
grudges is toward death’. MT is awkward, and both P and LXX seem 
not to understand 71272. P may be influenced by LXX, or both may 
independently misread H 5x. 

Las, Luo من‎ edo; للیحے‎ ‘for those who turn from the snares of 
death’; MT *wpnn او‎ ‘to turn from the snares of. P may 
intentionally paraphrase, or it may work from a H text in which 
accidental dittography turns the inf. construct 1109 into a pl. pte. 
073109 “for those who turn’. 

The dramatic differences between MT, LXX, P, Vulg., and Targ. 
reflect a hopelessly complex textual history of this verse that cannot 
be reconstructed. MT reads literally something like: “Much food (is 
in) the soil of the poor, but there is loss for lack of justice; But there 
is what is destroyed by reason of injustice’. 

lus; Jesl caso ‘but upright sons (are) a pleasure’ or ‘but upright sons 
(do) what is the desire (of God); MT and LXX agree in read an 
entirely different sentence here in v. 10. This phrase looks like a 
corruption of the final clause in MT v. 9: ا‎ OW? 131 but among 
the upright there is good will/ (divine) favor. Either P or its H source- 
text reads J? OW? 003) lit. ‘but upright sons (are/do) 
pleasure/desire’. It is impossible to know whether the intended idea 
is that righteous sons do what is God’s will or that upright sons are a 
pleasure to a father, as in 3:12 and 23:24. 

jia ‘prudent person(s)’. P reads a sg. noun, where MT has the verb 
form DY ‘become prudent’. Only the presence of the letter yod 
marks the difference; scribal error could be at issue. 
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whe | are not upright’ ; MT 72°89 ‘not so’. P misunderstands H 2. 
slo ‘and also’. P misses the idiom of the MT ١د‎ ۹۵ “how much more’. 
kaa, Laso ‘and a good reputation’: lit.love of name’; MT ow 
‘there’. P misreads MT DW as DW (‘name, reputation’). 

wooo امهحه ساه ومحصحا )لا‎ ٥ ‘and the glory of the humble goes 
before them’; MT may 7123 73953 ‘and humility goes before honor’. P 
misreads the abstract H n. mY ‘humility’ as "19 ‘humble one’, and 
changes the meaning of the clause. MT says that the virtue of 
humility is a prequisite for honorable recognition, but P seems to say 
that public honor is one of the rewards of being humble, preceding it 
as herald or servant in procession. In MT this clause is identical to 
18:12, where P translates it correctly. 

‘All the works of the‏ محوي ححبةهى Lisy‏ للیحے ,عافن که 
Lord belong to those who obey him’; MT nan m bya 53 “The‏ 
Lord made everything for its purpose’. P misunderstands H 173907‏ 
form of the verb mip: ‘those who answer‏ .عام (‘for its purpose’) as a‏ 
(do, make’) as a‏ دنز obey] him’. P also misreads the pf. verb‏ =[ 
noun.‏ 

‘make peace with’. P‏ اوه ‘repay’ or ‘take revenge upon’; MT‏ همه 
understands the H verb here as NW I ‘be complete’ (repay in D-‏ 
stem) whereas MT surely intends Yobu II (‘be at peace’).‏ 

‘early cloud’; MT wipdr ay ‘cloud of spring rain’. P‏ حا حصنسلها 
may not understand the H nomen rectum, or may be attempting a‏ 
clarification.‏ 

wo lag ‘it is better’; MT 21077 ‘how much better is’. 

“with the lowly’. P seems to have misread‏ رده ‘eyes’. MT(Q)‏ شا 
the MT as DIY (‘eyes’) and then created parallel phrases.‏ 

laos ‘He who‏ مداخ حاكية woo oS‏ خدصا ونععة oS IL?‏ احرنا 
causes suffering (experiences) suffering, and from his own mouth‏ 
ruin comes to him’; MT Wma Poy 22873 19 nny Sny was lit. “The‏ 
appetite of a laborer labors for him, for his mouth drives him’. P‏ 
reads MT or a nearly identical text, but it makes a unique‏ 
interpretation, understanding W33 as ‘appetite’ rather than ‘life, self,‏ 
and construing Say as ‘distress, suffering’ rather than ‘hard labor’. P‏ 
may depend upon LXX (tiv ånohesrav) in rendering the uncommon‏ 
H verb 428 (urge, press’) as ‘ruin’.‏ 

wo سه دلا‎ ‘understanding’ or ‘intelligence’; MT W° ‘he succeeds’. P 
confuses the H verb with the noun 93W ‘prudence, wisdom’, 

Jian ‘contentious person ... wickedness’; MT‏ سنا ے۔ حتف[ 
J^ ... PTR ‘evil person ... only contentiousness’. P confuses the‏ 
subject and the direct object of the MT.‏ 
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17:24 سىق حسحصۂا‎ Ldwy اة هه‎ ‘The face of an intelligent person 
looks about upon wisdom’; MT nnan pan 2۵2-7۸ Wisdom is before 
( lit. with the face of) the understanding person’. P appears not to 
understand the H phrase 8۰ 

18:11 ouias ‘his dwelling’; MT ۱۳۳-٥ ‘in his imagination’. P or its source- 
text reads MT as ۱1212 ‘in his dwelling’. 

18:15 Lol ‘sound’; MT خد‎ ‘understanding’. P seems to translate H i23 
instead of 33. 

19:6 منقوحذ|‎ son wao ‘and one gives gifts to the wicked’; MT 
inn werd ymd ‘and everyone is a friend of the man (who gives) 
gift(s)’. P misunderstands H لا‎ 7 ‘the fellow/friend’, as I37 ‘the evil 
one’. 

19:9  Jlassasc ‘faithfulness’; MT 7۱127 ‘understanding’. 

19:17 |© Ns; ‘are joined to’; MT MÙN ‘lends to’. P falls prey to a false 
cognate: Vb means join” in Syriac, but ‘borrow, lend’ in H. 

19:28 axs ‘hardens’; MT p> ‘scoffs at’. The odd expression, 
‘hardens/strengthens judgment/litigation’, is obscure. It clearly is 
morally negative, as again in v. 29. One suspects that P misreads "ام‎ 
as a form of Vpdn ‘be strong, girded’; P uses Ya to translate ٣ also 
in v. 20:1. 

19:29 la> ‘nation’or ‘people’; MT 139 ‘for the back of. P misreads MT as 
135 ‘for the nation’. 

20:45 متا . حسف سکل۸ا‎ Ao ‘but there is no water. Thought is deep 
.. MT 2١2 WN : PRI but there will be nothing. Deep waters ...’ 
In P the noun ‘waters’ is displaced to the end of v. 4, where it makes 
no sense. “There is no water’ is hardly a suitable response to the 
slugeard’s begging for grain. 

20:14 onan ‘to his neighbor’; MT ‘Bad! Bad! لا‎ yn. P drastically changes 
the meaning of the saying by misunderstanding MT YY ‘Bad!’ as VI 
‘neighbor’. 

20:15 JLañwo ‘and lips of; MT “naw [lacks ‘and’]. P destroys the 
comparison expressed in MT: “There is gold and an abundance of 
precious jewels, but a precious object is [sic] lips of knowledge’. P 
wrongly creates a single series of four items. 

20:17 sis ‘pledge surety’; MT 2 ‘sweet’. P confuses homographs here, 
mistaking H Vary 111 ‘be sweet’ for Vary II ‘give in pledge’. As a 
result P seriously confuses the meaning of the initial clause. 

21:4 غه سلطا وححا‎ ‘aggressiveness of heart’, MT 3930 ‘arrogance’, lit. 
‘breadth of heart’. P may not fully understand this H idiom. 
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22:18 اپ‎ e rel aaay “are lovely; guard them’; MT Dawn oy 


‘lovely that you guard’. P misreads H sg. adj. D3 as pl. adj. DYI 
and, omitting the second "3, alters the syntax of the MT. 

lads ‘counsel and knowledge’. P attaches this phrase to v.‏ هې جحلا 
as part of the compound direct object of ‘to make you know’;‏ 21 
thirty‏ ...> ای MT(K) makes it the end of v. 20: NYT nyyina‏ 
times [?] about counsel and knowledge’.‏ 

Sao ‘quiet; MT VWP ‘certainty/truth’. It seems doubtful that P 
would be ignorant of this Aramaic word, though it is rare in MT. 
Accidental metathesis is probably involved at some stage in reading 
ot copying the Hebrew: VWP becomes DPW (‘silence’). 

aa frag ل انا‎ gaoa ولا اهم معنا‎ ‘Lest you put a knife in 
your mouth, if there is a man of courage; MT 72253 paw pnw) 
TAX WD} سح ډوه‎ ‘And put a knife in your throat if you have a big 
appetite’ | lit. lord of soul). The MT reference to knife is a figurative 
expression for putting a curb on one’s appetite. P seems to 
misconstrue knife as a potential punishment for lack of such self 
control. Syriac Mu} must be a misreading of H AMR; it is not clear 
what P intends by ‘man of courage’. 

soll ‘approach’; MT ط3ظ‎ “weary yourself. P must mistake the H 
verb as Vpn ‘touch, reach, attain’. 

Juss ‘the wealthy’; MT wpm ‘to acquire wealth’. P misreads the 
infinitive verb as a noun. 


22:21 


22:21 


23:2 


23:4 


23:4 


23:28 P: “Suddenly she will destroy, and many men will multiply wrong- 


going’; MT: ‘Indeed she lies in wait like a robber, and she increases 
the treacherous ones among men’. P seems to misunderstand MT 
quite dramatically, or works from a wildly variant source-text. 

Laaya wi الا‎ ‘instead concentrate on righteousness’; MT Tonm 
own ‘flows smoothly’. P misunderstands the clause, probably 
from an initial misreading of ‘smoothly, directly’ as a noun for 
‘uprightness’ built on Vow. This v. may be a doublet of the sentence 
in v. 30B. 

lawa halo مسا‎ So “all property and treasure and delight’; MT 
Dyn Ap 717742 “all valuable and delightful wealth’. P misunderstands 
the compound adjective in MT. 


23:31 


24:4 


24:19 maul ‘envy’; MT NNN ‘be vexed’. P may not understand the H 


verb; other ancient witnesses vary in their translations. 


24:22 cots, ‘their years’; MT 7٧9 ‘both of them’. P misunderstands the 


H numeral, the Syriac translation is less obscure than MT. 


24:28 soahohol ‘tear him down’; MT mnan ‘deceive him [P]. P may 


not understand the difficult H verb. 
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25:9 اسښا‎ hilo but ... another secret; MT NR 01 ‘the secret of 
another’. P seems to misunderstand the H syntax. 

26:11 Ma ‘who acts senselessly’; MT mW ‘who repeats’. P confuses this H 
verb with an Aramaic homograph Viw be insane’. 

26:24 wp Keo ‘are recognized’; MT 727 “dissembles, disguises himself; 
Vulg. intellegitur. P seems not to understand the H verb actually 
inverts the sense of MT. 

27:16 Lao Lan boos ‘the north wind is harsh; MT mnax 77398 ‘the 
one who reserves/hides her, restrains the wind’. The MT clause 
apparently refers back to the quarrelsome woman of v. 15. P 
misreads the H Vag as ‘north’ (cf. Zaphon), rather than the 
homograph, ‘hide’. 

27:25 waa ‘sprouts’; MT 793 ‘departs/is removed’. P perhaps reads this H 
verb in terms of another possible meaning of Vnb1—is uncovered’ 
as being newly emergent from the winter snows. Cf. Vulg. aperta sunt, 
lit. ‘are open’. Oddly, LXX reads ‘care for’ (émtptedrod). 

27:26 خصات خا‎ Legge ‘and kids are for your food’; MT nmw ۵۱ 
۳۱ ‘and goats are the price of a field’. P seems to omit most of 
the MT text of the clause, and in its place intrudes the first of two 
translations of the initial clause of v. 27. 

28:18 په مرا‎ ‘into a pit; MT ۱۳٣2 ‘at once’. This is an odd choice of 
terms in P. Perhaps P reads a source-text which has ذ75‎ instead of 
nnxa. 

28:23 حکعه‎ Aas; ‘than he who divides with his tongue’; MT وې‎ 
‘who flatters (with) the tongue’. P mistakenly reads MT as a form of 
pn 11 ‘to divide’ instead of Pn I ‘to be smooth, to flatter’. 

29:1 Jlarcanss Daas ولا‎ ‘who will not accept reproof; MT NNN lit. ‘of 
reprimands’. P must not understand MT correctly, and adds the 
negative particle in order to clarify that a defiant person is at issue. 

29:5 aks, ‘who is divided against’; MT m5nn ‘flatters’. H verb Vp5n 
I means ‘divide’, whereas Vp5n II means ‘be smooth, flatter’. P 
mistakes this verb form again as in 28:23. 

29:11 حاسمت‎ omasi ‘thinks to himself; MT 71 12۷7 ٦٦٦ح‎ ‘quiets them’, 
lit. “quiets them back’. P must read the H verb here as 221۳۲, either 
due to accidental metathesis or a variant source-text. 

30:1 SLALI ‘to Ithie?; MT 9281 PRR? رج‎ ‘to Ithiel—to Ithiel 
and Ucal’. P omits the final two names. 

30:1 سلا‎ apollo ‘whose strength prevailed’; MT 1327 ‘the man’. P seems 
to read the MT as a verbal form of N33 ‘be strong’. 

30:32 P: “Do not covet so that you will not be disgraced. And do not stetch 
out your hand to your mouth deceitfully’. MT is difficult: سح‎ 
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may 12۳-2۵۱د‎ WINNI lit. If you have done foolishly in lifting up 
yourself, or if you have thought evil, hand to your mouth’. P so 
wildly diverges from MT, it either almost completely misunderstands 
the text of MT or simply resorts to a different saying because it finds 
the H obscure. 

31:3 INS سط‎ ا٥‎ ‘nor your paths to the foods of; MT 5 
minn> ‘and your powers [lit. ‘paths’] to destroy’. P misses the 
idiomatic sense of H ٦٦ as ‘power’. ‘Foods of kings’ does not make 
sense as a rendering of ‘to destroy’, but as a description of 
extravagant luxury, it fits the context better than MT. P may read a 
corrupted H text. 

31:19 Jlogamas ‘with skill’; MT 71°92 ‘on the whorl [?]’. The H noun 
1iW"2, used only here in the Hebrew Bible, must be a technical term 
for some implement used in spinning. P transliterates the H, but the 
Syriac vocable has a different meaning: ‘skill, industry, efficiency’. Cf. 
LXX ‘profitable things’. 

31:27 exo ‘are visible’, lit. ‘uncovered’; MT maY ‘she keeps watch’. P 
possibly misreads the MT as "3¥ ‘is watched’ (fem. passive ptc.). 


Dependence upon the Septuagint (LXX) 


The notes below list places where P agrees in some respect with the text of 
LXX against the MT. A reasonable initial presumption in such cases is that 
the Syriac translator is working directly from a copy of LXX (hence our 
frequent comment, ‘follows LXX’, etc.) although it is not impossible that in 
some cases they have independently arrived at a similar rendering or that 
they both work from a H text which differs from MT. The nature of the 
relationship of LXX to P in the Book of Proverbs is the subject of 
considerable scholarly discussion. 


1:19 Wax ‘wrong’; MT yx. ‘unlawful material gain; LXX tà ۵ 
‘lawless deeds’. P here might be influenced by LXX in rendering the 
H noun with a more general word for wrong-doing, blurring 
somewhat the sense of MT. 

1:26 LSa go byslo ‘and destruction suddenly’. The three words at the 
end of v. 26 seem to incorporate the initial clause of v. 27 (R33 
227۳۵ NNIW3 ‘when your fear comes like a devastation’) which P has 
amalgamated with the end of v. 26. P must depend upon LXX for 
the addition of G@vw ‘suddenly’ (so Vulg. repentina), which seems to 
displace MT (Q) NNW ‘like a disaster’. 

2:11 سه دلا وحاتا‎ ... Jag JNusjh ‘good judgment ... the thoughtfulness 
of the just; MT naan ... nat” ‘prudence ... understanding’. The 
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addition of the two modifiers in P probably derives from LXX 
80101 KAM)... Evvota 68 Oota ‘good counsel ... holy insight’. 

luais» ‘one who reared; MT ۷ ‘companion’. P may 
misunderstand the MT noun as meaning ‘teacher’, relating it to H 
Vab ‘learn/teach’. This will have been influenced by LXX 
6۱۵00۱60۵0۲ vedtytos ‘teaching of (her) youth’. ‘One who reared? 
would then be a paraphrase of ‘one who taught’. 

„ima ‘for your flesh’; MT Mw ‘to your navel’. P agrees with LXX 
TÔ 60005) ہہ‎ ‘to your body’. Both may be simply interpreting the 
synechdoche of the MT, independently or in consultation, or both 
may work from a variant H text DWD. 

‘and the mortal one’; MT DTN! ‘and the man’. P, probably‏ مح حھا 
under the influence of LXX kal Ovntos ‘and the mortal one’, departs‏ 
from the MT repetition of DTR ‘man’ in both clauses, and introduces‏ 
this synonymous expression in the second.‏ 

‘my instruction’; MT “103 ‘instruction’; LXX 6‏ حمد وه ای 
71006٨10٤ ‘my instruction’. P agrees with LXX, although ‘my’ is to be‏ 
understood in the H sentence.‏ 

‘envy’; MT WRN ‘walk’. P follows LXX “desire” (Cndwons),‏ الب 
which may arise from a misunderstanding of URN as a form of the‏ 
denominative verb NWR (cf. the noun WR ‘happiness, well-being’),‏ 
meaning ‘declare someone happy or fortunate’.‏ 

gia, Jillao ‘into the place where they camp’; MT nyaa ‘leave it 
alone’. Instead of MT, the Syriac renders LXX êv © üv TOQ 
otoatomedevowotv ‘in the place where they camp’. (Elsewhere in 
Prov., P translates the H verb J13 appropriately.) 

Jasam ‘lead to’; MT DAN" ‘lay hold of. P follows LXX ۸ 
‘bring down’ in this departure from MT. 

poll ه حصعحه‌ام‎ ‘and in your old age you will be remorseful’; MT 
77٦٦٦٦3 127131 ‘and you will howl at your end’. Syriac ‘old age’ 
paraphrases ‘at your end’. ‘Will be remorseful’ probably is influenced 
by LXX uetaueAnOrjon ‘be sorry’, which may itself be paraphrastic of 
‘howl’, although a variant H text NANA ‘you will be sorry’ is also 
possible. 

chokes لا‎ ‘should not share’; MT TNR oN PRI ‘and not for 
strangers with you’ [lacks verb]; LXX kal ۱۱6٢٢ 565 
METAOYETW OOL ‘and strangers should not participate with you’. P 
seems to follow LXX (so Targ., Vulg.) in supplying a verb here where 
H has ellipsis. 

yş Meade! (then) you have delivered your power [lit. ‘hand’] to’; 
MT T33 ... nypn (and if) you struck your hands for’. P renders the 
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MT text, but, like LXX, seems to understand this clause as apodosis 
of the sentence, whereas MT intends it as the second part of a 
compound protasis: ‘If you have guaranteed ... and (if you have) 
given your hand ...’). P and LXX apparently do not understand the 
idiomatic sense of H ‘strike hands’ as ‘to be a guarantor for’. LXX: 
“...if you stand security for your friend, you will surrender your hand 
to an enemy’. 

pine Qader جني‎ passes eels Meas pine col Soy Sho 
words Koes, ‘for on account of your neighbor you have fallen into 
the hands of your enemy: Now appeal to your neighbor for whom 
you made the guarantee—; MT 370 07 12 WTA د ٭ہ‎ 
Tyr “...for you have come into your neighbor’s power: go, hurry, 
and plead with your neighbor’. P renders MT rather freely, with 
influence from LXX, especially Kets yàp eis yetoas 0۴۵۷ ٥ا۵‎ ۷ 
pikov ‘for through your friend you have fallen into the hands of evil 
men’, which identifies the creditor(s) as ‘enemy’/‘evil men’. 

gal ... pol “You sleep ... you slumber ... you rest’; MT‏ ... ام 
‘sleep... slumber ... folding’. P follows LXX‏ 227 ... 5017 ...11121 
in rendering the three H nouns as 2۳٩ m. sg. verb forms. Cf. the‏ 
nearly identical 24:34.‏ 

gers D> yp! ‘your hand on your chest’; MT 13W DT ‘the hands 
to lie down’. P follows LXX yepoiv 0701 ‘the arms on the chest’ in 
this explanatory addition. Cf. the nearly identical 24:33. 

ouad, lials ‘slander of the tongue of the strange‏ وه ئ سلا 
NW? npönn ‘the flattery of the tongue of a‏ ددم woman’; MT‏ 
strange woman’; LXX 07۲۵ 6۱0001٤9 ۷۸006060٤ 00701005 ‘the‏ 
slander of a strange tongue’. P follows LXX in rendering MT‏ 
‘flattery’ as ‘slander’.‏ 

‘and do not be captured by her‏ ولا wll‏ ححشۀ Yo‏ اعصم خاصؤية 
51 صوص eyes, and do not let her capture you by her eyelids’. MT‏ 
mMayaya ‘and do not let her capture you with her eyelids’. LXX ۵‏ 
010٧9001٤9 0014 000021016 ۱۷٥۵ 01010010006 070 TOV 65‏ 
‘and do not be captured by your eyes, nor be captivated‏ 0۷ م8۸40 
by her eyelashes’. P seems to depend basically on LXX in the double‏ 
translation of the MT clause.‏ 

cia لا‎ ‘It is not surprising’ ; MT MINY “They do not hold in 
contempt’; LXX où 000٣06176۷ ‘It is not to be wondered at’. P 
agrees with LXX in this divergence from MT. 


6:3 


6:24 


6:25 


7:67 Limo ... Lao ... Nag ‘she peered ... and she saw ... and she 


observed’; MT APA ... NIN! ... "529 T look out ... and I saw... 
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I perceived’. P follows LXX in reading the MT verbs as 3:4 fem. sg. 
forms, rather than 1* c. sg. 

Loo ‘wanders’; MT lacks; LXX OéuBetar ‘wanders’. P follows LXX 
in adding the verb to create a complete grammatical sentence in place 
of the mere phrases in MT. 

ow T have covered it’; MT 71207 ‘striped fabric’; LXX 0 
‘and I covered it’. P seems to follow LXX in this second verb; neither 
may understand the rare H word ۰ 

hais peah ‘et us delight ourselves‏ ... مدعف سر کم حدما 
with love ... and let us embrace each other in pleasure’; MT 0017 ۵‏ 
DARA nodyni ... let us drink love ... let us delight ourselves with‏ 
love’; LXX 0700060006۷ qilas ... éyKvALOOOuEV ~owte ‘let us‏ 
enjoy love ... let us embrace in love’. P shows influence from LXX.‏ 
o ‘after many days’; MT RD 55 lit. ‘at the day‏ ةمK/‏ هه تاا 
of the full moon’; LXX êv 1٣00۷ 7۳۲0۸۸0۷ ‘after many days’. P‏ 
follows LKK, somewhat misconstruing MT.‏ 

glo ‘and like a dog to a pen’; MT MIR MR DYI)‏ صخحا لاسه ما 
‘and like ankle-shackles to the punishment of a fool’. LXX kat‏ 
WOTEep kúwv mų 66000٢ ‘and like a dog to chains’. P follows LXX‏ 
in reading 29251 (‘and like a dog’) in place of MT 0521.‏ 

‘or like a deer’; MT lacks. LXX tj òs ۵00 ‘or like a deer’.‏ ہام املا 
P and LXX connect MIN (‘fool’) to the first clause in v. 23 instead of‏ 
the end of v. 22, and reads it as YN ‘deer’ instead of "N ‘fool’. P‏ 
renders freely.‏ 

‘proclaim’ [m.sg. impv.]; MT NPN (wisdom?) call’ [34 fem. sg.‏ امم 
impf.]; LXX knovgets ‘you will proclaim’ [m.sg. fut]. P and LXX‏ 
understand the H verb as 254 person rather than 3, addressed still to‏ 
the son.‏ 

‘is praised’; MT NJ) ‘shouts out’. P conforms its verb choice‏ صحعلحسا 
here to its rendering of the similar phrase at 1:20, in both passages‏ 
the Syriac passive may be influenced by LXX ‘praises herself‏ 
(Wuveltat; middle voice) rather than the active H verb.‏ 

age ‘and lips that lie are an abomination‏ مب سعة اا چ ک۹ا 
before me’; MT pwn ١۵۷ nayni ‘and evil is an abomination to my‏ 
‘false lips are‏ ۵ب Evavtiov uod xen‏ غ5 lips’; LXX €pdervypéva‏ 
detestable before me’. P follows LXX in misreading the syntax of‏ 
MT.‏ 

‘before he would make the earth’; MT ۳۵۵‏ مہمر pasty‏ أزحا 
‘before the ancient times of the earth’; LXX mpo tod ۷ ٧‏ 
‘before he made the earth’ . P follows LXX.‏ 71011601 
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Noo مامتا‎ oar (then) I was with him creating’ [or ‘ordering’; 
MT 1128 meaning uncertain. Cf. LXX åpuótovoa, ‘arranging’. This 
clause is at the beginning of v. 30 in MT and Leiden. 

Joo حب سرا‎ ‘He was rejoicing in me’; MT DYWYW TANI ‘and I was a 
delight/desire’. P may be influenced by LXX yò unv f 
7۲۵000۵8۷ ‘I was the one in whom he took delight’. 

liaas وصحمت‎ ‘my exits are exits of life’; MT 5 RED "NRA ١2 “For 
whoever finds me has found life’; LXX ai yao ۵5000) uov 04 
Gols ‘for my exits ate exits of life’. P follows LXX, which mistakes 
the H term as a form of the verb اط‎ ‘go out’ rather than Vaya 
‘find’. 

‘she has hewn out’.‏ 2۳م AKsarolo ‘and she has erected in it; MT‏ حه 
P departs from MT, perhaps paraphrasing LXX kat barpetoev ‘and‏ 
she supported it (with)’.‏ 

Ory ŭa ‘her servants to proclaim on the heights’;‏ پا وش 
RIPN mn?y3 ‘her maid-servants; she proclaims‏ رر رده ۵" MT mp‏ 
on the tops of the heights of the town’. P follows LXX ۵00010 in‏ 
changing the gender of servants to masc., but generally presents its‏ 
own unique abbreviation of the second half-line, perhaps due to‏ 
uncertainty about the rare H term ۰‏ 

laas ‘a wicked person’; MT #9 ‘a mocker, irreligious person’. P 
follows LXX ۱۵۵9 ‘evil people’ in the use of a more general 
negative word for H ‘mocker’. 

P’s rendering of this v. contains two expansionary elements, absent in 
MT and shared with LXX (in addition to the long supplement): a. 
yso ‘and for those who love yow; LXX “also for your 
neighbors’ (kal tots tAnotov); and b. „Naia el اول‎ ‘you will draw 
up your wicked deeds; LXX ‘you will bear the evil things’ 
(AVAVTAIOELS KUKO). 
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9:12A This long supplement to v. 12 is entirely missing from the MT. P 


translates fairly closely the LXX: “12a He who supports himself with 
lies as well herds winds, and the same person will pursue flying birds, 
12b for he has forsaken the ways of his vineyard and has caused the 
axles on his own farm to go astray. 12c Yes, he travels through an 
atid wilderness and a land destined to drought and gathers barrenness 
with his hands’ (J. Cook, NETS, p. 630). 

awda ‘his cultivation’ or ‘his fields’; LXX ۲096 ôè GEovas tot 
idtov yewpytou ‘the axles of his own field’. P omits LXX ‘axles’, 
which must be intended as a reference to a wheeled farming 
implement. 
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9:13 illoa ولا میج‎ Lixyear 55 alluring and she does not know shame’; 
MT ماو‎ nya nena man niyo ‘Stupid (woman) is rowdy, a 
simpleton and knows nothing’. P seems to be quite freely recasting 
MT. Its addition of ‘shame’ in place of H ‘nothing’ follows LXX 
aloxUvnv ‘shame/modesty’. 

9:18A This long addition to v. 18 is entirely missing from the MT. It is 
present in LXX, which P translates: “18a On the contrary, run away; 
do not linger in the place; neither fix your eye upon her, 18b for so 
you will cross strange water and pass through a strange river. 18c 
However, abstain from strange water, and do not drink from a 
strange well, 18d that you may live for a long time and years of life 
may be added to you’ (J. Cook, NETS, p. 630). 

10:4 kan صصححا‎ Ilann ‘poverty humbles a man’; MT تامام‎ WRI 
72173 ‘a slack hand produces poverty’. P follows LXX exactly: 
nevia 0۷60600 ۰ 

10:7 gap “ís extinguished; MT apy ‘rots’; LXX 006٧۷۷۷۳0 ‘is 
extinguished’. P follows LXX in this free rendering of the 
uncommon H verb. 

10:8 هام‎ ‘be captured’; MT 0355 ‘stumble, be ruined’; LXX ‘be 
overthrown’. P is semantically closer to LXX than to MT but might 
independent. 

10:10 عکا‎ pax MLS. موصحعفی‎ ‘while the person who reproves openly 
creates peace’; MT vad" ona WINI but the one whose lips are 
foolish will be ruined’; LXX 6 غ6‎ ۵٨۷0۷ uetà 6 
eipnvorotet ‘he who reproves openly creates peace’. P depends upon 
LXX in this half-line; MT, strangely, repeats the second half of v. 8 
here. 

10:13 Jas Daa حعحها‎ ‘beats with a rod the man’; MT 139 فادها‎ ‘but 
(there is) a rod for the back of. P here follows LXX ۵00۵ ۶۱ 
م0۷6‎ 6 (‘beats with a rod’) in rephrasing MT to make explicit the 
agent of the beating. 

10:18 Wary هغه اا‎ flana ss usar ‘lips of evildoers secretly plot 
hostility; MT ناديم در اد‎ non. “He hides hostility, (who has) 
lying lips’; LKK kadvatovow ۷م 0ة‎ yeti ikara ‘Righteous lips 
conceal enmity’. P follows LXX in positioning ‘lips’ clearly as the 
subject of the verb. 

10:19 Pas ION J ‘an evildoer is not delivered’; MT wam” xd 
‘misbehavior does not cease’; LXX otk و0080‎ Guaottav ‘you will 
not escape sin’. P, somewhat like LXX, seems to read PWD as a 
person rather than the abstract noun, ‘rebellion, misbehavior’ in MT. 
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10:24 سے‎ Lyall Ias ‘a wicked person is led to destruction’; MT ۳-0 
128137 NTA YW “what the wicked person fears, that will come upon 
him’. LXX èv 0706) 00806 70۱08٧50٨٤ ‘an impious person is 
engulfed in destruction’. P follows LXX here in streamlining the 
syntax of MT. 

10:26 sasaa Wax fas Loo ‘so wickedness harms those who do it’. MT 
دا اسم‎ 12 ‘so is the lazy man to those who send him’. P 
basically follows LXX ottws mapavouta tots yowuévois ۷" 
‘thus lawlessness to those who do it’. One can surmise that scribal 
error has led to confusion of H زاو‎ with dy (a form of which occurs 
in vv. 25 and 27) underlying the translation of LXX, which P follows. 

11:7 وحمغلا‎ 04 the wicked; MT DYN ‘of wickedness’ or ‘of 
wealth/strength’; LXX twv doeB@v ‘of the wicked’. P and LXX 
interpret the H noun in the same way. 

11:15 Ja صا واه‎ ‘when encountering a righteous person’; MT 31973 
٦٦ ‘when he pledges surety for a stranger’; LXX dtav ovuueiën 
6١۱0) ‘when he has dealings with a righteous man’. P follows LXX. 

11:16 frags اغمحه س۸ا‎ ‘honor for (her) husband’; MT T33 TANN ‘obtains 
honor’; LXX €yetoet 0۷6 ام‎ 650۷ ‘procures honor for her husband’, 
P follows LXX in reinterpreting MT by adding ‘her husband’, so that 
now her husband rather than herself is the beneficiary of the 
woman’s graciousness. 

11:16 hia Nauw LAs? ده صا وب ورا‎ ‘but a seat of shame is the woman 
who hates truth; MT ۷-27" OX YI but violent men hold/seize 
wealth’; LXX 0001006 dé یه اباکۂ‎ ۷۷۷٧ ۱۱60060 ikara ‘but a seat of 
dishonor is a woman who hates justice’. P translates the LXX text, 
rather than the MT, which seems to have a different text altogether. 

11:16۸ INe مححعححي‎ Laso اه ححماؤەی بمب لسا‎ kuas ‘The lazy 
become poor even in their wealth, but the strong uphold knowledge’; 
MT lacks; LXX 2201101 6۴۷۸۸۵۸۵۱ évdeets yivovtat ot غ8‎ 0 
goetOovtat 7۸9070 “Though wealthy [?] the lazy shrink from wealth, 
but the diligent support themselves with wealth’. The Syriac 
translation seems loosely to be based on LXX. 

11:17 مسا شحمه سەخلا هخا‎ ‘bestow good rewards on himself; MT ۵ 
was lit. ‘deals out to himself; LXX Tf Yuxf 001700 åyaðòv 66 
‘does good to his soul’. P may be influenced by LXX in its clarifying 
addition of a direct object. 

11:19 حزل ووهه اا‎ ‘A son of righteousness’. MT دلا م1‎ “Thus, 
righteousness’; LXX (‘a righteous son’). P and LXX read a variant H 
soutce-text 21۰. 
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ao, ‘who stretches out his hand against his‏ لېه Sx‏ سحزه 
neighbor’; MT T5 T lit. ‘hand to hand’; LXX yepi ۵۶ 6‏ 
åôikws ‘and unjustly strikes hands to hand’. P follows LXX‏ ۵0۸۵۷ 
in understanding this cryptic H idiom ‘hand to hand’ (which probably‏ 
means ‘assuredly’) as denoting a hand gesture which formalizes some‏ 
sort of financial transaction, probably involving exploitative loan‏ 
guarantees. Cf. the nearly identical clause at 16:5.‏ 
‘one who sows’; MT 333 ‘one who scatters’; LXX 6‏ رفي 
‘sow seed’. P follows LXX in understanding the H verb as referring‏ 
to planting seed.‏ 
Alo ‘and there are those who gather what is not‏ وولا وڅه inxs‏ 
theirs’; MT WN TWMI ‘and one withholds more than is proper’;‏ 
LXX kat ot ovvayovtes ‘and they gather’. P clearly follows LXX in‏ 
interpreting H ۰‏ 
wodasSsas somone “will leave it to their enemies’; MT wap’‏ 
DIN» ‘the people will curse him’; LXX 07007070 007٥0۷ tots‏ 
£0veotv ‘will leave it to the nations’. P follows LXX, interpreting‏ 
‘people/nations’ as the gentiles, who have been enemies of Israel.‏ 
Ja Iio SAs ‘but the lives of evil-doers will be scattered’;‏ 
MT Dan mwai npn ‘but a wise man will capture souls’; LXX‏ 
‘the souls of‏ 7000۷6000۷ امہ 8۸0606 0006000۷70٩ dé‏ 
transgressors are cut off prematurely’. P follows LXX rather than MT‏ 
in this translation. Perhaps LXX misreads 27 ‘wise’ as 7‏ 
‘violence/sin’. This clause in the MT is not clear.‏ 
‘in the land are‏ د۳ اوه sà ‘scarcely live; MT‏ سنا 
delivered/made whole’; LXX uoms 060581701 ‘scarcely be saved’. P‏ 
follows LXX in departing from MT rather strikingly. very free‏ 
translation of MT.‏ 
la? ‘where ... ۶ MT °3 AR ‘How much more ... LXX noô ‘where‏ 
2 
‘and like a wood-borer and worms in‏ ہانپ bSolo INA‏ حمىھا 
wood’; MT ۳۳٣۱۷2 222۱ ‘and like rottenness in his bones’; LXX‏ 
٥٤ êv EVAW OKMANE ‘and like a worm in wood’. P departs‏ مہہ 
from MT here in basic dependency on LXX, but includes a double‏ 
translation of ‘worm’ that may have originated as an explanatory‏ 
gloss. Aramaic 82305 can mean ‘damage from worms’ as well as‏ 
general ‘rottenness’.‏ 
دم Lams ‘a poor man who serves himself; MT‏ ومحعصف كمه 
êv 6‏ م۵۷۸ T29) ‘a despised man who has a servant’; LXX‏ 15 15 
avt ‘man in dishonor being a slave to himself. P shows‏ 60100۷ 
influence from LXX; ‘poor man’ is interpretative.‏ 
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12:17 LNs, ‘openly’, lit. ‘that which is seen/seeable’} MT ma’ ‘he 
witnesses’, or ‘a witness’ [?]; LXX ۸٤۵۸۶٤۷۷۸۷۸۰۰۷۱۷ ‘as it is/shown’. P 
follows LXX, which perhaps misreads MT ۳۳٣٣ as a vocable built on 
nas ‘open’. P seems to convey the basic sense of the v., the syntax 
of which is difficult. 

12:19 اس‎ ‘are upright’; MT گر‎ pan ‘will endure forever’. 07 
LLaptuptav ‘establish testimony’. P aligns with LXX in misreading H 
139 as ورز‎ ‘for a witness’. This alone introduces the idea of ‘witness’ 
into the v. 

12:19 Loms ‘hasty’; MT AY IAN Ty ‘but for a moment; LXX 6 
‘hasty. P follows LKK in understanding the H word (lit. 
‘momentarily’) as meaning ‘hasty’ rather than ‘brief’. 

12:21 pom I ‘is not attractive’; MT هد‎ “will not befall’; LXX otk 
ûpéoeı ‘does not please’. P and LXX seem to read ANY (Wasa ‘be 
attractive’) rather than VIIN ‘meet, happen’. 

12:23 حم صا‎ ‘throne of; MT 553 ‘conceals’; LXX 0060۷069 ‘throne’. P 
follows LXX in its misreading of the MT verb VRDI as the H noun 
RDI ‘seat, throne’. 

12:23 JNa ‘wickedness’; MT 5۱۳ ‘foolishness’; LXX 00016 ‘curses’. P 
perhaps is paraphrasing the LXX, which might read MÙN ‘curses’. 

12:24 Lias ‘of the powerful’; MT 5:2377 ‘the diligent’; LXX ٥۸۶۷۰12۷ ‘of 
the chosen’. The Syriac translator may associate the Greek ‘chosen’ 
with the idea of strength that is implicit in H ۱۳2۵ ‘a chosen [choice] 
one’, i.e. a young man in the fullest vigor of adulthood. Indeed, LXX 
often renders H ۹۷۳2 with ۵۸٤٣۳0۷. But this produces a curious 
saying, in which no virtue is named in the first line to contrast with 
‘deceitful ones’ in the second. 

12:24 Ias ‘and deceitful ones’; MT mAN ‘and the lazy’; LXX ۵020۱ 6 
‘and the deceitful ones’. P follows LXX in this odd rendering of MT. 

12:25 وسخها‎ Ix ‘a frightening word; MT MNT ‘a worry’ or ‘an 
anxiety’; LXX 0068006 30106 ‘a fearful word’. P follows LXX in this 
close paraphrase. 

12:27 بصلا‎ han سصلمحک" یا‎ I ‘Game does not come along for a 
deceitful man’; MT 1 WAT TNRY ‘A lazy (or ‘deceitful’) man 
does not roast his game’; LXX oùk 71٧٧05٨1701 60۸۱0 ٥ Opas ‘A 
deceitful man will not obtain game’. P paraphrases, following LXX in 
the probably wrong identification of (۳ as Van I ‘be deceptive’ 
instead of Vana II ‘be loose, lazy’. 

12:27 Jaan lui Jina. Lasoo ‘but an outstanding person is a valuable 
possession; MT PNN 17" DTN 71 ‘but the valuable wealth of persons 
(belongs to ?) the diligent’. LXX ktua 8ê tiwwov م00 م۵۷۸‎ 6 ‘but 
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a valuable possession is a pure man’. P may be influenced by the 
Greek understanding of the cryptic MT syntax, but it avoids the 
strange LXX ‘pure’ (kadapos). 

wb ‘will perish’; MT lacks; LXX êv 0706) ) “(will be) in 
destruction’. P seems to follow LXX . 

saw ... Lag Jing ‘a good man is satisfied’; MT اند‎ DDN WR ‘a 
man will eat good (things); LXX ‘a good man will eat the fruits of 
justice’. P paraphrases MT under the influence of LXX. 

pawo loa ‘be ashamed and mortified’; MT Want WNI’ ‘is 
shameful and repulsive’; LXX aioytvetat kal où% ٥56۹ 7۷ 
‘will be ashamed and have no confidence’. P appears to be influenced 
by LXX. 


litt 


13:1 


13:2 


13:5 


13:10 JNa yar حرجنا‎ lana lasia ‘A wicked person in depravity does 


wickedness’; MT NYA 1۳ ۱۷ ‘in arrogance one produces only 
strife’; LXX ‘An evil person does evil with pride’. P clearly is 
following LXX in this clause, but chooses the harsher term 
‘depravity/ wickedness’ for H ‘arrogance’. 

LXX‏ بح ‘in righteousness’; MT Ty ‘carefully, deliberately’‏ حرومقط 
wet’ evoeBelas ‘with piety’. P seems guided by LXX in treating the‏ 
uncertain H phrase.‏ 


13:11 


13:12 P: ‘Better is he who begins to help — better than the one who 


depends on hope; MT صصخم كد‎ nawnn NIMA ‘Hope deferred 
sickens the heart’; LXX kpetoowv évapyouevos 001060۷ Kapdia ۹3 
EMaYVYEAAOUEVOY Kat eic ۵71060 äyovtos ‘Better is he who begins to 
help heartily than he who promises and leads someone to hope’. The 
Syriac translation here is directly influenced somehow by LXX. Both 
appear to be interpretative elaboration of MT. 


13:13A P: ‘A deceitful person will have nothing good, but the wise whose 


deeds are upright — indeed his way will also ascend to the top’. This 
expansion to v. 13 is not found in MT. P either paraphrases LXX or 
translates a slightly variant Greek text: 6 ے۸‎ 0000160 96 ۷ 
00106 bytatver. VIM doriw 0068۷ ۱٥610٥ ۵۷٥06۷ اه‎ ٥۵ ۵ 
امؤملاع‎ ۸60۷101 7۲0058۱٤6 Kal KatevOuvOroetat 1) 6606 00100 ‘He 
who despises a matter will be despised by it, but concerning him who 
fears the commandment, he is healthy. To a deceitful son nothing 
will be good, but a wise servant will have prosperous business and his 
way will be guided’. 


13:15 لاح ېا‎ ‘toward destruction’, MT MR ‘stability, permanence’ makes 


little sense here. P and LXX (êv 67001660 ‘in destruction’) probably 
reflect a different H text, reading DTN ‘their disaster’ (TN n.masc. 
‘calamity, disaster’ with 3 m. pl. pron. suffix). 
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Ixy ‘from knowledge’, MT I32 ‘from evil; LXX 076۵ 5 
‘from knowledge’. P agrees with LXX, which apparently reads 0 
instead of J32. 

‘rod and shame’ or ‘shameful rod’; MT MINI SVN ‘rod of‏ م۸( مخ 
pride” (so LXX). P here typically chooses a perjorative term for H‏ 
‘pride’.‏ 

amyl ‘be proved false’. P here uses a passive verb form to translate 
the active form of the MT 2312? ‘lie, be false’. This may be simple 
translational freedom, but P may misconstrue LXX verb 0 
which is middle in form but active in sense: “does not lie’. 

Lanang EES IN مدلا صخحت م فدحلا هه که ورسا وب‎ Jas 
‘Everything is against a foolish person, but the lips of the wise are a 
weapon of knowledge’; MT nyt naw درم‎ Sod werd کہ ددد“‎ 
“Go away from the presence of a fool, for you will not know (there) 
knowledgeable lips’; LKK mévta évavtia ام0۷66‎ Gppove 07۸٨ dé 
06016٨0٤ yelàn Coa ‘All things are against a foolish man, but wise 
lips are the weapons of perception’. P basically follows LXX in its 
departure MT. 

P ‘The houses of the wicked need cleansing properly (or 
“immediately”, but the houses of the righteous are acceptable’; MT 
psn ow pa ows p> DIR “Fools mock at a guilt offering, but 
among the upright is favor/good will’; LXX oiktat ٧٧۷ 
OgELAnoovow 0000606۷, oikiar dé SiKatwv Sextat “The houses 
of the lawless need cleansing but the houses of the just are 
acceptable’. Clearly P here follows LXX rather than the very obscure 
MT. 

انز ‘from the reverence of his soul’; MT 210 wR‏ من وسحد۸ا وبعمه 
lit. (and a good man,) from what is on him’; LXX 07۵ ٥غ TOV‏ 
dtavonudtwv ‘from his thoughts’. P follows LXX in understanding‏ 
the cryptic H ‘what is on him’ as reference to a feature of the mind or‏ 
spirit of the person. The adj. ‘good’ leads P to assume that this‏ 
internal quality is a positive one.‏ 

os Scho ‘gets involved in it boldly; MT nVn 2‏ اصلات۸ 
‘gets excited and is brash’; LXX wtetyvutae ‘associates with’. P follows‏ 
LXX, which perhaps reads 2-072, a passive form of VIW ‘mix’.‏ 


13:19 


14:3 


14:5 


14:7 


14:9 


14:14 


14:16 


14:22A P “Those who do wicked things do not understand compassion and 


faithfulnes, but compassion and faithtfulness are with those who do 
good deeds’; LKK “The planners of evil do not understand pty and 
loyalty, but acts of mercy and of loyalty are with planners for good’ 
J. Cook, NETS, p. 634). This expansionary addition, missing entirely 
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from MT, is on LXX, and probably entails what was at some point a 
double translation of MT v. 22. 

14:24 ههه صا‎ ‘conductor ‘deliberation’; MT NDIR ‘foolishness’; LXX 
م6۱01‎ ۱011 ‘occupation, past-time’. P aligns with LXX rather than MT. 

14:32 Jou. os MS, ‘that he has no sins’; MT ۱722 ‘in his death’; LXX 
6607171 ‘in his piety’. P appears to paraphrase LXX, which likely 
reads WANA ‘in his integrity’ for ۱۳۱/22, The MT is obscure. This line is 
repeated verbatim as the third clause in P v. 35. 

14:33 vell لا‎ ‘is not known’; MT yin ‘is known/makes itself known’; 
LXX où ۵۷0۷۷۱۷۷۰۸۳۵۶۰۰۱ ‘is not discerned’. P agrees with LXX in 
supplying the negative particle, making the sentence less obscure than 
MT. 

14:34 مصرحني‎ ‘diminish’; MT Tom ‘a reproach’; LXX 61 
‘diminishes’. P follows LXX in a translation that may reflect a Piel 
form of the verb V3dDN ‘cause to lack, diminish’ instead of the MT 
noun TDN II ‘shame’. 

15:2 INQ ‘a curse’; MT ‘foolishness’; LXX kaka ‘evil things’. P may be 
influenced by LXX. 

15:6 یا سلا‎ ‘great strength’, MT ۱۳۳ ‘stronghold’ or ‘treasure’ (i.e. what 
is stored in a stronghold); LXX toxds mor ‘great strength’. P 
follows LXX. 

15:10 sor LSS Ina erp Wy وانہی‎ Iloga The discipline of those who 
do not know is disaster — it is obvious’; MT ہ۳‎ 3y yi son 
“There is severe discipline for one who forsakes the way’; LKK 
7۱016٨10. AKAKOV yvMptCEeTaL 071۵ TOV 7۳00۱6۷7٧0۷ ‘Discipline of the 
innocent is known by passersby’. P seems to paraphrase with some 
influence from LXX, but the Syriac is difficult. 

15:14 Ll5, ‘of the upright’; MT 7123 ‘understanding’; LXX 0001 ‘upright’. P 
and LXX appear to read 7131 ‘upright’. 

15:14 صصح حتعط|‎ Was, ‘of evildoers utters wickedness’; MT 0503 
ndix زح‎ ‘of fools feeds on folly’; LXX 071016٨010۷ YVOOETOL ۵ 
‘of the uninstructed will know evil’. P uniquely renders ‘feeds’ with 
‘speaks’, and follows LXX in rendering H NIIR as ‘wickedness/evil’. 

15:15 حمحرح‎ da ‘are at ease all the time’; MT TAN 7۱2 ‘(has) a 
continual feast; LXX 1000201060۷ 6۱0 1710۷106 ‘ate at ease/silent 
always’. P follows LXX. 

15:18 Loo حول‎ ‘before it comes about’; MT lacks; LXX kal tiv ۳٧۳۷ 
‘and is about to be’. This clause in P probably depends on the 
interpretative addition by LXX. 
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«Sul ‘those who honor the assembly’; MT Tid ۵‏ وسمبں صه ې ۸ا 
‘without council/counsel’; LXX ot uù TLUWVTES ovvéðpia ‘those‏ 
who do not honor the council’. P seems basically to follow LXX.‏ 
paa% ‘he destroys himself; MT ma 529 ‘he troubles his‏ بحمه 
house’; LXX ١61060۷ éavtóv ‘he destroys himself. P follows‏ 
LXX.‏ 

Lanson ونا‎ ‘ponders faithfulness’; MT MYI NIN ‘ponders how to 
answer”; LXX ٢٨٣006١۷ 761١٤٤ ‘meditates faithfulness’. P follows 
LXX in its interpretative translation. 

Sx op موم هل‎ ‘those who stretch out their hand against’. MT T 
15 lit. hand to hand’. See note for 11:21. 

Llas, USNs ‘the weighing of the scales’ or ‘balance of the scales’; 
MT NNN Dba ‘balance and scales’. Whereas MT has two different 
terms for weighing devices, P seems by loks to denote to the 
process of weighing, like LXX pox Guyo ‘the balancing of the 
scales’. 

Naan, USNs ‘honest weights’, lit. ‘weights of honesty’; MT 
DIIN ‘weights of a bag’. P follows LKK 0700110 ikara “honest 
weights’ here; the actual meaning of H د9۷‎ is known to P — cf. 1:14). 
awad, jisko ېه‎ ‘knows what its mouth says; MT wma اد‎ 
‘makes his speech judicious; LKK ۷٥۱6٤8٤ Tù 0726 tod 407 
otduatos “will consider what comes from his own mouth’. P seems 
influenced by LXX in its paraphase. 

INisy لا عصہ عا‎ Largo ‘but a righteous person does not heed the 
tongue of villains’; MT تراد هر‎ awn yrn ‘but an evil man 
heeds the malicious lip(s); LXX ۵06005 ٥غ‎ où 0066١ 04۷ 
۷:6٥0۷ ‘but a righteous person does not heed false lips’. P follows 
LXX in rendering the MT conversely. 

Laa ‘for a righteous man’; MT 21) ‘for a great man’; LXX 17 
‘for a righteous man’. P follows LXX in qualifying ‘great man/ prince’ 
of MT. 

lasso kauj من‎ ‘friend and family مه‎ inhabitant}; MT 8 
close friend’ LXX gihovsg Kal oikelous ‘friends and family [lit. 
‘members of household’). Influenced by LXX, P offers an 
expansionary paraphrase. 

P: ‘A threat shatters the heart of a wise person, but a fool instead of 
(getting) a rebuke is beaten yet does not perceive’; LXX: ‘A threat 
shatters the heart of a prudent person, but a fool, though whipped, 
does not comprehend’. P follows LXX almost exactly in its quite free 
rendering of the thought of MT: ‘A rebuke strikes deeper into a 
discerning person than a hundred blows into a fool (NRSV). 


15:22 


15:27 


15:28 


16:5 


16:11 


16:11 


16:23 


17:4 


17:7 


17:9 


17:10 
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17:12 سصصا‎ ha IMs bug Sou ‘Anxiety and fear befall a wise 


person’; LXX éureocettat uépruva 0۷6 ام‎ vorwove ‘Care will befall a 
man of understanding’. P basically, but not exactly, follows LXX in 
this clause rather than the very different MT: ‘Let a man better meet 
a she-bear robbed of her cubs than to ... 

Lapan ححه‎ Lss ‘the thinking of his mind is about folly; MT 5 
127 NIVINN3"DN ‘rather in exposing his mind’. P recasts MT, perhaps 
influenced by LXX ٨0۸۸0۷ yàp cyetat م0‎ 600۷٧ ‘for he is much 
mote led by folly’. 

عا lawad ‘to the depth of wickedness’; MT lacks; LXX‏ وحتع۸ا 
KaK@v ‘into the depth of evils’. P follows LXX.‏ ۵0006 

las که‎ [sore ‘arrives at death’; MT Rp” nA) ‘calls out for 
blows’. LXX 00۷010۷ émukareitat ‘summons death’. P is influenced 
by LXX, which separates the final four letters of ۱577 as the 
prepositional phrase ‘to death’ (MAY). P also reads H 7۰ (NNP I 
‘call out’) as the homograph VNT II ‘encounter’, 

Daas کل نتا‎ ... [nas oS صححةہی وسحسا عب‎ The words of 
the lazy cast them into disaster, ... to the chambers of Sheol’. P 
presents a unique departure from MT YTY om ۵7572 تحدز‎ 5 
22777۳ “The words of a slanderer are like delicacies; ... to the inner 
parts of the body’. Syriac ‘lazy’ and ‘cast’ may reflect influence from 
LXX 01٧۷001069 ۱017060۸۸8١ و۲۵۵۵‎ ‘Fear casts down the lazy’. P 
seems to assimilate its wording here to that of 19:15 and 26:22. In 
MT, the text of 18:8 and 26:22 are identical; neither P nor LXX 
renders those two passages identically. 


18:2 


18:3 


18:6 


18:8 


وحلمز من 03 yl‏ سلا من سععدة هاس hwa. EE yl‏ 18:19 


‘who is helped by his brother is like a fortified city whose barricades 
ate like the bolts of a fortress; MT M723 D321 TYTN pA ywa 
MANN ‘offended is worse than a fortified city, and the quarrels are like 
the bars of a citadel’; LXX nò 068۸.00 8601001018706 ws 6 
oxyved kal ا لات‎ toyver ð 060780 ٧0٥٧٢٤8۱0۸6۷٧٧۷ ۷٧۷ 
‘helped by a brother is like a fortified and high city and is as strong as 
a well founded palace’. P follows LXX more than MT in the basic 
interpretation of the sentence. 


18:22۸ من صله‎ I} صقف‎ INg ILN? موصعم‎ ‘He who drives out a 


good wife, drives out what is good from his house’; MT lacks; LXX 
ös 60۸3ء۵‎ yuvotka åyaðńv, &kPoAAEL tà 0۷000 ‘He who drives 
out a good wife drives out a good thing’. In this addition to v. 22, P 
translates LXX, or a very similar text, but without ‘from his house’. 
LXX adds also an additional subsequent sentence: ‘but he who keeps 
an adulteress is foolish and impious’. 
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19:13 JLLos ‘disgrace; MT nmin ‘disaster’; LXX رما‎ ‘disgrace’. P 
follows LXX. 

19:14 kasis ‘betrothed’; MT nbawn ‘wise, capable’. P paraphrases LXX 
åpuótetat joined to’. 

19:22 ویک‎ Jika Jia ‘wealthy person who lies’; MT داد‎ WRN ‘than 
a person who lies’; LKK 700150105 Wevotns ‘a rich liar’. P follows 
LXX in adding the adj. ‘wealthy’. 

19:24 esa ‘in his bosom’; MT ٣۳٣۷2 ‘in a bowl’; LXX eic ۱۱۷ 7۷ 
010100 ‘in his bosom’. P follows LXX in this alteration, which 
somewhat blurs the image of being too lazy even to eat. This is very 
similar to 26:15. 

19:25 jopo صا ەپ سصصا‎ lars ‘When an evil person is beaten, the 
wise person will take heed’; MT By’ ‘n3 7 yo ‘Strike a scoffer, 
and the simple will learn prudence’; LXX When a bad person is 
beaten, a fool will become more crafty, but if you reprove a prudent 
man, he will gain perception’. P renders MT freely, influenced by 
LXX. 

20:4 eau ‘is reproached; MT ۹5٦ہ:‎ ‘winter lit. from harvest/early time 
in agricultural year’; LXX 60۷٥605016۷0٣9 “when reproached’. P 
follows LXX in reading the MT term as verb ووا‎ I ‘revile, 
reproach’, instead of as noun built on Vann 11 ‘winter’. 

20:21 bomas, ‘hurriedly. P reflects MT(Q) nna» ‘hurriedly’, LXX 
emtomovdatouévy ‘hastily’. 

20:25 Lol ‘regret’; MT PI) ‘make enquiry’; LKK uetavoeiv ‘regret, 
repent’. P follows LXX. 

20:30 په‎ ‘befall’ or ‘come to’; MT(K) py AN ‘cleanse’ or ‘scour’; LXX 
00۷0۷10 ‘befall, happen to’. P follows LXX in a rendering which 
removes the possible implication in MT of expiation through 
punitive suffering. 

21:2 hs ‘directs’; MT Jam ‘and weighs/measures’; LXX ۴٤٥٠٢ 
‘directs’. P follows LXX. 

21:7 ولا رجه‎ ss ‘because they do not want’; MT WIRA دا‎ ‘because they 
refuse’; LXX ov yap 000۸0۷1701 ‘for they do not want’. P follows 
LXX in a converse rendering. 

21:10 Wary همه‎ ‘the soul of the wicked’; MT ۳۰۸۳(۸ ywa wai “The soul 
of the wicked desires evil’; LXX ۱۳۷ 0080۵006 ‘soul of the ungodly’. 
P, like LXX, lacks the clause ‘desires evil’. 

21:12 paa) ‘the heart of; MT ma) ‘the house of; LXX ۱۵۵۵/0 ‘hearts 
of. P and LXX agree in reading N33 ‘hearts of instead of mb; they 
may share a variant source-text. 
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21:14 hg) صمح‎ Sad whao ‘but the one who declines to give incites 
anger’; MT SnPwy XNAN NIWI ۸۳۱۷۱ ‘and a bribe in the bosom, 
fierce wrath’; LKK 6000۷ 68 6 @evdduevos 0010۷ £yelpeL toxyvedv 
‘but he who declines to give stirs up strong wrath’. P follows LXX 
almost exactly, which recasts MT. 

21:25 ولا رحا‎ ‘do not want to; MT WNN ‘refuse; LXX ot 0 
71000100010۷101 ‘do not choose to’. P follows LXX in this converse 
rendering. 

22:2 مې حسم‎ ‘one another’; MT lacks. P follows LXX 0203012016 ‘each 
other’. 

22:3 ayl? Naso وليم‎ ‘which is defeated and is greatly instructed’; 
MT ۷۳٧۱ ‘and is hidden; LXX tiuwpotuevov ۴00700 6 65 
7۱01068٨0٨101 ‘strenuously punished is himself instructed’. MT lacks a 
word for ‘greatly/powerfully instructed’. Mosul punctuation groups 
this adverb with the following verb. Leiden correctly groups it with 
the preceding verb (‘which is powerfully defeated’), following LXX. 

22:5 |Nems حاه سه‎ ‘on the troublesome path’; MT wpy 1773 ‘on the 
path of the perverse person’; LXX v 66019 66010016 ‘in twisted 
paths’. P seems influenced by LXX. 

22:10 حعحه‌ي برح‎ ‘they will abuse everyone’; MT lacks; LXX: 6 
atudcet ‘he disgraces all’. P translates LXX or a common 
expansionary H text. 

22:11 JaN pw; ‘God loves’; MT(Q) 278 ‘One loves’. P follows LXX in 
adding God as the subject of the verb, which might intend to clarify 
the difficult syntax of MT. 

22:20 رحب‎ MSI ‘three times’; MT(Q) aww ‘officers flit. ‘third men’?]; 
MT(K) ۱579 uncertain [often emended to ‘thirty’]; LKK ۵6 
‘three times (so Vulg.). P agrees with LXX. 

22:22 poll ‘afflict?’ or ‘humiliate’; MT NTN “crush; LXX 65 
‘dishonor’. P with LXX slightly softens the H verb. 

22:26 معن فاره ها‎ Ni loss ‘in your being ashamed of faces’; MT 
j2-ypna ‘among those who strike/extend their hand’; LXX 
aioyuvóuevos modowsov lit. ‘being ashamed of the face’ (= ‘from 
respect of a man’s person’). P follows LXX in omitting, or 
misunderstanding, the H reference to the hand gesture and 
substitutes a fairly literal rendering of the Greek idiom. 

22:27 من لاو و‎ gS MS “you lack the means to’, lit. ‘you lack from the 
place that’. MT J5"px ‘you do not have’; LXX un ورمرة‎ 7۵0۶۷ lit. ‘you 
do not have the place of. P makes use of an idiom that is derivative 
from Greek usage, prompted here doubtless by the LXX text. 
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23:7 JNey حکه‎ ‘someone swallowing a hair; MT Wala WW ‘one 
thinking in himself. LXX ei tig 00101 tpiya ‘as one swallows a 
hair’. P follows LXX here in reading the rare H verb 1yW ‘calculate, 
reckon’ as the H noun SYW ‘hair’. P otherwise loosely paraphrases the 
MT as it struggles to make sense. 

23:19 الله حححي‎ josho “but direct my thoughts into your heart; MT 
1327 T73 MWN “and direct your heart in the way; LXX kai 
katevduve évvotas 0186 kapõias ‘and direct the thoughts of your 
heart’. P depends upon the LXX. 

23:26 dv ‘keep’; MT(Q) AWN ‘guard’; LKK thpeitwoav ‘guard, keep’. 
Cf. MT(K) ۱7 “delight in’. 

23:29 ias ‘dim’. MT دم‎ [uncertain]; LXX gheto ‘pale’. P follows 
LXX in translating this obscure H term. 

23:30 Lias Kus ‘house of drinking’; MT TONN ‘mixed wine’; LXX 0 
116101 ‘drinking parties’. P probably is influenced by LXX. The 
additional sentence in 23:30B is found in LXX as part of a longer 
addition, missing entirely from MT. 

23:34 Joy بې ما حصسعولا‎ ‘like a sailor in a great storm’; MT 22021 
Jan WNI ‘and like one lying down at the top of the rigging’. The 
MT is a bit obscure. P follows LXX exactly in an interpretative 
paraphrase: م067۴‎ KupEpvitys v TOAAM ۱۳۸060۷۰ ‘like a navigator 
in a huge wave/sea’. 

23:35 مامت‎ ‘Then you will say’; MT lacks; LXX épets 6٥ ‘Then you will 
say’. P follows LXX (so Vulg., Targ.) in supplying this introduction, 
which is probably a clarifying addition by the Greek translator. MT 
lacks any explicit marker of direct quotation. 

24:5 من حمسلا‎ ‘than a powerful one’; MT ۳2-۳2۸۵ ‘increases (his) 
strength’; LXX toxveot ‘than a strong one’. P, like LXX, reads the 
prefixed mêm on PANN as comparative JM (‘than a powerful one’) 
instead of as the initial letter of the Piel ptc. ‘(one who) increases 
strength’. Parallelism with the initial clause in the v. supports this. 

24:6 حمطا > مزحلا‎ ‘wat is waged’; MT nnndn npn ‘you wage wat’; 
LXX ytvetat 7110۸١0٤ ‘war is conducted’. P follows LXX in reading 
MWyN as a passive verb form (Niphal 34 f.sg.). 

24:6 J, ‘of counsel’; MT pyr ‘counselor’; LXX 600۸0٢٢۴۹۰ ‘of 
counsel’. P follows LXX in eliminating the syntactic awkwardness of 
the sg. .عام‎ of MT. 

24:23 اص ابا‎ Saran Udo 1 say these things to the wise; MT ده‎ 
onan) ‘Also these belong to the wise’; LXX tatta 6۵ 1670-7۷ 
tots 0000016 ‘And these things I say to you who are wise’. P agrees 
with LXX in rendering this clause as a first-person statement, rather 
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than as an internal section heading that has crept into the start of the 
v., as in MT (E.g., “These also are sayings of the wise’ [NRS]. 

24:33 pope YA peel مه اسم‎ ‘you put your hand(s) a little on your 
chest’; MT 23 DT pan VYA “a little folding of the hands to sleep’; 
LXX oatyov غ6‎ évayKaAtCouat Xepolv otýðn ‘I fold my arms over 
my chest a little’. P adds ‘on your chest’ to make the picture more 
clear of someone lying down on their back in sleep. It is influenced 
by LXX. See also 6:10. 

24:34 ۰۰ Jinan yl ‘ike a courier; MT 739 WN ‘like a man who 
delivers’ or ‘like an armed man’ (i.e., ‘man of a shield’). LXX 0 
۱٥۵۰ Spouets ‘like an excellent courier’. P is influenced by LXX in 
rendering the ambiguous H phrase. 

25:1 wwa; ‘associates’: lit. ‘friends’; MT IN ‘men’; LXX 4 
‘friends’. P follows LXX. 

25:4 la, ‘pure; MT ¥} ‘to the smelter’; LXX اہم‎ ۵00۸ 
‘purified’. P seems to agree with LXX in reading 3¥ as a passive 
.عام‎ (purified, tested’) instead of an active ptc. as in MT. 

25:7 gaol .وه‎ giua ره‎ pp ‘What your eyes have seen — say that’; MT 
lacks; LXX: & etdov ol 600007 oov Aye ‘Say what your eyes have 
seen’. P translates the LXX. 

25:11 | وحصلا‎ “The one who speaks a word’; MT ۳۱٥85 137 137 ‘a 
word spoken properly [P]; LXX eisetv Adyov ‘to speak a word’. P 
follows LXX in omitting the rare and difficult prepositional phrase, 
‘timely’ or ‘properly’. 

25:12 هوي‎ jewel’; MT دمه‎ ‘gold’; LXX 00۵۵۵۲ ‘a kind of carnelian 
(sardius stone)’. P follows LXX in using a term for a gem rather than 
gold. 

25:20 همحرو‎ ‘who afflicts’; MT Sy دنہ‎ ٦لا‎ ‘and sings songs to; LXX 
Kaodtav Mtei ‘afflicts the heart’. P gives an interpretative 
paraphrase, following LKK. 

25:20A ‘Like a moth in a garment and like woodworm in wood, so distress 
afflicts the heart of a person’. This addition to v. 20 is absent from 
MT. P translates LXX: ‘As a moth is to a garment and a worm is to 
wood, so a man’s pain hurts the heart’. 

25:22 oS pasl So p20 ‘And when you do these things’; MT lacks; LXX 
10010 yàp 70۱۵0۷ ‘For by doing this’. P must take this additional 
protasis from LXX. 

26:3 INe; ‘goad’; MT 3nn ‘bridle’; LXX kat kévtpov ‘and a goad’. P 
follows LXX, perhaps reflecting desire to make the disciplinary 
implements more uniformly painful in nature. 
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J! ‘Instead’; MT lacks; LXX GAAG ‘Instead’. Unlike P and LXX, MT 
has no adversative particle at the beginning of vs. 5; it simply 
juxtaposes vv. 4 and 5. 

Wor لخه عذا‎ Maul من‎ ‘drinks wrong-doing from under his feet’; 
MT any onn 00531 2م‎ ‘cuts off (his) feet, (and) drinks violence’. 
LXX ék ۲0۷ avto 7٥060۷ dvetdoc nieta ‘he will drink reproach 
from his own feet’. P follows LXX, which probably finds MT 
obscure and tries to create a more coherent sentence with the earthy 
metaphor of drinking urine or drinking from a puddle. 

‘sprout’; MT Ny ‘go up’; LXX ۸۵٠۷00٥ qbovtat ‘thorn plants‏ په 
grow up’. P and LXX misunderstand this H verb, which, unlike the‏ 
Syriac, does not normally mean ‘sprout’. MT must refer either to a‏ 
thorn poking into the flesh of one’s hand, or to a large thorn branch‏ 
being brandished threateningly in one’s hand.‏ 

ones whe «a ‘The flesh of a fool suffers much’; MT ٦‏ ومعحلا 
babb ‘An archer wounding everyone’ or ‘A master produces‏ 
everything? [?]; LXX xod yeruátetar 7۳060 0005 0000100107 ‘All‏ 
flesh of fools is distressed [or ‘storm-tossed’] by many things’. P‏ 
resembles LXX in its dramatic departure from the difficult MT. See‏ 
additional note below under “Meaning Obscure” on the final phrase‏ 
of v. 10, where P does not follow LXX.‏ 

proxy افحا‎ 44! ‘like a door which rotates’; MT 27 ورو ووا‎ ‘A door 
rotates’; LXX م0018‎ 0060 01064006101 emt 100 6076۱۷۷٥٧ ‘As a 
door turns on its socket’. P follows LXX in changing the metaphor 
into a simile by adding ‘like/as’. 

saadi, ه صا‎ ‘when it becomes known’; MT lacks; LXX 0۷ ۵۵ 
مې‎ «06006۷ ‘when they are discovered’. P follows LXX in adding 
this clarifying addition. 

‘a gridiron’; MT 5۳٣۵ ‘charcoal’; LXX éoxéo0 ‘hearth’. P‏ پم 
follows LXX in reading here a term for a cooking structure rather‏ 
than fuel.‏ 

‘the truth’; MT "37 ‘those it crushes’; LXX 6۵0٨۷ ‘the‏ مه‌عط| 
truth’. P follows LXX.‏ 

so ‘and take away from me the reviling of; MT‏ مس سصما 
‘that I may answer’; LXX dmdotpepov dtd 000 ‘and remove‏ 28ہ 
from yov’. P is influenced by LXX, which may be freely interpreting‏ 
MT.‏ 

‘do not resemble’, MT 07093 ‘like water’; LKK oùy Guola ‘are‏ لا وپ 
not like’. P follows LXX in reading a H verb ‘resemble’ (probably‏ 
‘resemble’) instead of the H noun for ‘water’. The rest‏ 7 0101 
of the sentence is altered accordingly to make sense.‏ 
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‘of those who praise him’; MT ٦۶57 ‘of his praise’; LXX‏ وحمصسقہ۔ 
EYKWULLACOVTMV 01076۷ ‘those who praise him’. P follows the wording‏ 
of LXX, which clarifies that the person being described is the object‏ 
and not the subject of H ‘praise’.‏ 
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27:21A P: ‘The heart of evildoers seeks wickedness, and the heart of the 


upright seeks knowledge’. This addition to v. 21 is absent from MT. 
P translates LXX almost exactly. 


27:22 |Na صه‎ a [laces مسا‎ Au? 1 ‘If you strike a fool in the midst of 


the assembly’; MT "bya mana tina WADAI MRT NK“ VININ DR ۶ 
you pound a fool in the midst of a mortar with a pestle [?] along with 
grain’; LXX ¿àv 100110016 00000170. év 166 0 ovveðpiov 07٨0650۷ ‘if 
you beat a fool when he is disgraced in the council’. P paraphrases 
LXX; they both see an allusion to public flogging in the mortar-and- 
pestle metaphor of MT. Targ. combines the two texts: ‘If you strike 
the fool with blows in the midest of the assembly, yet with the 
pestle ...”. 


27:24 œas lolo ‘nor does one pass (it) on’; MT 3N? ‘nor a crown [lit. 


‘official headdress’); LKK ovdé tapadtdwow ‘nor does one pass it 
on’. ‘Crown’ seems ill-suited to the saying, and one suspects textual 
corruption. P follows LXX; it is impossible to know whether they are 
departing from the difficult MT or have a variant H source-text. 
هعه‌ې‎ waso ‘fortify themselves’; MT DA MAN’ ‘set themselves 
against them’; LXX ‘build a wall about themselves’. P paraphrases 
LXX. 

wma ‘despise’; MT WPM ‘sees through’, lit. ‘penetrates, searches’; 
LXX katayva@oetat ‘condemn’. In this paraphrase, P is probably 
influenced by LXX. 
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28:20 La لا‎ odors lanao ‘but a wicked person will not go unpunished 


in his wrong-doing’; MT npr xd MWAI PNI ‘but one who is in a 
hurry to be rich will not go unpunished’; LXX 6 ٥غ‎ 60165 ok 
057۱١001109 ~otat ‘but the wicked person will not be unpunished’. P 
translates LXX rather than the MT, favoring its more general 
negative ‘wicked person’. 

Jian صمحر‎ ‘he will deliver a man; MT دنا ند‎ ‘a man will 
transgress’; LXX 0706008٨101 &vêpa ‘he will hand over a man’. P 
follows LXX. 

Lasp موفحا‎ ‘but the one who grazes with prostitution’; MT 1 
DIN ‘but the one who associates with prostitutes’. P misunderstands 
the H verb here, probably following LXX xotwatver mdevas ‘who 
shepherds prostitutes’. Syriac Vusi means only ‘shepherd, graze’, 
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whereas the root in H can mean ‘shepherd’ or ‘associate with, 
befriend’, which is its sense here. 

bolo ‘and swear by the name of my God’; MT "nyani‏ حعصہ وا کہ 
ON DW ‘and seize the name of my God’; LXX kai 6udow TO 6‏ 
tod 0800 ‘and swear by the name of God’. P and LXX agree in this‏ 
rendering which departs from MT in a curious way.‏ 

ASL ‘had three beloved daughters’; MT nw‏ هه od‏ سحتح 
Ovyatéoes oav 58‏ عم NJI ‘two daughters’; LXX‏ 
‘had three much very beloved daughters’. P follows‏ 0071016۷0۰ 
LXX in this part of the v., which condenses MT and assimilates the‏ 
number ‘two’ of daughters to the number ‘three’ of the insatiable‏ 
things. P renders MT closely in the remainder of the v.‏ 

Lano ‘old age; MT nap ‘respect’; LXX ypas ‘old age’. P 
follows LXX in this interpretative translation of MT. 

‘in his youth’; MT nnbya ‘with a maiden’; LXX êv‏ ححخصماہ 
۷۵٢۲۷٢٢ ‘in youth’. P follows LXX here.‏ 

Laas; ‘who drives out’; MT win ‘when she dispossesses/becomes 
heir to’; LXX €kBdAn ‘drives out’. P follows LXX in a more negative 
wording. 

Wo ‘and does not fear and does not‏ وس ولا 490 من odo‏ حصنا 
‘and does not turn‏ 09۳۵۱د 737130 turn away from any animal’; MT‏ 
اع  away from any; LXX 06 0106 07001060101 OVSE‏ 
‘which does not turn away from nor fear (any) animal’. P‏ ہ۲۸۷ 
appears to follow the double translation of the MT clause that is‏ 
contained in LXX, albeit with a reversal of the verbs.‏ 

‘who struts among‏ وصروزحه حسط IM Sagi‏ ... لا حنھ اا 
hens ... who walks at the head of the flock ...’; MT lacks; LXX kai‏ 
6 يہ م٤ GAEKTWO EUTEOLTATaAV ONAretats ٧٠0010٤9 Kal‏ 
ainohiov ‘strutting courageously among the hens ... leading the‏ 
herd’. P follows LXX in adding the explanatory notes about rooster‏ 
and he-goat, which make explicit the nature of the arrogant behavior‏ 
which is the point of the comparison.‏ 

۸ وعه‎ JS. ‘with a word of truth’; MT 0585 ‘for the mute’; 
LXX koyo 0800 ‘with the word of God’. P seems to depend on 
LXX, perhaps because it does not understand the H word, which 
does not occur elsewhere in Prov. 

laso ‘and work’; MT pm ‘and assigned duty’ or ‘and allotted food’; 
LXX kal £pya ‘works’. P follows LXX in the interpretation of pr as 
‘assigned chores’ instead of ‘allotment of food (Vulg. et cibaria ‘and 
rations’). 
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Meaning Obscure 


The MT of the Book of Proverbs is difficult to understand in a number of 
places. In addition to what has already been mentioned, there are some rare 
words. Also, many individual proverbs are elliptical, with the reader left to 
understand the presence of verbs or prepositions that are only implied, not 
expressed. And as in much poetry, word order sometimes departs from 
what is usual in prose. The Syriac translator has been forced in a few cases 
to present a ‘translation’ that represents the H words as he understands 
them, but whose overall sense remains obscure, even to him. 


18:1 Jag Ledas ەەەىف‎ IN bj حمذنعه‌اه‎ ‘And in silence he 
thinks about desire and mocks good learning’; MT 353 WPI? NINN} 
Jan? mwin-b22 “The separated one seeks desire, (and) is hostile ]7 
toward all practical wisdom’; LXX mpopdoets 2178 م0‎ 
000۸018۷0٤69 ywpiteobar. 076 00۷ év mavti dé ۵ 
émoveldiotog 6101 ‘A man who wishes to separate from friends 
seeks excuses, but he will be liable to reproach at all times’. There are 
clear points of contact between P and MT, but the meaning of the 
initial clause is not clear. 

18:18 هرا‎ ‘portion’; MT Sain dot. P apparently interprets MT as ‘a 
portion assigned by casting a lot’. However, the Syriac noun عر‎ 
does not denote the object itself that is dropped or cast, which is the 
meaning apparently required in the sentence. The saying remains 
somewhat obscure. 

19:8 pam حسکةهه لا‎ rd) lu! ‘Those who are trouble-makers with 
their words are not trustworthy’; MT(K) ANAND OMAK ATID #0 
‘whoever pursues words — they are not’. P and especially MT are 
obscure, and the relationship between the two is unclear. The precise 
meaning of Syriac wig is uncertain; the translation assumes 
derivation from Greek Tapa" (‘disturbance’). 

19:19 سه سک‎ org Ns وسحلا‎ kano ‘and as he ascends, he increases his 
burden’. This second half of the v. is obscure in P and also in MT د"‎ 
IDIN Tiwi ها‎ ‘and if you rescue then you will again/further 
increase’. 

19:22 ohanag يله وحذیما‎ “The desire of a man is (for) his goodness’; 
MT ۱۲۵۳ DTN NNN “The desire of a man is his kindness’ [or ‘his 
shame’). MT is obscure; P renders literally. 

19:23 حعط|‎ paaa هلا‎ ‘will not seek wickedness’; MT دز‎ 728:53 ‘will not 
be visited by evil’. The meaning of the overall sentence is not clear in 
either MT or P. 
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21:4 مهیا‎ lamp of; MT جد‎ ‘lamp’ or ‘newly tilled field’; LXX and Vulg. 
also read ‘lamp’. The MT clause is obscure. 

21:18 اسک که‎ ‘substitute’ [2x]; MT 133 ‘ransom’. The Hebrew term 133 
connotes ‘atonement, ransom’ more specifically than does Syriac 
lawl. The latter is not used with this sense in the Syriac 
Pentateuch. P closely renders MT, the meaning of which is not 
certain. 

25:20 Jjka ‘a cord’; MT 13} ‘natron’ (a mineral); Vulg. nitro, LXX ‘a sore’ 
0601000۷. The only attested definition of the Syriac term is ‘cord, 
string’, which does not fit the sentence. The clause is obscure. 

26:10 ha. tax Logo ‘and a drunkard crosses the sea; MT له‎ 12W; ‘and 
he hires those passing by |? obscure]. P seems to read 0° Tay 53W13 
‘and a drunkard crosses the sea’. The v. is obscure. 

27:16 Lios حعصا ونصسا‎ ٥ ‘and it is called by the name “right hand”; MT 
Np? wim WI ‘and one calls it “oil of the right hand”, or ‘one 
encounters oil of the right hand’. P and MT are obscure. 

29:9 polis Wo ‘but he does not become enraged’; MT NNI PRI ‘but 
there is no calm’. P may not know the H noun (cf. Vmi ‘rest’), which 
does not occur elsewhere in Prov. Either P guesses at its meaning, or 
has a variant source-text (MAN or 7۳7 2(. The sense of the whole v. is 
unclear. 

29:24 |Nsäs corde eamso ‘they make oaths for him’; MT pnw TON 
‘he hears these’. The details of oath-ceremonies seem to be involved 
here; it is not possible to understand exactly what P understands or 
intends with its rendering. 


Qoheleth 


Free Translation 


Most of the readings that differ from a closely word-for-word rendering of 
the MT are those in which it appears that the Syriac translator assumes the 
freedom to expand, abbreviate, or paraphrase for the sake of Syriac style; to 
express a particular interpretation of an ambiguous H construction; ۶ 
simply to guess at the meaning when the source text is obscure. 


1:5 wp ol oh ومن‎ ll oo وروس‎ rises; MT OW RIA 7717 120 
The obscure H verb NW (pant, gasp, annoy’?), which LXX also 
seems not to understand, must have stymied the Syriac translator, 
who simply reuses the earlier verb and paraphrases MT, echoing also 
the phraseology of v. 4. The ancient versions struggle with this line in 
various ways. 
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usually denotes‏ دلاه ‘grief. The H term‏ دہ ‘anger’; MT‏ عجرا 
‘vexation, grief, which is surely the intended sense in Qoheleth. Only‏ 
rarely does it carry the stronger sense of “anger.” By choosing Syriac‏ 
‘anger’, P introduces a different nuance (also 2:23; 5:16; 7:4, 10;‏ یں 
.)11:10 

ooa Kus {iao ‘and I had a huge household staff: lit.‏ حد سیا 
‘many boys of the house’; MT 5 mn m3733) 1 had household staff.‏ 
The adj. ‘many’ (‘huge’) in this clause supplies a deficiency in the MT,‏ 
as was noted by Jerome. But lacking other textual witnesses, one‏ 
must assume that this is an interpretative addition by P rather than a‏ 
feature of his source text.‏ 

‘and the possessions of kings of cities’; MT‏ همسا LaoSsoy‏ وس شلها 
MYTA DDN NYIDI ‘possessions of kings and of the provinces’‏ 
Mosul differs from Leiden in changing MT ‘possessions of kings and‏ 
P introduces a slight change by‏ ٭... of...” to ‘possessions of kings of‏ 
translating H ۱۳۲۸۵ with the Syriac cognate ا١لسېم, as also in 5:7. In‏ 
fact, the H term denotes ‘province, administrative district’ rather than‏ 
‘city’, but Syriac means primarily ‘city’.‏ 

was Mids Wo pours Mids لا‎ 1 did not withhold from them and I 
did not withhold my heart from’; MT NYIRO ذم مر مده‎ 
“39798 ‘I did not keep from them; I did not withhold from my heart’. 
P chooses to use the same verb in each of the parallel clauses, in 
place of the two synonyms of the MT. 

Njo Ny gel ‘as (there is) more in light than darkness’;‏ من سمدحا 
MT wnmy mra WMS ‘as the benefit of light (is more) than‏ 
darkness’. P abbreviates by omitting the second ٦۸۳۰‏ 

anal; ‘to calm’; MT WN ‘to despair’. The H verb is rare. P may have 
wrongly understood it as a cognate of Syriac Vana (Afel stem). 
Leiden reads amasœ ‘to persuade’[?] LXX also seems not to 
translate the MT verb éyw ۲۵۵ 072010206001 t Kapdia uov ‘I bid 
farewell from my heart’. 

was NM ‘my mind’; MT ۱25-78 ‘my mind’. This is one of six vv. in 
Qoheleth were P represents the Hebrew direct object marker NN by 
Syriac Ma. 

as ‘to revive’; MT 8155 ‘to heal’. P is slightly paraphrastic. 
85:4. Layo Soo ‘to lament and a time to dance’; MT 3D ny 
TIP) NYI ‘a time to wail and a time to dance’. Whereas the H uses 
two entirely different verbs for ‘lament’ and ‘dance’, P creates 
patonomasia by using two different stems of the same verb V-o; 
Aphel = lament?) and (Pael = ‘dance’). 
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nasa Lajo می‎ ‘to bind and a time to loosen’; MT reads مزر ورد‎ 
Twn NYI ‘to preserve and a time to send away’. P is translating 
freely. 

las ‘work’; MT ۳۱ ‘the one working/doing’. P slightly recasts 
the clause into more direct, concise syntax. 

Sid) Lag ‘the pursued one who is outcast’; MT 2-۶8 ‘the 
pursued one/thing’. P alone among the ancient versions adds the 
second participial adjective; MT lacks it. One wonders if it originated 
as a gloss on the preceding term, Jg3, but there is no obvious 
need for clarification of .ؤومهل‎ Possibly the final clause of the v. refers 
not to an abused person but to a vanished event or time — that 
which has been ‘driven away’ chronologically; so Vulg. quod abiit 
NRSV ‘what has gone by’. 

Wor gol... laos gol ‘there is wickedness ... there is injustice’; MT 
ypwan naw... ywan امم‎ ‘there is wickedness ... there is wickedness’. 
P chooses to use two different synonyms in place of the repeated 
noun in the parallel clauses in MT. 

wo) Jers ye! ‘they are like animals’; MT 5ص‎ nan ۱712-27 ‘that 
they are animals’. P adds ‘like’ (so Vulg. sémiles esse bestiis) to make 
explicit that this is a simile. P similarly adds yl to the comparison 
with silver in 7:13. 

‘from the power of their oppressors (with)‏ من اما fy‏ متهم سلا 
strength’; MT N3 on pwy TN ‘and on the side of their oppressors‏ 
(is) strength’. The omission of the conjunction waw by P seems to‏ 
change the line from an equative sentence in MT, to an ambiguous‏ 
prepositional phrase, ‘with strength’, the referent of which is not‏ 
certain.‏ 

literally, ‘better than the gift of the‏ لح > Lay EES‏ وهخلا 
lit. ‘than the gift of fools a‏ تدم صصص sacrifices of fools’; MT Bo27‏ 
sacrifice’. P adds a and changes the final two words into a‏ 
construct chain in order to offer a clear reading of the difficult MT‏ 
syntax.‏ 

22) asa ‘to do what is good’: MT Y3 miwy ‘to do evil’. In the 
context, this MT infinitive clause is difficult; it perhaps can be 
understood as ‘they do not know that they are doing evil’; so Vulg. 
qui nesciunt quid faciant mali. P apparently understands it as meaning 
‘fools know nothing except to do evil’, which he paraphrases. This 
substitution is otherwise textually unsupported, and must be 
interpretative. 

‘and many mistaken words’; MT 027)‏ عیکغا ينا په هس 
712٦7 ‘and many words’. P here provides a word-for-word rendering‏ 
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of the MT, which seems to be an incomplete sentence. The word 
وليه حيبت‎ ‘mistake, error’ here is the same noun used in v. 5. It is 
missing from the two oldest Syriac MSS, which may be secondary 
correction to the MT. Probably the Syriac translator read H ‘many 
words’ as unacceptably vague, and added this adjective, drawing on 
the thought of the preceding v. Targ also feels the need to clarify that 
the many words warned against are negative words: pro pom 
(۱0 ‘and words of wicked ones’. 

‘miscarriage of justice’, lit. ‘plunder and justice’. MT‏ هم سهه صا هرسا 
pty vawn Y ‘the perversion of justice and righteousness. Our‏ 
translation assumes these two nouns to be a hendiadys (Le., judicial‏ 
activity that plunders). P abbreviates by omitting the second H noun‏ 
of the compound genitive: ‘and of righteousness’.‏ 

J ‘does not keep possession of it; MT ANIAN NÒ literally,‏ ههه 
‘no profit/income’. P offers an interpretative paraphrase of the‏ 
somewhat cryptic MT.‏ 

+axo lit. ‘and he passes by’; MT اه‎ ‘and which he uses’ (Wavy ‘do, 
make’). P paraphrases, using a mote specific verb. 

‘of birth’; MT 17517 ‘his birth’. P omits the pronominal suffix‏ ومکېه.ا| 
(so Vulg. nativitatis) in order to tighten the parallelism with ‘of death’.‏ 
son ‘destroys the wise ... and destroys the‏ خصما سه یى| LS‏ 
‘makes a wise man into a fool and‏ رظ ده heart’; MT 247n8 Tax‏ 
destroys the heart’. P uses the same verb in both clauses, thus‏ 
displacing the first H verb (drive mad, make a fool of) with‏ 
‘destroys’. This assimilation seems to be purely stylistic (cf. 2:10; 3:4;‏ 
.)10:18 

Lama, وسحصدا ام يحلا‎ IXY) ‘the shade of wisdom (is) like the 
shade of silver’; MT 037 ۳د00 دلاو‎ YVI “(to be) in the shade of 
wisdom (is to be) in the shade of silver’. P, like LXX ی0‎ expands the 
H wording with ‘like’ in order to make clear that the cryptic MT is 
using a simile. 

yopo GOS aok ‘to repair what he damages’; MT NN pnd‏ بوه 
INY WR ‘to make straight what he has twisted’. P recasts the MT to‏ 
replace the metaphor (twisting, straightening) with a more prosaic‏ 
generalization.‏ 

JADI سات‎ ‘watch yourself; MT 787 ‘consider’, lit. ‘see’. The addition 
of ‘yourself is P’s own interpretative addition, making the 
admonition more specific. 

‘lest you be very much hated’; MT missing. The lack‏ ولا LAL‏ میحد 
of support for this addition in other ancient witnesses makes it likely‏ 
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that P has simply created this clause in order to complete the 
parallelism in the v. 

slan لا‎ ‘are not enacted’: MT DYNWI DPX ‘are not heeded’. P 
offers an interpretative paraphrase. 

wo flaSac aus, Sco ‘and everything that he thinks is 
foolishness’; MT 817 520 525 2K? ‘and he says to everyone he is a 
fool. LXX kai à Aoyiettat 7۲0۷۲٢ م0‎ 660۷۳ gotív ‘and all 6 
considers is foolishness’ seems to agrees with P. P and LXX could 
possibly read a H text with different vowels (003, understood as 
abstract = ‘foolishness’) but most likely their rendering is 
interpretative. In 10:6 50D is often taken to be an abstract noun 
‘foolishness’, but there both P and LXX understand it as meaning 
‘fool’. 

‘be endangered [P] by them’.‏ ”120 ده JlJ ‘become exhausted’, MT‏ حه ې 
The meaning of the H verb VPD is uncertain; LXX and Vulg. take it‏ 
‘be endangered’ or ‘made vulnerable’. The Syriac translation is‏ 
probably a guess.‏ 
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10:9 


10:18 Ely ايحلا حعګکه!!‎ yaks Jlaaa> ‘With laziness the roof 


falls down, and with lazy hands’; MT mbawa ود و7‎ qa حر‎ 
oT With laziness the roof-beam falls down and with laziness [lit. 
‘dropping’] of hands’. P chooses to use the same term in both of 
these parallel clauses, in place of the two different synonyms of MT. 
lawa کش‎ hn0 ‘especially for those who see the sun? MT MRI? 
12107718 ‘to see the sun’. Mosul and several P MSS choose here to 
use the wording of the final clause of P 7:12 instead of literally 
translating the similar MT. This reading seems not to fit the sentence 
in 11:7 as well as the MT, and would appear to result from secondary 
assimilation by P rather than from a variant H text. 
wyoyhvo ‘alarmed’; MT INWIN ‘are bent’ [P]. The Syriac verb used 
here is not supported by other witnesses. It must be interpretative 
paraphrase by P, who perhaps finds H \Vmiy ‘bent’ somewhat unclear. 


12:3 


Inner-Sytiac Corruption 


sa ‘adheres to’; MT NN NY ‘goes out with’. Since walking/going is 
a frequent metaphor in H literature for general behavior, it is very 
possible that the P here is simply recasting that somewhat vague H to 
the more specific and context-appropriate .بعك‎ However, it is 
inviting to think that an earlier text form — now lost entirely from 
the MSS — read a% ‘goes out’ as a literal translation of the MT. 
Secondarily within the Syriac tradition, metathesis created the present 
reading whose suitability to the context cemented it in place. 
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زو عمط 


Sctibal Errors or Misunderstandings 


Listed below are passages where it seems that the Syriac translator 


misunderstood the H source text. 


Da Jing لا سحد‎ ‘No one gets enough speaking’, lit. “... gets 
sated with speaking’; MT 7275 WR ده‎ ‘a person is not able to 
say’ (i.e., not able to express how tiresome words are). P may 
misunderstand H 53V as a form of V3 ‘be complete, come to an 
end’ (a person cannot make an end of speaking’) which he then 
paraphrases with waœ, thinking that this clause is parallel to the 
following ones about the ear and the eye. (However, P understands 
59” correctly at 7:13.) 

So ‘Everyone who speaks and says’; MT 137 w‏ ریخ 0امغ 
NNW “There is a word which one says’. P, with LXX (öç ۱‏ 
kal épet), misreads the H noun 137 as a verb.‏ 

Ilan Aso apo ‘and knowledge and proverbs and 
understanding’. MT nbw nîn nyt ‘and to know madness and 
foolishness’. P misunderstands MT infinitive NYT ‘to know’ as a 
noun. H ‘foolishness’ is usually spelled with samek N30, which may 
have prompted P to confuse the final term here with a putative H 
ادم اه ړوو‎ ‘have insight, understanding’ ) as a synonym of Syriac 
| هح ‌خله‎ ‘understanding’. Why P forsakes a literal rendering of 
MT NbN ‘madness, error’ in order to follow LXX 06 
‘proverbs’ is difficult to explain. P understands and translates 7 
more or less literally at the four other places where it occurs in 
Qoheleth (2:12; 7:25; 9:3; 10:13). Perhaps, given the list of three 
positive wisdom attributes which P thus identifies here, he simply 
feels compelled to assume that min is an error and therefore 
adopts LXX ‘proverbs,’ encouraged by the presence of that term in 
12:9. 

wo صا‎ What good is it?’, lit. What is the profit?’; MT YNN is 
commonly taken as a Pol‘al participle meaning, ‘foolishness, 
madness’ (NRSV ‘It is mad!’). P appears to have read this as two 
separate words, bbin nn, What does it boast?’, which he paraphrases. 
One cannot know whether this is P’s misreading of the MT or 
witness to a variant text. 

sia OS ‘my servants’; MT “VYA ‘my works’. In the Mosul edition, 
the vowel signs are those of the Syriac word for “servants” rather 
than ‘works’; consonants of the two nouns are identical. No such 
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ambiguity attaches to the noun form in the MT. Other ancient 
versions read ‘my works’. 

‘the work that my hands had done’, literally, ‘the work‏ ححرا وحجم اثېه 
of the work of my hands’; MT °T pw “VYA ‘the works which my‏ 
hands had done’. P seems to present here a somewhat tautological‏ 
compound genitive. On the basis of MT and other witnesses we‏ 
would expect ‘works which my hands had done’, but the‏ 
disagreement in number between pl. ‘hands’ and sg. ‘work’ makes‏ 
this impossible.‏ 

برذ جدحصط Sx ‘concerning the speech of people’; MT 73a‏ صصحلا و 
برذ جدتط DINN ‘concerning human beings’. P misses the H idiom‏ 
‘concerning’ and takes the noun 137 here in its literal meaning,‏ 
‘word, speech’. So also at 7:14 and 8:2.‏ 

ENS ې‎ li>, ‘God created them’; MT مره‎ 0939 ‘for God to test 
them’. P seems to misunderstand MT رچده‎ as containing an infinitive 
of 8٦ذ‎ rather than of د‎ (purify, discriminate, choose’). 

NI You’; MT NR [object marker — not translatable]. P misreads the 
H object marker as the 2nd masc. sg. pronoun AX. See the same 
error in 5:6. 

baas وصهې‎ ‘which the wicked speak’; MT NIT WR ‘which they 
speak’. P, with LXX, seems to misunderstand this clause, which 
cautions against taking to heart unattributed gossip and rumor. The 
indefinite internal pl. subject of the verb is intentional. ‘Wicked’ is 
supplied secondarily to repair a supposed defect in the warning. 
vaal لا‎ Do not pay attention’ MT ynwnr-r> WR ‘so that you not 
hear’. P misunderstands the function of WW here, which means ‘so 
that ... not/ lest’. Accordingly, P supposes the imperfect verb form 
to be imperative rather than modal. 

[Lao ری سه هه‎ So “All that lies before one is emptiness’; MT 927 
Dna} ‘all that is before them’. P seems not to have been able to 
connect the final two words of the v. meaningfully to the previous 
clause, and therefore assumes that something is missing. He supplies 
lao ‘emptiness’ to make sense of the phrase. It lacks support among 
other ancient witnesses. 

Was ors bso yass lamao ‘silver humiliates and deceives 
(people) in everything’; MT ‘and silver provides for [lit. ‘answers’] 
everything’. P appears to 2MIR Ay 097) have misread the H 
vetb as Vaa II ‘oppress’ [Piel], whereas it is Vai I ‘answer’. This 
may well be an accidental error; the P translator does not appear to 
be any more opposed to money per se than is Qoheleth himself. 
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11:5 وححم‎ So “all that he does’; MT مسا‎ ح٦8۵‎ my WRN “who creates [or 
‘does’] everything’. P loosely translates the H clause. 

12:4 INi}, “women who grind’; MT ۸۳۵۸ ‘grinding, mill’. The H noun 
is rare and perhaps posed a difficulty for P, who, perhaps influenced 
by LXX ۲5 01001061 reads it as another occurrence of the same 
noun just used in v. 3. 


Readings That May Attest a Variant Hebrew Text 


Because the Syriac translator feels free to depart from a rigidly literal 
rendering of the H, it can be difficult to confirm instances where his H 
source text actually differs from the MT. In the following passages, the P 
translation diverges from the MT, as attested in Codex Leningrad as printed 
in Biblia Hebraica Quinta, and at the same time generally finds support in one 
of the other ancient witnesses. The LXX is especially important in this 
regard. At the same time, it is important to remember that, as is evident in 
some other Old Testament books, P translators occasionally consulted the 
LXX when translating. Therefore, while alignment with the LXX can 
constitute evidence of a variant H text-form known to both of them, it can 
also simply indicate that P chose to conform to the LXX wording, where he 
found the MT difficult or less satisfactory. Readers who wish to examine 
the text-critical evidence in detail, are encouraged to consult the Anchor 
Bible commentary by Seow, listed in the Bibliography. 


2:2 ححېله‎ What do you accomplish?: MT nwy mnn What does this 
accomplish[?]’ LXX and Vulg. also seem to know a 204 person sg. 
form: MWY or ۰ 

2:8 Nao همق‎ ‘male and female cupbearers’; MT NITY ناكم‎ is 
entirely uncertain. P agrees with LXX oivoydov kal oivoydas (so 
Vulg.). This may reflect a H text with NITWI ATW (masc. and fem. 
.عام‎ of the verb ۷٦۷ ‘pour’) . 

2:12 حبسلا‎ la^% js “after the king in judgment’; MT TONN “NR ‘after 
the king’. The second and third clauses of this v. are notorious 
puzzles. LXX seems to understand Jn as the Aramaic noun مود‎ 
‘counsel, advice’: ۵6 émerevoetat همه‎ ths BovAtis ‘who will follow 
the counsel’. ‘In judgment/counsel’ in P, which is absent from MT, 
appears to be a doublet. Unless the P translator himself is glossing 
the MT with the LXX reading, his translation points to an 
expansionary H source-text. The meaning of the sentence is unclear. 

2:12 opas ېي حم من‎ ‘so with whoever did it or ‘so with what he made 
him’; MT Mwy SIWR NN “what they have already done’. The 
meaning is unclear in both texts. P seems to work from a slightly 
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different H text, perhaps WY WR NN. LXX agrees in the sg. verb 
form and the absence of ‘already’. 

lam, Shoo For the fool speaks excessively’; MT‏ من نشی صصح 
lacks the clause altogether. P here seems to know a text similar to‏ 
LXX®, which alone among ancient versions has this extra clause,‏ 
though as a section in v. 15. Either his H text, or P himself, has‏ 
attached this clause to v. 16, with which it has only the most awkward‏ 
and unclear connection. These variations point to instability in the‏ 
early textual tradition.‏ 

|Nas “drinks: MT wim is obscure and might reflect a damaged H 
text. LXX and Vulg. agree with P. 

ou% ‘apart from Him’; MT ۵ا۱۵‎ pin ‘apart from me’ or ‘more than P. 
LXX agrees with P, reflecting a H text that fits well the context of vv. 
24 and 26. 

‘woe to the solitary ones’ literally ‘woe to him’ ; MT ۹١‏ وهه که 
‘and woe to him’. P, with LXX and Vulg., correctly witness here ۵‏ 
‘woe’ and Ù ‘to him’. Their H text may have, properly, written these‏ 
two elements separately. Cf. MT TDN ‘woe to you’ at 10:16.‏ 

‘before God’; MT 7x nn 7399 ‘before the messenger’.‏ یم لها 
LXX ‘before the face of God’ (ted 700001101 Tob Oeod) agrees with‏ 
P. They may witness an earlier H text which was later modified to‏ 
‘angel’ out of reverence.‏ 

Lojaaso ه حاحلا‎ JMsauso ‘in fury and in mourning and in sickness’; 
MT 4x71 Vom ‘and in sickness and fury’. There is variation in the 
number and order of these nouns among the various Syriac MSS and 
ancient witnesses. At some point a doublet set seems to have crept 
into the main text, but it is not possible precisely to reconstruct the 
development. 

oa. Jia} هت‎ ‘will put cheerfulness in his heart’; MT 12558 im 
‘will take it to heart’. The addition of ‘cheerfulness’ in P does not 
accord with the thought of the passage. Perhaps this addition 
originated in an accidental dittography of ag in the preceding or 
following vv. 

‘with an inheritance’. It is‏ بح ۵ ۳5 ‘implements of war’; MT‏ صات رسا 
difficult to posit a motive for P intentionally to depart from the MT.‏ 
MONI is not a rare or difficult noun, and Qoheleth does not denigrate‏ 
material well-being. Perhaps his H text was damaged, leading him to‏ 
guess at the presence of 7۵0۳۳۵ ‘war, battle’. Otherwise one must‏ 
think that his H text had a totally different clause here from the MT,‏ 
one otherwise unattested, but similar in sense to 337 332 in 9:18a.‏ 
The Book of Proverbs attests several proverbial sayings which are‏ 


2:16 


2:25 


2:25 


4:10 


5:5 


7:3 


Introduction to the Translation 


identical in one half of the verse, but which differ in the other half 
(e.g., Prov 10:15; 18:11). 

TINN ‘She said — Qoheleth’.‏ جح ‘Qoheleth said’; MT‏ اه مه هک۸ 
Context demands that Qoheleth is the subject of the verb ‘said’, but‏ 
the MT verb form is 3:4 fem. se. LXX agrees with P in reading a 4‏ 
masc. form of the verb, which probably points to a variant H text,‏ 
108 7جہک which prefixes the be (definite article) on the name:‏ 
‘Qoheleth said’ as at 12:8.‏ 

baa ‘is ugly’, lit. ‘hated’; MT اید‎ ‘is changed’. LXX and Vulg.. 
agree with P in showing a verb 0, and indeed these may witness 
to NIW’ as a genuine variant H text, with sin instead of MT shin. 
However, this could simply be their misreading of unpointed W in 
their respective MSS. The clause is difficult in any case. 

oa ‘the word of; MT °3 3R I — The word of. P and LXX lack 
the initial RN T of the MT here; it seems out of place and is virtually 
impossible to integrate into the grammar of the sentence. Almost 
certainly this pronoun was a secondary intrusion. P witnesses a 
superior text. 

ojo, لا‎ ‘and do not hasten’; MT 8:2 [missing]. 8:3 ۳۱۵٥ 00 
Tn ‘Do not hurry to depart from his presence’. P apparently works 
from a H text of 8:2 that has this clause as the conclusion of v. 2 
instead of the beginning of v. 3. In the P text this warning against 
haste is directed toward declaring oaths before God. 

‘and my mind observed’; MT NR 71251 ‘and to examine’ [?].‏ مت سا 
The H verb 1/713 is rare, and may not have been understood by P‏ 
(also at 3:18). He may have chosen to follow the LXX kal ٥06‏ 
uov 060۷ 7۲0۷ etdev ‘and my heart also saw’, but they together may‏ 
witness a common variant Vorlage.‏ 

JAMS ‘to the good and to the wicked’; MT 310% ‘to the‏ همححفا 
good’. P, with LXX and Vg, adds ‘and to the wicked’, which MT‏ 
omits. These nouns are pl. in P, but sg. in MT. This fuller text of P‏ 
presents a complete set of opposite pairs, whereas the MT leaves ‘to‏ 
the good’ oddly unmatched. The MT has the more difficult text, but‏ 
it is possible that P witness a true variant H text. Qoheleth does have‏ 
an affinity for binary opposites.‏ 
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11:10 Jap Wo lady, ‘youth without understanding’; MT mT 


۳۱۱۱۲۱۲۸۲۱ literally, ‘for the youth and the blackness [?]’. The MT text is 
obscure; ‘blackness’ for the second noun is not certain. Unless P is 


simply following LXX kal f 0۷٥۱٥٧ in a guess, they may witness to a 
variant H text of the second noun, perhaps NYT x41. 
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Meaning Obscure 


The MT of the Book of Qoheleth is difficult to understand in a number of 
places, for a variety of reasons. In addition to what was has already been 
mentioned, there are some rate vocabulary, and in some passages where 
individual word meanings do not appear to be problematic, the syntax is 
odd and it is difficult to discern a clause or sentence that makes sense in the 
context. It seems likely that the Syriac translator has been forced in a few 
cases to present a ‘translation’ that represented the H words as he 
understood them, but whose overall sense remains obscure even to him. 


5:8 محعح<‎ laS Lads ‘the king is served by the field’; MT ىہ‎ Tn 
Tayi ‘a king is served by the field’. This clause is obscure in both MT 
and the literal translation of P. 

6:8 کار کتا‎ wp Lams کا‎ ‘How does a poor person know to 
go toward life’ or “... to walk with the living?’; MT n رد ر‎ 
D”NA 733 How does a poor person know to walk before the living?’ 
This sentence is obscure in both MT and the literal translation of ۰ 

6:9 laas Se ‘wandering of one’s appetite’ [P]; lit. ‘walking of the 
soul’ MT war nn lit. ‘the wandering of the soul/appetite’. This 
phrase is obscure in both MT and the literal translation of P. 

10:10 This entire verse is hopelessly obscure in both the MT and P. Our 
translation simply gives an attested meaning for each word, without 
making good sense overall. There is a reference in some way to an 
iron tool or weapon. 

12:5 hoa sadda wao ‘sleeplessness flows over them’, literally, ‘the vigil 
springs forth to them; MT (and LXX) lacks. This one of several 
obscure clauses in the v. 5 that diverge from the MT in various P 
MSS. The Syriac textual tradition seems to have suffered serious 
disturbance. Doublet translations at some point may have led to an 
expansionary text. See the commentaries for discussion of the very 
complicated issues. 

12:11 مب اهصقلها‎ ‘large spades’ or ‘owners of spades’; MT ووقاط‎ “vya 
‘masters of assemblies/collections’. LXX knows a H text with the 
same noun as MT ol mapa tv ovvayudtwv ‘those from the 
assemblies’. Syriac is alone in reading here a word for an implement: 
‘pitchforks, spades, mattocks’. The H word should not have been 
problematic, so it seems most likely that his H text here was 
damaged, and P makes a guess from context that this third noun in 
the series also names a sharp implement. 
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Songs 


Free Translation 


Most of the readings that differ from a closely word-for-word rendering of 
the MT are those in which it appears that the Syriac translator assumes the 
freedom to expand, abbreviate, or paraphrase for the sake of Syriac style; to 
express a particular interpretation of an ambiguous H construction; or 
simply to guess at the meaning when the source text is obscure. 


1:3 هډه ې‎ fads weds! Bring me into your bedroom, O king’; MT 
n Joan 5د۵8‎ “The king has brought me to his chambers’. P 
seems to have read the MT verb 718737 as impv. and then adjusted 
the pronominal suffix from 34 to 254 masc.sg. accordingly. The sg. 
noun for ‘bedroom, inner chamber’, contrasting with H pl. 
‘chambers’ is surely P’s stylistic alteration, perhaps in order to 
heighten the sexual implications of being in the single most private 
room of the king. P may be influenced here by LXX ۱۷ 
‘secret/inner room’. See also 3:4 and 8:2. 

1:5 Jama wool, واه حصا ایا‎ ‘because I am black, for the sun has made 
me black’; MT 27 7120د"‎ ۳۳۳۳۳۱۷ INW ‘because I am black 
because the sun has scorched me’. In place of a literal rendering of 
the H verb, P chooses a verb built on the same root as the preceding 
adjective. This tendency to repetition in order to tighten the two-line 
parallelism can be seen elsewhere in P Song of Songs. 

1:11 las pawith the king’; MT -لاہدی۔‎ ‘while the king (was). P 
streamlines the H syntax. 

1:12 ورسم حب‎ ‘the one who loves me’; MT 7٦٦ ‘my beloved’. Strangely, 
P here departs from its custom of rendering the MT “117 with ogy 
‘my beloved’ (cf. 1:13). 

1:14 (and 4:1) bay حشص‎ ‘your eyes (are those) of a dove .'[جہ]‎ MT Pry 
0711" ‘your eyes (are) doves [pl.]’. P slightly alters the metaphor by 
adding the prefixed و‎ on ‘dove’. Cf. the simile at 5:12. 

1:15 2; ‘fitted out’, or ‘dense’ (i.e., with luxurious foliage); MT 877 
‘leafy, luxuriant’. P uses this verb in the sense of ‘fitted out’ at 3:10, 
but it is not impossible that it intends something like ‘densely leafy’ 
here. 

2:5 aas ‘with delicacies’; MT mw wri ‘with raisin cakes’. P may 
choose this more general term out of uncertainty about the exact 
meaning of H ٧۱۱۰۷۸۰ Vulg. (foribus “with flowers’) also seems not 
to understand it. On the other hand, P may indeed know the term 
and simply chooses the more general ‘delicacies’ in order to avoid the 
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shameful associations of ‘raisin cakes; (see Hosea 3:1; Isa 16:7). LXX 
seems to know the term and also avoids a literal translation by means 
of the pejorative êv 0۸۵6006 ‘with wretched things’. 

N love; MT ٢2۵۳۳۳٣٣ ‘love. This is one of three vv. in P‏ ؛پسص۸| 
Song where the Syriac translator represents the H direct object‏ 
marker NN with Syriac Ka (also 3:4 and 8:4). In all three cases it‏ 
precedes the same noun. This is a Hebraism intruded from MT; it is‏ 
not an element of Syriac grammar. P Qoheleth also uses this element‏ 
in six vv., which may suggest that both Qoheleth and Song were‏ 
translated by the same person. This element is not present in P‏ 
Proverbs.‏ 

hee 1 adjure you’ [fem.pl.]; MT 5578 *nyawn T adjure you’‏ كپ 
[masc.pl.| MT in Song sometimes uses a masc. pl. suffix (DNR) when‏ 
referring to a specifically feminine group; P here freely corrects the‏ 
grammar in his translation to fem. pl. (cf. 3:5 and 8:4).‏ 


2:7 
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2:17 and 4:6 منغصې‎ ‘depart’, literally bend, decline’; MT 1031 ‘flee’. P gives 


an interpretative paraphrase, apparently thinking of the shrinking of 
the early morning shadows in the afternoon when breezes spring up 
to cool the landscape. 

Liama ujal ‘mountains of sweet spices’; MT حصد‎ "77 ‘mountains of 
[meaning unknown]’. A few ancient and modern interpreters have 
taken 113 as a geographical place name (cf. Josh 15:59), while others 
attempt to see it as an abbreviated Greek loan word for a type of 
spice. P probably does not know the meaning of 113 and is simply 
guessing, assimilating to 8:14 (mountains of sweet spices’) and 4:6 
(‘mountains of myrrh’). 

Lols ام حجنا‎ ‘like a cloud of smoke’; MT طز(‎ MVN ‘ike columns 
of smoke’. P here paraphrases pl. ‘columns’ with the more intuitive 
and common ‘cloud’. 

Lamay سلا‎ ‘fragrant powder’, lit. ‘powder of sweet spices’; MT 8 
921) ‘powder of the merchant’. P cannot have found H 33 
‘merchant’ difficult; it is common in the Hebrew Bible, and the 
cognate exists in Syriac. P must simply think that ‘sweet spices’ is less 
ambiguous than ‘merchant’. 

Lian, ‘of the nights’; MT n1953 ‘in the nights’. P makes a slight 
interpretative modification of MT. 

‘tower’; MT MaN ‘sedan chair, palaquin’. The Syriac reading‏ موم لا 
here can only be explained as a conjectural attempt (cf. 4:4) to deal‏ 
with a H noun that was unknown to P. 7/58 does not occur‏ 
elsewhere in the H Bible. It is noteworthy that P does not folow‏ 
LXX qgopetov ‘litter, palaquin’ here.‏ 
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Lox ily ataol وو حا‎ oMsaal ‘its cover of gold, its cloth of 
purple’; MT (۸٦۸ 13290 AAT nTa ‘its back/base/support[?] of 
gold, its saddle/seat|?] of purple’. The second and third H nouns in 
this series of four parts of the sedan chair are rate, and they pose as 
much difficulty for the Syriac translator as for modern interpreters. P 
has no special insight into the meaning of these terms. 
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3:10 


4:1 and 6:4 من ها‎ œ ‘are coming up from mount’; MT 0 wow 


‘which are [meaning unknown] from mount’. The H verb WAA is 
obscure; context and the preposition JA suggest either ‘frisking at’ or 
‘flowing down from’. P, not knowing the H verb, produces the 
illogical ‘ascending from’ (so Vulg. ascenderunt de). The idea of 
ascending from (or زه‎ a mountain height is difficult. P simply uses the 
same verb here that occurs in the following v. — ‘coming up from 
(go (وصکھ‎ the washing’ (MT صخحطهام‎ MDW); it assumes that the 
thought is roughly parallel in both sets of lines: 4:1-2 and 6:4—5. 

‘go’; MT 758 ‘I will go’. P has no support from other ancient‏ رک 
witnesses in the alteration of MT 1 c. sg. impf. to fem. sg. impv. This‏ 
must be interpretative by P, but the motivation is not evident.‏ 

“hw ‘my sister bride; MT 752 ‘O bride’. P assimilates the‏ محما 
single noun to the odd compound noun phrase ‘my sister bride’ in‏ 
MT (m3 nny) and P at 4:9, 10, 12 and 5:1.‏ 

ainm So من‎ saunan ‘of your lotions than all (other) lotions’; 
MT: pnw PNY ‘of your lotions than all spices’. P repeats the 
same noun (Lsm), ignoring the difference between H [NW ‘oil’ and 
DWI (‘perfume’). P uses Laama for these same two Hebrew nouns 
also at 1:2. 

usha Sa ‘your shoots’; MT ۳۳۷ ‘your shoots/ branches’. P 
renders the pl. H noun with a collective Syriac noun هکسه اک‎ built 
on the cognate root Vada. The ptimary meaning of this noun is 
‘things sent out/away’, hence ‘shoots’, ‘branches’, ‘apostles’, or 
‘messages’. However, in Syriac — but not in Hebrew — a 
homograph built on the same root consonants can also mean ‘nudity’ 
(from the fact that this verb Sa can be used for ‘put away/strip 
off” clothing). Is the Syriac translator aware that his translation 
enhances the sensual suggestiveness of the passage with a double 
entendre? 

‘produce of (its) fruits’; MT DTN °3 literally, ‘fruit of‏ هاوا واححتا 
delicious fruit’. This construct chain occurs also at 4:16. P misses the‏ 
qualitative nuance of the second H noun, delicious fruit. Syriac last‏ 
does not carry the same connotation as H 732. Consequently, P‏ 
creates a somewhat tautological phrase.‏ 


4:6 


4:8 


4:10 


4:13 
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‘so that my perfumes will spread’; MT 2 5r” ‘so that‏ نزوي حصفت 
its perfumes will flow around’. LXX also reads ‘my perfumes’, but‏ 
the difference of P from MT is more likely due to assimilation to ‘my‏ 
garden’ than to a variant H text.‏ 


4:16 


5:2 (and 6:8) INul wa ‘my dove, the perfect one’. MT "NAN NIY ‘my 


dove, my perfect one’. The absence of 1 c. sg. suffix on ‘perfect one’ 
must be P’s own stylistic adaptation. 

vl,a00 ‘my curls’; MT *myip ‘my hair [P]. The meaning of the H 
noun is uncertain, although the context calls for something related to 
‘hair’; it is used only here and 5:11 in the Hebrew Bible. Cf. LXX 
م8667‎ 1٥) uov and Vulg. cincinni mei, ‘my curls/ringlets’ or ‘my 
locks’. 

eal “Tell him that I am sick with love’; MT‏ حه IN; Lousoy‏ ابا 
mann ‘What are you to tell him? That I am‏ کر nın‏ ۸ دح YR‏ 
sick with love!” P streamlines, eliminating the rhetorical question of‏ 
the MT. So also Vulg. uż nuntietis ei quia amore langueo.‏ 

‘(is) fine gold’, literally‏ دده 15 ‘like a gold jewel’; MT‏ اپ Lolo‏ ووه‌حا 
‘gold of fine gold’. P’s choice of ‘stone, jewel? may be due to‏ 
influence from LXX. At least three times in LXX, H ۲۵ is translated‏ 
with some form of the phrase 31006 7۱۱۱0٤٥ ‘precious stone’: Pss‏ 
Prov 8:19). LXX does not do so here, but Hexaplaric‏ ;21:4 ;19:11 
notes indicate that the second-century CE translators, Aquila and‏ 
Symmachus, use a form of 1100٨ ‘stone’ in this v. Marginal notes in‏ 
the SyroHexapla give the Syriac version of their readings as kələ‏ 
Absent an evident reason for P independently to think of Lolo‏ .ووه حا 
as an equivalent for DN or ۱۵, one may suppose that P here is‏ 
dependent in some way upon the Greek translation tradition.‏ 

dea» ‘bushy’; MT Donn [meaning unknown]. The Syriac term 
means literally ‘spread out’ or ‘straightened’, in the sense of being so 
thick a mass that it sticks out, or being artfully arranged. Cf. LXX 
¿hátat “fir trees’. 

|. محصه‎ ‘perfection’; MT nxbn [meaning unknown]. P seems to read 
this H word as an abstract noun meaning ‘fullness, completion’, built 
on the common root Vn. In fact the meaning of the Hebrew is 
uncertain, perhaps either ‘pool [as ‘something filed] — so LXX 
71001010 0601700۷ ‘filled pools of water’? — or ‘setting, socket’ 
reading 2۸9 as at Exod 28:17. 

kam, ‘of sweet spices’; MT 20 MOTIN 21027 ‘of sweet spices, 
towers of spices’. P omits altogether the appositional phrase, ‘towers 
[P] of spices’. This omission is not supported by other ancient 


5:2 


5:8 


5:12 
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witnesses, and must be considered abbreviation by the Syriac 
translator. 

(are) cylinders PP) P here again‏ رگ yl ‘like a cylinder [?]; MT‏ حزحا 
displays its tendency to change a metaphor into a simile by adding‏ 
like’. Both the H and Syriac nouns denote something round‏ 
(‘cylinder’, ‘rod’, ring”), but the intended image is unclear. P seems to‏ 
think of the two hands together forming one gold item, rather than‏ 
two gold items as in MT (where ‘forearms’ rather than ‘hands’ could‏ 
be intended).‏ 

‘filled with gold nuggets’; MT wana nnn ‘filled‏ ولا uolo‏ ې« حا 
with beryl’, literally ‘filled with Tarshish’. “Tarshish’ here is used as the‏ 
name of a precious gem, thought today to be topaz or beryl. P offers‏ 
an interpretative guess, probably based on the transport of gold in‏ 
Tarshish ships in 1 Kgs 10. Neither LXX nor Vulg. is able to‏ 
translate “T'arshish’ correctly.‏ 

oup ‘his chest; MT ۱۱۰١١ ‘his appearance’. Why P chooses to 
depart so dramatically from the MT here remains a mystery. “His 
chest’ is unsupported by other ancient versions. 

|NaXSso معضسه‎ ‘and queens praise her’, MT W331 mada ٧٨ 
‘and [young women] declare her fortunate, queens and concubines’. 
P, with LKK, seems to understand ‘young women’ as the subject of 
only the first verb ‘see het’, whereas MT reads ‘young women’ as the 
subject of both verbs, ‘see her’ and ‘declare her fortunate’, with ‘and 
queens and concubines’ as additional implied subjects of both verbs. 
Syriac Vaaa is somewhat paraphrastic of the delocutive H Piel 
اہ‎ 

1 ‘and the shape of; MT "pan ‘the curves of. P translates a bit 
freely here, perhaps under the influenced of LXX puduol ‘forms, 
shapes’. 

bags! yp! ‘like the purple of the king which’; MT 773983‏ وصححا و 
TON “is like purple. The king is ...’ P, with LXX and Vulg., connects‏ 
the two nouns in a genitive phrase. MT athnab accent indicates that‏ 
the Masoretic tradition understands the clause to end with ‘purple’.‏ 
sly ‘who bore me; MT ÒN ‘teach me’. P probably‏ 
misunderstands the 2 masc. sg. impf. verb form, functioning as impv.‏ 
addressed to the male lover. Taking it as a relative clause modifying‏ 
اص ‘my mother’, P assimilates it to the wording of 3:4 wao‏ 
aL, (cf. 6:8), as does LXX tis 0103706015016 ue ‘of the one who‏ 
conceived me’. P may have been influenced by the LXX, but it is‏ 
equally possible that both independently made the same assimilation.‏ 
Vulg. follows MT.‏ 
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Ksou ‘1 gave’; MT ۵م(‎ ‘he gave’. The 1* person pf. verb form in P is 
unsupported by other ancient witnesses, and it does not fit into the 
sentence easily. Perhaps P is assimilating here to the 17 person clause 
at the beginning of the following v. 

eho یتنا‎ why SY! ‘Those [masc.pl] who are sitting in the 
gardens and are listening’; MT DP ۷72 ONAN oA Nawrn lit. She 
who is [or ʻO you (fem.sg.) who are’) sitting in the gardens; the 
companions [masc.pl.] are listening’. While a damaged or variant H 
text cannot be excluded, given the cryptic nature of the MT it is most 
probable that P is freely recasting to try to produce a less puzzling 
statement. The Syriac wording does not find support in other ancient 
versions. 

‘Turn away; MT ma Flee’. P here uses the verb 490‏ )اه هې 
(literally, turn” in the specific sense of ‘turn away, depart’, as it does‏ 
also in 2:17, where aol! renders MT 30.‏ 


8:11 


8:13 


Inner-Sytiac Corruption 


ware “They set me’; MT ۱21220 ‘Support me’ (masc. pl. impv.) Most 
likely a scribal accident at some point omitted the Aap of the 
imperative form waas{w ‘support me’ (as in MSS 721 8217 fam). 
The H verb is normally read as impv., but the impv. of this Syriac 
verb would be همه س‎ . With this accidental change, the following P 
verb, )هح حس‎ ‘surround me’, also had to be put in the pf. Syriac 
wasio] ‘surround me’ for MT 721757 may be a guess by P; the 
meaning of MT V793 is uncertain. P here might be influenced by 
LXX 010006076 ue (cf. Vulg. stpate me), ‘pack about me’ PP). 


2:5 


Scribal Errors or Misundetstandings 


Listed below are passages where it seems that the Syriac translator 


misunderstood the Hebrew soutce text. 


| ومحه‎ ‘of myrrh’: MT prin is obscure. It is most widely understood as 
‘poured out’ Vpn (so LXX and Vulg.) and often emended to the 
participial form 23. 6QCant reads here | JNN, which could be ۵ 
‘myrrh’, depending on the size of the following break. If ‘of myrrh’ is 
not simply a guess by P about the difficult H word pon, it might 
reflect a variant H text. 

Jesl وم‎ ‘and more than righteous ones’; MT DAWA ‘uprightness’ or 
‘rightly’. The precise function of this pl. n. is not certain in the MT; 
both ‘rightly do they love you’ and ‘uprightness loves you’ are 
possible. P seems to understand this as a pl. of the noun 1W" ‘upright 


1:2 


1:3 
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one’ with prefixed preposition JA functioning as a comparative 
marker, parallel to the preceding clause, ‘wore than wine’. 

wolas ‘Tell me [masc.pl.]; MT 5 ATIN ‘Tell me’ [masc.sg.]. The 
masc. pl. form of the Syriac impv. here is strange; it conflicts in 
number, not only with the sg. impv. form of the MT, but also with 
the sg. forms which follow, referring to the same addressee. This 
must be an accidental error. 

٥... La? ‘How...how’?; MT AIN ... NDIN ‘Where ... where’. P‏ امصا 
literally translates the interrogative particle of the MT according to its‏ 
most common meaning. ‘Where’? would make better sense in the‏ 
sentence, and indeed many modern and ancient interpreters‏ 
understand the Hebrew particle 7208 as carrying also the meaning‏ 
‘where’ (cf. 2 Kgs 6:13) in addition to ‘how’. If so, it means ‘where’‏ 
much less often, perhaps in a northern dialect.‏ 

gel ‘Like’ 1°; MT "3R T (am)’. P changes the metaphor to a simile by 
adding ې‎ which then becomes the first of three successive symbols 
in vv. 1-2 for the speaker Jerse P perhaps simply chooses not to 
translate the 1% pers. sg. pronoun of MT, although it is possible that 
the word was not clearly written in its H text. 

Tike a lily’. The earliest P MS‏ دظااظادت ‘like lilies: MT‏ ام عه‌هنا 
agrees with MT in the sg. form of the noun.‏ 

INu; “SX amag “(and) arrange love over me’ or ‘arrange for me 
lovingly; MT NINN 3y 27 ‘and his banner over me is love’. P 
reads MT 1537 as a pl. impv. form of the verb 537 (‘arrange, set up’) 
instead of the common noun HIT with 3 masc.sg. suffix: ‘his banner, 
his sign’. LXX (and Vulg.) agrees with P: 102016 ém غلاغ‎ 0۷07۷ ‘set 
love over/against me’. The meaning of this clause is uncertain. 
sL ‘who bore me’; MT ۱٦ہ‎ ‘the one who conceived me’. P is 
assimilating the verb here to 6:8 محہاہ‎ (MT 11797) and 8:5 محباص‎ 
(MT ,حص‎ even though it introduces a slightly different meaning. 
The more literal equivalent would be the Syriac verb = ‘conceive’. 


1:6 


1:6 


2:1 


2:2 


2:4 


3:4 


4:1 and 6:6 washa من‎ aœ ‘beyond your silence’; MT ید‎ ayan 


‘behind your veil’. P here misunderstands the rare Hebrew word 
TONNY in the phrase ‘behind your veil’, wrongly taking it for a cognate 
noun built on the Syriac مدا‎ >; ‘silent, mute’. The Syriac phrase makes 
no sense in the context here and again at 6:6 (cf. 4:4). P may be 
influenced by LXX 86506 Tis ٧٥07٧6۶0٤6 oov ‘apart/except your 
silence’, although they might independently arrive at the same 
conjecture. 

unoha Sw بخص‎ ‘On account of your silence, your neck’. 
Unlike MT and other P MSS, Mosul shifts this phrase from the 
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conclusion of 4:3 to the beginning of 4:4, which leaves ‘your speech’ 
as the apparent subject of the simile ‘like a slice of pomegranate’. 
Strangely, as also in 6:6, P renders the H noun for ‘your 
temple/cheek’ (Np) with a term meaning ‘neck, back of neck’ 
.(مبرحص)‎ Again as in 4:1 P confuses H ‘veil’ with ‘silence,’ but now 
compounds the obscurity by rendering MT Tya (behind, beyond’) 
with Syriac “so (‘on account of/concerning’). There seems to have 
been disturbance in the textual history of this verse, which cannot 
now be reconstructed. 

So ‘all’; MT ٣د‎ ‘O bride’. P wrongly reads “so as an adjective 
modifying ‘honey’. In a H MS that had minimal space between 
words, it could be easy to mistake the final n on this noun for a 
definite article on the following word, WIT ‘honey’. 

٥ ‘saffron, reeds, and cinnamon’; MT 02921773‏ ده احصا مسا همه ‌صې 
map nap ‘nard and saffron, reeds, and cinnamon’. Mosul shows‏ 
haplography whereby the word ‘nard’ at the beginning of 4:14 has‏ 
been omitted, probably conflated with ‘nard’ at the end of 4:13.‏ 
Leiden agrees with MT.‏ 

las ‘work’; MT NYY ‘panel’ or ‘bar. The H noun, built on \nwy, 
denotes a bar or panel or plaque. P seems mistakenly to associate it 
with Vay ‘do, make’, assuming here a synonym of H NWYN that 
means ‘deed, action, product’. 

Laas Ss ‘on a bellows’ or ‘on a cushion’; MT NDA “covered 
with’. The meaning of the H noun nabyn here is not absolutely 
certain, although a passive form of the verb ‘cover’ is linguistically 
possible and contextually suitable. The Syriac noun here denotes 
something inflated, like a bellows or cushion; cf. ۷ هه ی‎ ‘breathe, 
blow’. ‘Bellows’ could be appropriate for the lover’s torso, which 
contains the lungs, although a bellows decorated with jewels seems 
improbable. A clear basis for P’s translation is not evident, but a 
misreading or a damaged text might have led it to see here something 
like NNDA dyn ‘on a bellows’ (cf. Hebrew Vma ‘blow’). 

‘and his implements’; MT i521 ‘and all of him’. P‏ ه صا هه 
misunderstands MT as reading 92} (‘and his implements’). This line‏ 
in the H text provides a logical summary at the conclusion of the‏ 
seties of body parts; the Syriac is vague, and its reference to things‏ 
rather than body parts makes it seem out of place.‏ 

Jus >; ‘like delight; MT لام‎ 7 ‘like Tirzah’. P misunderstands the 
proper name Tirzah, taking it for a common noun. See Introduction, 
Appendix 3. Names. 
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6:3 چا‎ yl ‘like chosen ones’; MT n153739 ‘like those in formations,’ 
or ‘like those arranged with military banners’. The MT term 119373 is 
a Niphal ptc. with military associations. The verb may be 
denominative from 537 ‘banner or flag, especially of a military unit’ 
(cf. NRSV ‘army with banners’). P translates freely, perhaps 
intending to convey military overtones if its ‘chosen ones, select 
ones’ is assumed to echo the frequent military sense of H ۳ 
‘chosen one, select one’. The pl. in our translation depends on seeing 
the Syriac fem. noun as collective. Note that P translates this same H 
word in 6:9 without military connotations: JN>30; ‘noble women’. 

8:11 u ole ‘its fruit was abundant’; MT 7 5yan ‘at Baal-hamon’. 
See Introduction, Appendix 3. Names. 


Readings That May Attest a Variant Hebrew Text 


Because the Syriac translator feels free to depart from a rigidly literal 
rendering of the Hebrew, it can be difficult to confirm instances where his 
H source text actually differs from the MT. In the following passages, the P 
translation diverges from the MT, as attested in Codex Leningrad as printed 
in Biblia Hebraica Quinta, and at the same time generally finds support in one 
of the other ancient witnesses. The LXX is especially important in this 
regard. At the same time, it is important to remember that P translators are 
known to have consulted the LXX when translating some other Old 
Testament books. Therefore, while alignment with the LXX can constitute 
evidence of a variant H text-form known to both of them, it can also simply 
indicate that P chose to conform to the LXX wording, where he found the 
MT difficult or objectionable. Readers who wish to examine the full text- 
critical evidence in detail are encouraged to consult the studies listed in the 
Bibliography. 


1:6 pastry lipo INQ yp! ‘like one in the flock of your sheep which 
strays away [P MT ‘like one who is veiled in the flocks of your 
companions’. JAN “Ty by Moy P either has a H text that reads 
myo ‘like one which wanders’ (VAYv), or it is simply correcting the 
MT Mvp. The former seems most likely; Symmachus 0۶۹(۷ 
seems to support it. One suspects that the use of ‘flocks’ for MT 
‘companions’ is simply interpretative paraphrase. 

2:14 ومعیجا‎ ‘of the wall’; MT 123727 ‘of the mountain ledge’. It may be 
that P does not know the unusual H word, which occurs elsewhere 
only at Ezek 38:20, and is simply guessing at ‘wall’. However, the 
alignment of P with both LXX tot apotetytopatos ‘of the wall’ and 
Vulg. maceriae suggests that they may all know a variant H source-text. 
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H VT means ‘build a wall’ and there are several nouns meaning 
‘wal? built on this root. It is inviting to think that the source-texts of 
P and LXX contain the word 737A, produced by accidental 
transposition of letters و‎ and 4, which would have been understood as 
a noun for ‘wall’. 

las; SY ‘the shadows of evening’; MT ماګ‎ ‘and the shadows’. 
Leiden agrees with MT in the omission of ‘of evening’, which 
probably is the earlier reading. This phrase in Mosul and later P MSS 
must represent a later interpretative addition. 

ul ‘Come from Lebanon, O‏ من WS‏ سل ol Io‏ من gas‏ الام 
sister bride; come from Lebanon’. Come ...’; MT AR 752 711291 "AR‏ 
ian paa» ‘With me from Lebanon, O sister bride—with me from‏ 
Lebanon—come.’ P reads the repeated H prepositional phrase ‘with‏ 
me’ as a fem. sg. impv. form of the verb NNR ‘come’. So also LXX (=‏ 
Ve) debp0 ato ۸۱606۷10 vúugn 6٥00 uto ۸۸8۵۸۸۷۱۷۰. The awkward‏ 
word order and the use of two different H verbs for ‘come’ makes it‏ 
quite unlikely that P is reading a variant H text. The Syriac and LXX‏ 
translations probably reflect a misreading of the MT.‏ 

literally, “with one necklace of your neck’; MT‏ حسم Llas‏ من ره اص 
TINA PIY TMA ‘with one strand of your necklaces’. P reads H‏ 
TIM ‘your necklaces’ as TONIL ‘your neck’, as do also LXX‏ 
TOAXNAWV oov and Vulg. They may perhaps witness a variant H text.‏ 

‘your breasts’ (2x); MT TTT ‘your love’ (2x). Both P and LXX‏ ۔اوتحد 
(uaotoi oov ‘your breasts’) interpret this H noun (pl. of abstraction)‏ 
as though it is JTW (cf. 1:12; 4:5; 7:3, 7, 8; 8:1, 8, 10). Elsewhere, P‏ 
and correctly‏ راوتعه consistently renders the latter noun with‏ 
understands 7717, translating it ‘your love’ with yo at 1:1 and‏ 
yew at 1:3. This heightens the possibility that P and LXX actually‏ 
have a H text which reads TTW here, although sheer paraphrastic‏ 
freedom cannot be ruled out.‏ 

IN ‘garden’ 2°; MT 53 ‘wave’[?]. The meaning of MT (Leningrad) 
53 is entirely uncertain; ‘wave’ or ‘heap’ does not fit the context. The 
witness of P, LXX (kros), Vulg., as well as a number of other 
Masoretic MSS, makes it likely that 53 is an error for Ja. 

aN چ‎ kel! 2° 1 have come to my garden’; MT lacks. The 
repetition of this clause is a unique addition by P, unsupported by 
other ancient versions, and serving no obvious stylistic need. Its 
origin is difficult to explain if it is not in the H source-text. 

ego ljas ‘myrrh and nard; MT دد‎ WA ‘flowing myrrh’. P 
correctly renders this phrase at 5:5. It is difficult to explain why it 
would choose to paraphrase so freely here. LXX ٨۸م‎ ‘full, choice’ 
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also seems not to be a translation of 12>. Perhaps the H text of P 
was damaged or variant here. 

7:6 ؛سص۸ا‎ © beloved’; MT Mans ‘love’; Here only, of the nine 
occurrences of the H noun NINN ‘love’, does P understand it to be a 
fem. passive ptc. form—nin& ‘beloved one’. P’s reading is 
supported by Symmachus and Vulg. 

7:6 عه غا‎ lis ‘daughter of pleasures’; MT 9972 ‘with pleasures’. P 
must work from a H text containing accidental dittography: na 
0. 

7:9 wao صهقه اه‎ ‘my lips and my teeth’; MT MIW? م۹٥‎ ‘lips of those 
who sleep’. P, like LXX ۸۶0۷ء‎ uov kal 66006۷ reflects a H text 
that reads 2001 "NDW or DIVI "NAW “my lips and (my) teeth’, which 
makes the best sense. 

8:1 vysl ارت‎ aau? “My breasts suckled my lambs’; MT "TW p3 ‘sucking 
the breasts of my mother’. The H phrase makes sense as a 
description of the imagined brother—one who nursed from the same 
mother. P must work from a H text in which ‘my mother’ AN has 
been corrupted into “N ‘my lamb[s]’. As such, the clause makes no 
sense, and cannot be integrated into the sentence. 


Meaning Obscute 


The MT of the Book of Song of Songs is difficult to understand in a 
number of places. In addition to what was has already been mentioned, 
there are some rare Hebrew words, and in some passages the syntax is odd 
and it is difficult to discern a clause or sentence that makes sense in the 
context. It seems likely that the Syriac translator has been forced in a few 
cases to present a ‘translation’ that represents the respective definitions of 
the individual H words, but whose overall sense remains obscure. The most 
striking examples are listed below; some additional examples are also to be 
found above under other headings. 


6:11 وحصا ,ەچىك‎ ‘of the people who were prepared’ or ‘who are willing’; 
MT DTW ‘of my noble people’. This final clause of the v. is 
notoriously difficult in the MT, especially because the H adj. can 
mean either ‘prepared’ or ‘noble’ or be a form of the proper name, 
Amminadab. P chooses the former possibility, Syriac oo can 
mean ‘prepared’ or ‘willing’ but not ‘noble’. The sense of the verse 
remains uncertain. Cf. 7:1. 

7:1 Iam Iope galo Jope gal و‎ ‘who descends like a dance, like 
a dance of the camps’; MT 7 nönn3 ‘like a dance of the two 
camps’. The key phrase here is obscure; it might be the proper name 


Introduction to the Translation xciii 


of a folk celebration (e.g., ‘the Mahanaim Dance’), or a reference to 
an otherwise unattested festivity in which someone dances or enacts 
a celebration between two military encampments. LXX also inserts a 
verb form missing from MT: 1 €oxouévn ‘She who comes’; cf. P 
‘who descends’. Disagreements among the ancient witnesses indicate 
that they too find the H text obscure. 

lis ‘daughter of the prepared one’; MT 2°71 N3 ‘daughter of‏ سهحا 
the noble one’. P may wrongly assume that Syriac aaa is fully‏ 
parallel in meaning with H 2°73, not realizing that ‘noble’ is also one‏ 
of the meanings of the H adjective. Consequently, as at 6:11, P‏ 
renders MT ‘of the noble one’ as ‘of the prepared one’.‏ 

Kora واه‎ ‘which is held by runners’; MT DYMI WON ‘held 
captive by [meaning unknown]’. P has simply used a cognate Syriac 
term for H DWYM, perhaps guessing that the meaning is the same in 
both languages. Although the Syriac verb Vidor is well established as 
‘run’ or ‘irrigate’, the verb Vomn is not attested in H (cf. Vp). 
Neither LXX nor Vulg. seems to understand the word. Modern 
interpreters often guess that has something to do with hair, ‘tresses’, 


etc. 
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Versification, the Mosul text compared with 721 (Leiden edition). 


Begins with Mosul 


Last two words of 6:11 
Last word of 8:3 

Last three words of 8:29 
First nine words of 14:11 
Last six words of 14:11 
First five words of 19:7 
Fifth word of 19:9 


XCV 


7:1 
7:2 


Leiden 
Proverbs 


19:9 
Ooheleth 
6:12 

71 
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7:25 7:26 

7:26 7:27 

7:27 7:28 

7:28 7:29 

7:29 7:30 

8:3 Last two words of 8:2 (change affects 
meaning) 

Songs 

1:1 Missing (omits ascription to Solomon) 

1:2 1:1 

1:3 12 

1:4 1:3 

1:5 1:4 

1:6 1:5 

1:7 1:6 

1:8 1:7 

1:9 1:8 

1:10 1:9 

1:11 1:10 

1:12 1:11 

1:13 1:12 

1:14 1:13 

1:15 1:14 

1:16 1:15 

1:17 1:16 

4:3 4:3 first nine words (changes meaning) 

4:4 4:4 fourth word (changes meaning) 

6:1 5:17 

6:2 6:1 

6:3 6:2 

6:4 6:3 

6:5 6:4 

6:6 6:5 

6:7 6:6 

6:8 6:7 

6:9 6:8 

6:10 6:9 

6:11 6:10 

6:12 6:11 

7:1 First seven words 6:12 

7:1 Last nine words 7:1 First nine words 

7:2 7:1 Last thirteen words 

7:3 7:2 

7:4 BI 

7:5 7:4 
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Appendix 1: Versification 


APPENDIX 2: VARIANT READINGS 


Based on Collations by Morgan Reed and Bradley Marsh 


The following table gives the variants of Mosul against Leiden. The fourth 
column indicates the support for the Mosul reading as follows: 


early first millennium up to and including the tenth century. 
late post tenth century making use of the Leiden apparatus. 
Lee Lee’s edition (1823) agrees with Mosul. 

Urmia the Urmia edition (1852) agrees with Mosul. 


no support Mosul’s reading is unique. 


Proverbs 
Place Mosul Leiden Ms support for 
Mosul 
1:12 | Boras om 6 none 
1:24 wy! یی‎ early 
2:8 هأوؤسج|‎ om way eatly 
3:10 woh, woo eatly 
4:4 igo om waw early 
4:9 oL pool Lee 
4:27 ول‎ om way eatly 
5:1 sissa 0-٦ eatly 
5:22 هحسخلا‎ om seyame late 
6:4 lolo om waw early 
6:11 (۰ om waw eatly 
6:23 سا اسا وب‎ ٥۰ early 
6:26 ہہ‎ Th pin ha eatly 
6:35 ایا‎ add oS. early 
7:1 حححہ په‎ early 
7:22 لاصعه ښما‎ ljal early 
8:3 وح حا‎ Seyame eatly 
8:9 لاسا ورد حا لاخ ورحم‎ early 
8:22 حا مه‎ seyame Lee 


XCİX 


Ms support for 
Mosul 
late 


early 
Urmia 
early 
Urmia 
Lee 
late 
early 
early 
early 
early 
Urmia 
early 
early 
early 
Lee, Urmia 
Lee, Urmia 
early 
early 
late 
early 
early 


early 


early 
early 
late 

early 
early 
Lee 

early 
none 
early 
late 


early 
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Leiden 


pt waw 
why 
pt waw 
om waw 
وحسحع‎ 
seyare 
Wa 
ومدرومدنی‎ 
paano 
mli 
lah 
+6 
+6 
om way 


+6 


om seyame 
om way 


om way 


Mosul 


ci 


Ms support for 
Mosul 
early 


early 
early 
early 
early 


early 
Lee, Urmia 
early 
early 
early 
early 
late 
early 
early 
early 
Urmia 
early 
early 
early 
early 
Urmia 
early 
early 
early 
early 
early 
early 
early 
late 
Urmia 
Lee 
early 
early 
early 


early 
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Leiden 


هحلا 


om 
om way 

Seyame 

0ل تل حم سه 
حها مٹیا 
om ppo‏ 

om 


pro 


om seyame 
عبحه اه‎ 


tr 


add Jian 


om 

هپساه. اه 
ولا 
منا 


pr waw 


om dalath 
Seyame 
pugs 
Cay 
Seyame 

om 

pr waw 


om 01 


Mosul 


صعا 


١ »مه۸‎ 
kisa 

hio No! 
من مم‎ 
سامت‎ 

مجه 

حلا 

واه سا 

م 

pure 

حتېحڅا 

[Laxo 

»سه صلا من || 


حصحاعه 


NLolsago 
وحسا‎ 
سس ې‎ 


Place 


19:25 
20:11 
20:12 
20:16 
20:19 


20:24 
20:24 
20:30 
21:30 
22:6 
22:25 
23:12 
23:21 
23:22 
23:23 
24:8 
24:9 
24:9 
24:18 
24:20 
24:28 2° 
25:1 
25:5 
25:20 
25:27 
27:12 
27:16 
28:8 
28:13 
28:23 
28:24 
29:2 
29:26 
30:13 
30:14 


Ms support for 


Mosul 
early 


early 
late 
Urmia 


Urmia 


Ms support for 


Mosul 
Lee, Urmia 


Lee, Urmia 
early 
Urmia 
early 
early 
early 
early 
early 
early 
early 
none 
none 
early 
Lee, Urmia 
early 
early 
early 
early 
early 
early 
early 
early 
late 
early 


early 


early 
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Leiden 


Lelo 
سه‎ 
وححعه‎ 
امح۸‎ 
| Res 


Leiden 


و 

99° 

Vo 

JR 

om waw 
adc oho. 
add oo 


Lolas, 
تناها‎ 
pt 7 
EN 

pr waw 

pr waw 

S 

seyame 

om /amad 
pt مي‎ 

نہد 

+6 
Mys 
amas, 
om 

om waw 
om waw 
add انعا‎ a> 
add Maul 
عصعا‎ 


ہ اد 


Mosul 


Lulo 
اسا‎ 

۲ قیحه حدما 
2 ۴ 


cii 


Place 


30:16 
30:20 
30:27 
30:31 
31:4 


Ooheleth 
Place 


1:4 
1:4 
1:8 
1:11 
1:13 
1:15 
1:17 
1:18 
1:18 
2:1 
2:4 
2:8 
2:9 
2:9 
2:10 
2:12 
2:18 
2:19 
2:19 
2:19 
2:20 
2:20 
2:24 
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Ms support for 
Mosul 
early 


early 

early 

none 

early 

Lee 

early 

early 

early 

early 

early 

early 

Urmia 

early 

early 

Urmia 

early 

early 

Lee finas ۵ 
7g2 8a1 9c1 
10c1 11c1 


12410 
early 


early 
early 
early 
early 
early 
early 
early 
late 

early 
Lee 

early 
early 
early 


early 


Appendix 2: Variant Readings 


Leiden 


ajo 

Seyame 

om 

om 

om waw 

om 

٥ه‏ اما 

bila Lo 7a1 


seyame 
“No 

pr so 

pr So 


Mosul 


مہ انا 
ما laaa Loo‏ 


Place 


3:11 
3:11 
3:13 
3:19 2° 
3:19 
4:1 
4:4 
4:8 
4:10 
4:10 
4:10 
4:15 
4:17 
5:3 
5:4 
5:5 5 
5:6 
5:8 
5:10 


5:16 

5:18 

5:18 

6:2 

6:6 

6:9 

7:7 (L7:6) 
7:9 (L7:8) 
7:15 (L7:14) 
7:16 (L7:15 
7:19 (L7:18 
7:20 (L7:19 
7:22 (L7:21) 
7:24 (L7:23 
7:25 (L7:24 


Ms support for 
Mosul 
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Leiden 


Hoy 


Lio? 


pr waw 
om way 
om way 


pt dalath 


om 


om 0 


odsams. 
ححا‎ Laos 
om 16 
pt waw 
pt waw 
om 
حمدسر|‎ 
چپ تاا‎ 
om 6 
add که‎ 
om dalath 
om ۵ 
liza 
Sod, 
pt dalath 


Mosul 


him 
2 
بسا‎ 
وخم‎ 
وخم‎ 
eos 
ات‎ 

2 
وات 


civ 


Place 


7:27 (L7:26) 
7:27 (L7:26) 
8:13 
8:14 
8:17 
9:1 
9:2 2° 
9:6 3° 
9:6 
9:11 
9:13 
9:16 
9:16 
9:17 
9:17 
10:1 
10:1 
10:1 
10:2 
10:2 
10:4 
10:6 
10:11 
10:20 
11:5 
11:7 
11:8 
12:1 
12:1 
12:2 
12:4 
12:10 
12:14 
12:14 


CV 


Ms support for 
Mosul 
early 


early 
early 
early 
Urmia 
early 
late 
early 
early 
early 
Urmia: Naa 
ات‎ 
Urmia 
early 
early 
early 
early 
early 
early 
Lee, Urmia 
early 
early 
none 
early 
early 
early 
early 
early 
early 
early 
early 
early 
early 
early 


late 
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Leiden 


EEE 
La? 
ES 
om seyame 
om 
Seyame 
om اه‎ 

tr 

om waw 
حلاې‎ 


seyame 


seyame 


حسه ححا 


Seyame 
om 

Pf şi 
pt waw 
om waw 
om 6 
ASS 

ووی صنب 
om waw‏ 
seyame‏ 
موی 
kam,‏ 
om waw‏ 
om beth‏ 


pr waw 


Songs 
Place 


1:5 (L1:6) 
1:6 (L1:7) 
1:7 (L1:8) 
1:7 (L1:8) 
1:15 (1:16) 2° 
1:16 (11:17) 
27 

2:10 

2:11 

2:12 

2:13 


2:14 
2:14 

2:15 

2:15 

3:5 

3:10 

4:6 

4:6 

4:6 

4:8 

4:14 

4:16 

5:1 

5:1 

5:4 

5:7 

5:11 

5:11 

5:13 

6:1 (L6:2) 
6:11 (L6:12) 
6:11 (L6:12) 
7:6 (L7:7) 


Ms support for 
Mosul 
late 


early 
early 
Lee 
early 
Urmia 
Urmia 
early 
early 


Urmia 


Appendix 2: Variant Readings 


Leiden 


Seyame 

om seyame 

IL? عم‎ 

pt waw 
Sha pro 
عاتب‎ Lyla 


Mosul 


INu; of 


cvi 


Place 


7:6 (L7:7) 
7:12 (L7:13) 
8:6 

8:9 

8:11 

8:12 

8:13 

8:14 

8:14 


Subscription 


APPENDIX 3: NAMES 


The spelling of proper names in this translation normally follows that of the 
American Standard Version (ASV) of 1901. In this section names are 
considered (i) where P regularly features an alternative name, and (it) where 
P and MT differ consonantly. The citations are usually of the first 
occurrence of the name. 


Proverbs 


Common Sytiac Proper Names 


P regularly uses: 
ada for Hebrew nmv, e.g., 1 


Suite for Hebrew SRW", 8:1 
209 for Hebrew 117, e.g., 1:1 

Lop for Hebrew 770711, e.g., 25:1 
Jyoou for Hebrew ATIN, e.g., 25:1 
Saa for Hebrew RW, e.g., 2 


Initial Positions 


In 31:1, Das omits the initial madh of the Hebrew spelling of ‘Lemuel’ 
bnn. This reflects a misreading of the /amadh as a prefixed preposition (‘to 
Moel’) instead of an intrinsic part of the name itself, perhaps under the 
influence of “to Ithiel’ عو هط‎ 


Medial Positions 


Alaph, waw, and yodh 


These letters are sometimes interchanged, e.g. 1:1 ojo. Hebrew bW; 
1:12 Saa Hebrew 1 


Introductions and Deletions 


P may introduce or omit a yodh or waw from the Hebrew spelling: e.g. 1 
caa Hebrew nnbw; 15:11 Lea? Hebrew 71738; 31:1 اجان‎ Hebrew 
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DNR; 31:1 P Slas Hebrew 8۱5. Note also that P SLSL? adds a 
lamadh to the Hebrew spelling. 


Endings 


Replacement 
P may use a final yod where Hebrew has a final de: e.g. 30:1 wa. Hebrew 
np. 

In 1:1 P substitutes © for final he: gaa Hebrew 5۷م‎ ‘Solomon’; 
this probably reflects influence from the Greek form of the name 
2 ۰ 

At 7:16, the Syriac form of the name ‘Egypt’ مد ما‎ substitutes the 
Syriac masc. pl. emphatic ending چا‎ for the Hebrew pl. (dual) ending that 
is an integral part of the spelling of the name DNA in ۰ 


Introduction 


P may add a final a/aph to a word, perhaps imitating the typical ending of a 
masc. noun in the emphatic state: e.g., 15:11 bya} for H TIN ‘Abaddon’. 


Note 


At 30:1, P omits altogether the Hebrew word 928 that has often been 
understood as the personal name ‘Ucal. P apparently construes the 
problematic text at the end of that v. in an altogether different way. 


Qoheleth 


Only five proper names occur in the text of Qoheleth: David, Israel, 
Jerusalem, Qoheleth and Sheol. The spelling of proper names in the 
translation follows that of the American Standard Version (ASV) of 1901. 

In each case, the Syriac transcription differs slightly from the H 
spelling: 


Initial Location 


Replacement 
P reads | for H ۲: اه لعکم‎ MT Dw” 1:1, 12, 16; 2:7, 9. 


Medial Locations 


Additions 
P adds medial زب‎ oy MT TT 1:1. 
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Replacement 


P reads « for N: Suen for H ONTWW? 1:12. 
P reads ۔‎ for N: Saa for H RW 9:10. 


Ttansposition 
P transposes 1/7: pNajol MT DWT 1:1, 12, 16; 2:7, 9. 


Note on the Name ‘Qoheleth’ 


Six of the seven times this name occurs in the H text (1:1, 2, 12; 7:27; 12:9- 
10), it is written without waw: 22. Once (12:8), where it also bears the 
prefixed definite article, it is spelled with the waw: 77010 In all seven vv. P 
transliterates this name exactly, following the fuller spelling with waw 
Mons. 

The H word goheleth is a Qal fem. sg. active ptc., meaning one who 
assembles or gathers, or performs some function related to an assembly or 
collection, such as ‘compiler, teacher, presider’. Since the figure referred to 
is not a female, this fem. form must here be the label of a function, But 
interpreters debate whether as a function label this H word should be 
translated as a common noun or, alternatively, as a proper name. (Cf. the H 
proper name of an individual in Ezra 2:57, Pochereth-hazzebaim, which is 
actually a function label, ‘gazelle catcher’). Several facts suggest that P 
understands the word as a proper name: (a) For its transcription, P chooses 
the cognate verb Soo (H Von), even though ws is the much more 
common Syriac verb for “assemble, gather.” At the three places in the book 
where a verb for “assemble” is needed (2:8, 26; 3:5), the Syriac translator 
uses صھ‎ and not vow. sow is in fact never used in the P Pentateuch or 
Prophets. (b) The corresponding Syriac participial form would be ههلا‎ 
Clearly P is transliterating and not translating the grammatical form nap. 
(c) The use of the fuller spelling confirms that the Syriac translator has paid 
close attention to 12:8, where alone the definite article is attached. 
Nevertheless, P makes no attempt to put the word there in an emphatic 
form, which one might expect if he were translating a common noun, such 
as ‘the teacher’. 


Songs 


Common Sytiac Proper Names 


P regularly uses: 
او هکم‎ for Hebrew ۳70۱۳, ېي‎ 1:4 
ada for Hebrew nnd, e.g. 1:4 
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Wu for Hebrew ONW, e.g. 7 

for Hebrew mab, e.g. 3:9‏ ححم 

«wor, for Hebrew ¥, e.g. 3:11 

for Hebrew 1993 (or AM), e.g. 4:1, 4‏ محم 

2034 for Hebrew PWAT (or PWINT occasionally in late books), e.g. 7:4 
Saa for Hebrew IRD, e.g. 8:6 


Replacement 


In 2:1, virtually all P MSS read luoia for Hebrew JWT. Throughout the 
Syriac Bible this Hebrew word is usually rendered as Lopa, and most 
interpreters understand it to be the geographical proper name, ‘Sharon’; a 
few see it as a common noun for ‘plain’, which is the view taken by LXX 
(tod medtov), Vulg. (kambi) and Targ. OWN) in 2:1. However, kuoza (with 
yud is actually a different word, a noun for a species of plant, “fir, juniper, 
cypress” (e.g., Isa 41:19), and that is the way it is rendered in the translation 
below. R. Payne Smith believes kuoza here in 2:1 to be an error for Loja. 
In 7:4 P translates the Hebrew name manna with Ke Lis; both 
mean ‘daughter of multitudes’. P seems still to consider it a proper name. 


Initial Positions 


Alaph, waw, and yodh 
P substitutes a/aph for initial Hebrew yodh, e.g. 1:4 pNajol Hebrew DDWY. 


Medial Positions 


Alaph, waw, and yodh 


These letters are sometimes interchanged, e.g. 3:7 Suiea Hebrew SRW’; 
Saa 8:6 Hebrew 1. 


Introductions and Deletions 


P may introduce or transpose a waw in the Hebrew spelling: e.g. 1:4 (11:5) 
Pajo) Hebrew DDWY; 6:1 2(L 7:1) مسحمی۸ا|‎ Hebrew manda; 4 
(L7:5) وؤصححعەم‎ Hebrew 210127. Less often, P may omit a waw: e.g., 3:9 gas 
for Hebrew 1329. 

P may introduce a_yodh where it is lacking in the Hebrew spelling: e.g. 
1:1 ea Hebrew ړم و‎ 
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Endings 


Replacement 


P may use a final a/aph where Hebrew has a final he: e.g. 4:8 Liss? Hebrew 
MADR. 

In 1:4 P substitutes final © for final ۰ عحصی‎ Hebrew :فاص‎ this 
probably reflects influence from the Greek form of the name ۵۷۰ 


Additions 


In 6:12 (L7:1) the final alaph on معمحھمیذا‎ may well be intended as an 
emphatic ending to represent the definite article that is part of the spelling 
of Hebrew madiwa. 


Omission 


A final Hebrew yodh is removed from the compound name at 1:13: JA 
Hebrew "73 ۰ 


Translation 


In 6:3 P seems to understand the Hebrew proper name “Tirzah’ 127 as a 
common noun for “pleasure, delight,” Jus >; This may reflect influence by 
LXX evdokia (Cf. Syriac verb رک‎ and Hebrew verb MRI “to delight, take 
pleasure, desire.”) Elsewhere in P this name is usually rendered as JL. 

In 8:11 P ید‎ os} ‘its fruit is abundant’ appears to be a creative 
attempt to wrest something meaningful for the context from 11 7 bwa 
“Baal-hamon'. P seems not to identify it as a place name, but instead reads it 
literally as ‘lord of abundance.” 
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TEXT AND TRANSLATION 


Song of Songs Ch. 8 


Solomon had a vineyard and its fruit was abundant. I gave the 
vineyard to the guardians. A man gave a thousand pieces of silver for 
its fruit. 


My vineyard is before me. The thousand belong to you, O Solomon, 
and the two hundred belong to the guardians of the fruit. 


Those who sit in the gardens listening for your voice — Let me hear 
it! 


Turn away, my beloved! Be like a gazelle or a fawn of deer upon the 
mountains of sweet spices. 
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Song of Songs Ch. 8 


Chapter 8 


Oh that someone would’ make you to be like a brother to me — my 
breasts suckled my lambs* — I would find you outside, I would kiss 
you, and they would not despise me. 


I would lead you and I would bring you into the house of my mother, 
and to the room of the one who bore me. I would have you drink 
from my spiced wine and from the sweet juice of my pomegranates. 


His left hand would be under my head, and his right hand would 
embrace me. 


I adjure you, O young women of Jerusalem, that you not stir up or 
arouse love until it wishes. 


Who is this one who is coming up from the desert and is leaning on 
her beloved? Under the apple tree I aroused you and there your 
mother gave birth to you; there the one who bore you’ was in labor. 


Set me as a seal on your heart and as a seal on your arm. For love is 
as strong as death, and jealousy is as severe as Sheol.“ Its rays ate rays 
of fire and flame. 


Many waters are not able to quench love, and rivers will not wash it 
away. If a man gave all the wealth of his household in exchange for 
love, people would surely ridicule him. 


We have a little sister who has no breasts. What shall we do for our 
sister on the day she is spoken for? 


If she were a wall, we would build on it elevations’ of silver. And if 
she were a door we would surround her with panels of cedar. 


Iam a wall and my breasts are towers. Then I was in his eyes like one 
who finds peace. 


1 “Oh that someone would’: lit. Who would’ as optative particle. 
2 “My breasts suckled my lambs’. This intrusive clause makes no sense within the v. 
See note above in Noteworthy Readings: Readings that May Attest a Variant 


Hebrew Text. 
3 ‘you’ (three times) and ‘your’. These pronouns are fem. sg. in P. 


4 Sheol’ is an Israelite name for the place of the dead. 


> ‘elevations’: apparently some sort of vertical extension, such as battlements or 
turrets. 
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Song of Songs Ch. 7 


Come, my beloved, let us go out to the field; let us lodge in the 
village. 


And let us go early to the vineyard and let us see if the vine has 
budded and the blossoms have opened and the pomegranates have 
blossomed. There I will give to you my love.’ 


The mandrakes give off (their) fragrance, and at (our) doors are all 
fruits, new and old. My beloved, I have kept (them) for you. 


1 “my love’: lit. ‘my breasts’. 
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Song of Songs Ch. 7 


Chapter 7 


Why do you look at the Shulammite who descends like a dance,’ like 
a dance of the camps?” How lovely are your feet in sandals, O 
daughter of the prepared one, and the shape of your thighs is like 
(that of) ornaments, the work of the hands of a craftsman. 


Your navel is a round bowl which does not lack mixed wine. Your 
belly is a heap of wheat which is hedged about by lilies. 


Your two breasts are like two fawns, twin gazelles which graze among 
the lilies. 


Your neck is like a tower of ivory. Your eyes are like pools in“ 
Heshbon by the gate of Bath-rabbim.” Your nose is like the tower of 
Lebanon which looks toward Damascus. 


Your head on you is like Carmel and the hair of your head is like the 
purple of the king which’ is held by runners. 


How beautiful you are and how lovely you are, O beloved, daughter 
of pleasures. 


This stature of yours resembles a palm-tree, and your breasts, its 
clusters. 


I say, Let me climb the palm-tree and let me take hold of its 
branches. Let your breasts be like clusters of grapes, and the scent of 
your breath” like apples; 


Your mouth is like fine wine which flows smoothly” for my beloved, 
and which tantalizes my lips and my teeth. 


I belong to my beloved, and his attraction is toward me. 


1 ‘dance’ or ‘festivity’. 

2 ‘camps’. This clause is obscure. See note in Noteworthy Readings: Meaning 
Obscure. 

3 This v. is repeated in 4:5. 

4 in’: lit. ‘of. 

5 ‘Bath-rabbim’: Syriac Bart-sagiye ‘daughter of multitudes’. 

6 “hair”: lit. locks, braids’. 

7 ‘which’ or ‘who’. The v. is obscure. 

8 ‘breath’: lit. ‘nostrils’. 


° flows smoothly’: lit. ‘goes directly’. 
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Song of Songs Ch. 6 


Although my soul did not realize (it), it set me in a chariot of the 
people who were prepared.’ 


Turn back, turn back, O Shulammite.’ Turn back, turn back, so that 
we can look at you. 


1 ‘prepared’ or ‘willing’. The sentence is obscure. 

2 In MT and Leiden, ch. 7 begins with this v. 

3 The identity of the woman referred to is not clear. Many interpreters identify her 
with the young woman, Abishag, who comforted the elderly David (1 Kgs. 1:1 
She was from the town of Shunem and thus was a ‘Shunammite’ ۳۱, which is 
thought perhaps to be a variant spelling of ‘Shulammite’ mndiw. 


235 


11 


EZ 


1 


12 


و 
ولا wea MY‏ مسا Aada‏ وحضًا ats}‏ 


4 4 4 4 
اه اه هې شه ما اجب نا ب: jad‏ خجب. 


234 


Song of Songs Ch. 6 


Chapter 6 


My beloved has gone down to his garden and to the beds of sweet 
spices, to graze in the gardens and to pick lilies. 


I am my beloved’s and my beloved is mine. He grazes among the 
lilies. 

You ate beautiful, my darling, like delight." You are attractive like 
Jerusalem, and awesome like the choice one(s).” 


Turn your eyes away from me, for they disturb me. Your hair is like a 
flock of goats coming up from Mount Gilead. 3 


Your teeth are like a flock of shorn sheep which are coming up from 
the washing, all of whom have twins and none among them has lost 
an offspring. 


Like a slice of pomegranate is your neck beyond your silence. 


There are sixty queens and eighty concubines and young women 
without number. 


My dove is unique,” the perfect one. She is the only child of her 
mother, and she is the favorite of the one who bore her. The young 
women see her and the queens praise her, and the concubines, and 
they praise her. 


Who is this one who appears” like the dawn, beautiful as the moon, 
clear as the sun, awesome as noble women? 


I went down to the garden of the nut trees to look at the fruit of the 
valleys, to see if the vine had budded and if the pomegranates had 
blossomed. 


1 delight or ‘favor’. MT reads the proper place name, ‘Tirzah’. See Introduction, 
Appendix 3: Names. 


2 “choice ones’ or ‘chosen ones’. 
3 “Mount Gilead’. Cf. 4:1. 

4 ‘unique’: lit. ‘one’. 

> ‘appears’ or ‘looks out.’ 
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Song of Songs Ch. 5 


His head is like a jewel’ of gold; his curls are bushy? and black like a 


raven. 


His eyes are like doves by streams of water, bathed in milk, sitting in 
perfection. 


His cheeks are like beds of sweet spices; his lips are like lilies which 
drip myrrh and nard. 


His hands are like a cylinder of gold filled with gold nuggets.’ His 
torso is a work of ivory on a bellows“ of sapphire. 


His legs are pillars of marble erected on bases of gold. His chest is 
like what is at” Lebanon and choice like the cedars. 


His mouth is like sweet honeycombs, and his implements‘ are 
desirable. This is my beloved, and this is my dear friend, O young 
women of Jerusalem 


Where has your beloved gone, O beautiful one among women? 
Where has your beloved headed, so that we may seek him with you? 


1 ‘jewel’: lit. ‘stone’. 

2 ‘bushy’ or ‘arranged, coiffed’. 

3 “cylinder of gold filled with’ or ‘ring of gold fitted out with’. 
۹ ‘bellows’ or ‘cushion’. 

5 ‘what is at’: lit. ‘that of. 

6 implements’ or ‘accoutrements’. 


7In MT and Leiden, ch. 6 begins with this v. 
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Song of Songs Ch. 5 


Chapter 5 


I have come to my garden, my sister bride. I have come to my 
garden. I have plucked my myrrh with my sweet spices, and I have 
eaten my sweets! with my honey. I have drunk my wine with my 
milk. Eat, my friends, and drink and get drunk, my loves. 


I was sleeping but my mind was agitated. The voice of my beloved, 
who was knocking: Open to me, my sister, my darling, my dove, the 
perfect one. For my head is soaked? by the dew, and my curls by the 
night mist. 

I have taken off my tunic; how can I put it (back) on? I have washed 
my feet; how can I soil them? 


My love extended his hand toward* the opening, and my emotions 
were stirred because of him. 


I arose to open for my beloved, and my hand dripped myrrh, and my 
fingers dripped myrrh onto the side of the latch. 


I opened to my beloved, but my beloved had turned (and) gone away. 
My soul faltered’ when he had spoken. I sought him but I did not 
find him. I called him but he did not answer me. 


The watchmen who were patrolling in the city found me. They struck 
me and beat me. The watchmen of the wall took my veil from me. 


I adjure you, O young women of Jerusalem: If you find my beloved, 
tell him that I am sick with love. 


How is your beloved better than the beloveds (of others), O beautiful 
one among women? How is your beloved better than the beloveds 
(of others), that you adjure us in this way? 


My beloved is gleaming‘ and red, and choicest of ten thousands. 


1 ‘sweets’: lit. ‘sweetness’ or ۰ 
2 “soaked by’: lit. “filled with’. 
y 
3 “night mist’: lit. ‘drops of the night’. 
4 ‘toward’ or ‘away from’. 
> ‘faltered’: lit. “went out’. 


6 ‘gleaming’: lit. ‘white’. 
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Song of Songs Ch. 4 


You have stirred my heart,' my sister bride, you have stirred my heart 
with one of your glances,” with one strand of your necklace.’ 


How lovely are your breasts, my sister bride. How much more lovely 
than wine are your breasts, and the fragrance of your lotions than all 
(other) lotions. 


Your lips drip honey. All honey and milk are on“ your lips, and the 
fragrance of your garments is like the fragrance of frankincense. 


A locked garden is my sister bride, a locked garden, a sealed fountain. 


Your shoots” are a garden of pomegranates with the produce of (its) 
fruits, henna with nard, 


Saffron, reeds and cinnamon; with trees of frankincense; myrrh and 
aloe with every kind of sweet spice;° 


A garden fountain, a well of running’ water flowing down from 
Lebanon. 


Arouse yourself, O north (wind), and come, O south (wind). Blow on 
my garden so that my perfumes will spread.* Let my beloved come to 
his garden and let him eat from the produce of its fruits. 


1 “stirred my heart’ (twice), or ‘encouraged me’, or captivated my heart’. The exact 
nuance of the denominative verb here is uncertain. 


2 “lances”: lit. ‘eyes’. 

3 ‘strand of your necklace’: lit. ‘necklace of your neck’. 

4 on’: lit. ‘under’. 

5 “Your shoots are’ or, less likely, “Your nudity is’. 

6 “every kind of sweet spice’ or ‘every important sweet spice’. 
7 “running”: lit. living. 


8 ‘spread’: lit. ‘descend’. 
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Song of Songs Ch. 4 


Chapter 4 


How beautiful you are, my love! How beautiful you are! Your eyes 
are (those) of a dove, beyond your silence. Your hair is like a flock of 
goats coming up from’ Mount Gilead. 


Your teeth are like a flock of shorn ewes coming up from the 
washing, all of whom have twins and none among them has lost an 
offspring.” 

Your lips are like a scarlet cord and your speech is lovely like a slice” 
of pomegranate. 


Your neck, on account of your silence,* is like the tower of David. 
Your neck is constructed of bands, a thousand shields hang on it — 
all the weapons of warriors. 


Your two breasts are like two fawns, twin gazelles which graze among 
the lilies. 


When‘ the day cools and the shadows of evening depart, go to the 
mountain of myrth and to the high places of frankincense. 


You are altogether beautiful, my darling, and there is no blemish in 
you. 


Come from Lebanon, my sister bride;’ come from Lebanon. Come 
and cross over from the top of Amana and from the top of Senir and 
Hermon, and from the den of lions and from the mountains of 
leopards. 


1 “coming up from’ or ‘ascending’. Also at 6:4. 
2 The verse is repeated at 6:5. 
3 ‘slice of or ‘the ripe fruit of. 


4 MT and Leiden begin v. 4 at this point, attaching “Your neck, on account of your 
silence’ to the end of v. 3. 


> The v. is repeated at 7:3. 

6 When’ or Until’. 

7 ‘sister bride’: outside of the Song (also 4:9, 10, 12; 5:1), this unusual phrase does 
not occur elsewhere in the Old or New Testament. 
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Song of Songs Ch. 3 


Chapter 3 


Upon my bed at night I sought him whom my soul loves. I sought 
him but did not find him. 


I must arise (and) go about in the city; in the streets and in the plazas 
I will seek him whom my soul loves. I had sought him but did not 
find him. 


The watchmen who were patrolling in the city found me. Have you 
seen him whom my soul loves? 


I had passed on from them only a little when I found him whom my 
soul loves. I seized him and did not release him until I brought him 
in to the house of my mother, to the room of the one who bore me. 


I adjure you, O young women of Jerusalem, by the gazelles or by the 
wild deer, that you not stir up or arouse love until it wishes. 


Who is this who is coming up from the desert like a cloud of smoke 
perfumed with myrrh and with frankincense, with every fragrant 
powder?” 


Look at the bed of Solomon! Sixty warriors from the warriors of 


Israel are all around it. 


All of them are holding swords and are experts (in) warfare, each 
with his sword on his thigh because of fear of the nights. 


King Solomon has made for himself a tower from trees of Lebanon. 


He made its posts of silver, its cover of gold, its cloth of purple, its 
inner part assembled? (with) love by the young women of Jerusalem. 


Go out and look, O young women of Zion, at King Solomon, at the 
crown with which his mother crowned him on the day of his 
marriage, on the day of the joy of his heart. 


1 “at night’: lit. ‘in the nights’. 
2 ‘fragrant powder’: lit. ‘powder of fragrances’ or ‘powder of sweet spices’. 


3 ‘assembled’ or ‘covered’. 
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Song of Songs Ch. 2 


The fig tree has put forth its new' fruit; the vines and the blossoms” 
give off fragrance. Arise, my beautiful one, my darling, and come. 


O my dove, in the crevices of the rock in the hidden place of the wall 
show me yourself,” and let me hear your voice, for your voice is 
pleasant and your appearance is lovely. 


Catch the foxes for us, the little foxes that are destroying the 
vineyards while the vineyards are blooming. 


My beloved is mine, and I am his, who grazes among the lilies. 


Until the day cools and the shadows depart, turn away, my beloved; 
be like a gazelle or a fawn of deer upon the mountains of sweet 
spices. 


1 ‘new’: lit. ‘unripe’. 
2 “the vines and the blossoms’ or ‘the blossoming vines’. 


3 ‘yourself: lit. ‘your appearance’. 
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Song of Songs Ch. 2 


Chapter 2 


Like a lily of the cypress, (like) a lily of the valley, 
Like lilies among thorns, so is my darling among the young women. 


Like an apple among the trees of the forest, so is my beloved among 
the young men.' In his shadow I felt desire and I sat down, and his 
fruit was sweet to my taste.” 


Bring me to the banquet hall,’ (and) arrange love over me. 


They supplied me with delicacies; they surrounded me with apples. 
For I am sick (with) love. 


His left hand is under my head, and his right hand embraces me. 


I adjure you, O young women of Jerusalem, by the gazelles or by the 
wild deer“ that you not stir up or arouse love until it wishes. 


The voice of my beloved! Look at this one who is coming, leaping 
over the mountains, jumping over the heights. 


My beloved is like a gazelle or a fawn of deer. Look, he is standing 
behind our wall staring in the windows, peering‘ in the lattices. 


My beloved answered me: “Arise, my beautiful one, my darling, and 
come.” 


For now winter is over and the rain has passed away and is over. 


Flowers have appeared in the land; the time of pruning has arrived; 
and the call’ of the turtle-dove is heard in our land. 


1 ‘young men’: lit. ‘sons’. 

2 “taste”: lit. ‘palate’. 

3 ‘banquet hall’: lit. ‘wine chamber’. 

4 ‘wild deer’: lit. ‘deer of the field’. 

5 This v. is repeated in 3:5 and — minus the animal references — 5:8 and 8:4. 
6 ‘peering’: lit. ‘directing (his gaze)’. 


7 “call: lit. ‘voice, sound’. 
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Song of Songs Ch. 1 


I compare you, my darling,’ to a mare on the chariot of pharaoh. 
Your cheeks ate comely with chains,” and your neck with necklaces. 
We will make chains of gold for you, with spangles of silver. 


With the king in his place at the banquet,” my nard gave off its 
fragrance. 


A packet of myrrh is the one who loves me; it dwells* between my 
breasts. 


A cluster of henna’ is my beloved in the vineyard of En-gedi. 


How beautiful you are, my darling! How beautiful you are! Your eyes 
ate (those) of a dove.‘ 


How beautiful you are, my beloved! Indeed you are lovely. Indeed 
our bed is fitted out. 


The beams of our house are cedars; the timbers (are) of cypress. 


1 “my darling’: lit. ‘my dear one/ friend’. 


2 ‘chains’ or ‘braids’: decorative items that are braided, either jewelry or hair. Cf. 
1:10; 4:9; and P 1 Tim 2:9. 


3 ‘his place at the banquet’: lit. ‘banquet seat’. 
4 “it dwells’ or ‘he dwells’. 


> ‘cluster of henna’: This plant is mentioned also in 4:13. Since fragrance is the 
theme in both passages, ‘cluster’ here and the plural form of ‘henna’ in 4:13 
probably refer to a bunch of the sweet smelling henna flowers. 


6 ‘those of a dove’. Also 4:1. With slight variation, Song uses ‘dove’ as metaphor or 
simile for the female lover at 2:14; 5:2, 12; and 6:8. 
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Song of Songs' 
Chapter 1 


Let him kiss me with the kisses of his mouth, for your love is better 
than wine. 


Your fine lotions are sweet-smelling;’ your name is the oil of myrrh. 
Because of this, young women‘ love you. 


Draw me after you; we will run. Bring me into your bedroom, O 
king; we will rejoice and exult in you. We will commemorate your 
affection more than wine, and your love more than righteous ones. 


I am black but I am handsome, O young women? of Jerusalem, like 
the tents of Kedar and like the tent-curtains of Solomon. 


Do not stare at me because I am black, for the sun has made me 
black. My mother’s sons harassed me. They made me the guardian of 
the vineyards, but my own vineyard I have not guarded. 


Tell me, you whom my soul loves: How do you pasture and how do 
you test them at noon? For why should I be like one in the flock of 
your sheep which strays away? 


If you do not know, O beautiful one among women,‘ follow the 
flocks and pasture your kids by the tents of the shepherds. 


1 “sone of songs’ اعخسد|‎ Muaal: In Hebrew and Syriac, the ‘cognate genitive’ 
(e.g., king of kings, lord of lords, vanity of vanities) is a way to express the 
superlative: ‘the greatest king’, ‘the most powerful lord’, ‘ultimate vanity’. Thus, the 
title of our book would be best translated in English as “The Most Beautiful Song’. 


2 In MT and Leiden, the title by itself is verse 1:1, and this v. then is v. 2. Since 
Mosul does not include the title in its numbering system, in our translation each v. 
in ch. 1 bears a number that is one lower than in the MT and Leiden. See 
Introduction. Appendix 1: Versification above. 


3 ‘sweet-smelling’: lit. ‘for a fragrance’. 
4 ‘young women’ or ‘maidens’. 
5 ‘young women’: lit. ‘daughters. 


6 women’ or ‘the women’. Also 5:9, 17. 
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Qoheleth Ch. 12 


Qoheleth, besides being extremely wise, taught knowledge to the 
people and he listened to and examined and corrected’ many 
proverbs. 


Qoheleth earnestly sought to find pleasing sayings and he wrote, in 
truth, true sayings. 

Words of the wise are like goads and like nails which are fixed. Large 
spades’ are given by the one shepherd. 


Of more than these, my son, beware. There is no end to the writing 
of many books, and much speech is a weariness of the flesh. 


The end of the matter; one has heard everything in its entirety. Fear 
the Lord and keep his commandments, for this is what has been 
given by the one skillful Worker to every person. 


For the Lord will bring all deeds under judgment, concerning all that 
is secret or public, whether it is good or evil. 


1 ‘corrected’ or ‘arranged’. 


2 large spades’ or ‘owners of spades’. The clause is obscure. 
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Qoheleth Ch. 12 


Chapter 12 


Remember your creator in the days of your youth, before the evil 
days come and the years approach when you will say, ‘I have no 
pleasure in them’; 


Before the sun and the light of the moon and the stars are darkened, 
and clouds return after the rain. 


On the day the guards of the house tremble, and the strong men are 
alarmed, and the women who grind stop because of scarcity," and 
(the vision of) the women looking through the windows grows dark.’ 


And the gates of the streets are closed, with the lessening of the 
sound of the women who grind, and one stands up at the sound of 
birds and all the daughters of song are brought low. 


And also one fears height and trembles in its’ paths — and 
sleeplessness overtakes him* — and the bitter-almond buds, and the 
locust multiplies, and the caper-bush spreads, and poverty ceases. For 
a person is going to his house of labor,’ and mourners walk around 
in the streets. 


Before the silver cord is cut and the golden bowl is broken and the 
pitcher at the spring is shattered and the wheel spins at the well. 


And the dust returns to the ground as it was, and the spirit returns to 
the Lord who gave it. 


‘Utter emptiness’, says Qoheleth. ‘Utter emptiness! Everything is 
emptiness!’ 


1 ‘scarcity’: lit. “it is small’. 
2 ‘and (the vision of) ... grows dark’: lit. ‘and the women looking through the 
windows grow dark.’ 


3 “ts paths’ or ‘his paths’. Masculine pronouns are retained in our translation of this 
v. 


4 This clause is obscure, and the textual tradition for this verse seems to have 
suffered serious disturbance. 


> ‘of labor’. One early P MS reads ‘house of eternity’. 
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Qoheleth Ch. 1 


Chapter 11 


Send out your bread onto the surface of the water, for after many 
days you will find it. 


Give a portion to seven, even eight, for you do not know what 
misfortune will happen on the earth.’ 


If rain clouds are full, they will pour down onto the ground, and if a 
tree falls in the south or in a northern place — wherever a tree falls 
there it will stay. 


The one who watches the wind will not sow, and the one who studies 
the clouds will not harvest. 


For you do not know the path of the spirit.” For as with the 
formation of the fetus of a pregnant woman, so you do not know the 
actions of the Lord — all that he does. 


Every morning sow your seed, and do not withhold your hand in the 
evening, for you do not know which will flourish, this one or the 
other one, or if both together will be good. 


Sweet is the light and pleasing to the eyes, and especially for those 
who see the sun. 


For if people live for many years, they should take pleasure in all of 
them, but let them be mindful of the days of darkness, for they will 
be many. Everything that is coming is emptiness. 


Rejoice, O young person, in the days of your youth. Enjoy yourself 
and walk in the paths of your heart and in the vision of your eyes, but 
know that, for all these, the Lord will bring you to judgment. 


Put anger out of your mind, and cut off evil from your flesh, for 
8 y > y 5 
youth without understanding is emptiness. 


1 “on the earth’ or ‘in the land’. 
2 ‘stay’: lit. ‘be’. 


3 ‘spirit? or wind’. 
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Qoheleth Ch. 0 


The beginning of the words of their mouth is foolishness, and the 
end of their speech is disastrous shame. 


A fool multiplies words, but no one knows what was, and who can 
declare to them what will happen after them? 


The labor of fools exhausts them, for they do not know (how) to go 
to the city. 


Woe to you, O city, whose king is a youth and whose nobles dine in 
the morning. 


Happy ate you, O city, whose king is high-born and whose nobles 
dine at the right time” with discipline” and not with drunkenness.’ 


With laziness the roof falls down, and with lazy hands the house 
leaks. 


Bread and wine are made for celebration, and oil that gladdens the 
living, but silver humiliates and deceives (people) in everything. 


Even in your thoughts do not revile a king, and even in your 
bedroom do not revile a rich man, for the birds of the sky will carry 
your voice and winged creatures will declare your words. 


1 was’ or ‘is’, 
2 “at the right time’: lit. ‘at their time’. 
3 “with discipline’ or ‘with capability’ or ‘for strength’. 


4 ‘drunkenness’: lit. ‘drinking’. 
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Qoheleth Ch. 0 


Chapter 10 


As dead flies make a container of perfumed oil to stink, so a little 
foolishness outweighs wisdom and great honor. 


The mind of the wise is in their right hand, but the mind of fools is in 
their left hand. 


Also, when fools’ travel along a road, their judgment is lacking, and 
everything that they think is foolishness! 


If the anger’ of a ruler is directed at you, do not abandon your post, 
for healing forgives many” sins. 


There is an evil which I have seen under the sun like the error which 
goes out before the ruler: 


That a fool sits in high positions of authority while persons of 
substance sit in a lowly position. 


I have seen servants on horses, while rulers were traveling on the 
> 8 
ground like servants. 


The one who digs a pit will fall into it, and a snake will bite the one 
who breaks down a wall. 


The one who removes stones will be hurt by them, and the one who 
splits logs will become exhausted by them. 


If an iton tool becomes dull, then he disturbs the face and he 


multiplies those who are killed.” Wisdom is an advantage to those 
who are skilled. 


If the snake bites for lack of charming, there is no benefit in (having) 
a charmer. 


The words of the mouth of wise persons ate an honor, but fools’ lips 
destroy them.” 


1 “fools ... their ... they think’: lit. ‘fool ... his ... he thinks’. 
2 ‘anger’: lit. ‘spirit’. 

3 ‘many’ or ‘great’. 

4 Tf ... ones’. This is obscure in both P and MT. 


5 ‘fools? ... them’: lit. ‘a fool’s ... him’. 
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Qoheleth Ch. و‎ 


I turned and I saw under the sun that the race does not belong to the 
speedy, nor the battle to the mighty, nor bread to the wise, nor 
wealth to the intelligent, nor praise to the learned, for time and 
chance befall all of them. 


People do not know their time. Like fish that are trapped in a cruel 
net and like birds that are trapped in a snare, so humans are trapped 
in the disastrous time that falls upon them suddenly. 


Also this I observed (about) wisdom under the sun, and it was 
important to me. 


[There was] a little city and the people in it were few, and a great king 
came against it and surrounded it and built up siege-works against it. 


A poor wise man was found in it, and that poor man saved the city 
by his wisdom; but no one remembered that poor man. 


So I said: Wisdom is better than power, but the wisdom of a poor 
man is despised and his words are not enacted. 


And the words of the wise in quiet are better heeded than the shout 
of a foolish ruler. 


Wisdom is better than implements of war, and one error can destroy 
many good things. 
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Qoheleth Ch. و‎ 


Chapter 9 


For I paid attention to all these things, and my mind observed all this: 
That righteous people and wise people and their actions are in the 
hand of God — whether love or hate a person does not know. All 
that lies before one is emptiness. 


Everyone is like everyone (else). A common fate belongs to the 
righteous and to the evil, to the good and to the wicked, to the clean 
and to the unclean, to the one who sacrifices and to the one who 
does not sacrifice. One who is good is like one who is sinful. One 
who sweats is like the one who fears oaths. 


This is the evil in all that is done under the sun — for one fate is for 
everyone. Also, the heart of humanity is filled with evil, and wicked 
error is in their mind and in their life, and their end will be with the 


dead. 


Every one who has a part among all the living has confidence, for a 
living dog is better than a dead lion. 

For those who are alive know that they will die, but the dead know 
nothing. And there is no reward for them anymore, for remembrance 
of them has been vanished. 

Their love and their hate and their desire long ago perished, and there 
is no longer a portion for them in the world amid all that is done 
under the sun. 


Come, eat your bread with celebration, and drink your wine with a 
glad heart, for God takes delight in your actions. 


At every time let your garments be white, and do not let oil be lacking 
from your head. 


And experience life with the wife whom you love all the days of your 
empty life, for that is your portion in life and in your work which you 
do under the sun. 


All that your hand finds to do with your energy, do, for there is no 
work or reasoning or knowledge or wisdom in Sheol where you ate 


going. 


1 Sheol’: A name for the place of the dead in Israelite thought. 
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Qoheleth Ch. 8 


Then I saw wicked people who were buried and they were coming in, 
and from the place of the sanctuary they went out and were 
forgotten in the city where thus they had worked.” Also this is 
emptiness. 


For punishment for the perpetrators of evil deeds is not carried out 
swiftly. Because of this people feel encouraged’ to do what is evil. 


There is an individual who sins, committing a hundred crimes, but he 
lives long.* But I know that it will be well for those who fear the 
Lord, who show fear” before Him. 


But it will not be well for wicked ones,” and they, like a shadow, will 
not prolong (their) days, for they do not show fear before God. 


There is an emptiness which is done on earth: For there are righteous 
people who experience the treatment due the wicked,’ and there are 
wicked people who experience the treatment due the righteous. I 
said, also this is emptiness. 


And I praised pleasure, for there is nothing good for people under 
the sun except to eat and to drink and to find pleasure. That belongs 
to them in return for their labor all the days of their life, which God 
has given them under the sun. 


Because of this, I determined to know wisdom and to observe the 
busyness which is carried out on earth. For by day and by night they 
do not experience sleep with their eyes. 


I have observed all the work of God. Indeed, people are not able to 
comprehend the work which is done under the sun. All that for 
which people seek laboriously, they are not able (to achieve). And 
everything that the wise aspire to know, they are not able to find out. 


' “were forgotten’ or “were missing’. 

? “Then ... worked’: the verse is obscure in both P and MT. 

3 ‘people feel encouraged to’: lit. ‘the heart of people is filled in them to’. 

4 “lives long’: lit. ‘one prolongs for him’. 

5 wy, ‘who show fear’: See also v. 13. 

6 ‘ones’: lit. ‘man’. 

7 ‘there are ...the treatment due ... (twice): lit. ‘there are ... to whom it happens 
like the action of ...’. 
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Qoheleth Ch. 8 


Chapter 8 


Who is like a wise person, and who knows the interpretation of a 
saying? The wisdom of a person makes their face shine, but the one 
who has an insolent expression is ugly.’ 


Obey the word of a king, and, concerning the utterance of an oath to 
God, do not be hasty.* 


Go out from before Him, and do not stand by an evil promise,’ 
because he will do all that he wishes. 


Inasmuch as a king speaks (from) power,” who can say to him, ‘What 
are you doing?’ 


One who obeys a command will not experience a condemnatory 
word, and the mind of a wise person understands the time of 
judgment. 


Because for every desire there is a time of judgment, for the evil of 
humanity is heavy upon them. 


For there is no one who knows what has been, and who can declare 
to them” what will be after them? 


There is no one who tules over the spirit’ so as to restrain the spirit, 
and there is no power over the day of death and no deliverance on 
the day of battle. Wickedness will not save its masters. 


I observed all this, and I determined to know all the work that is 
done under the sun and the time when a person have been given 
power over [another] person to harm them. 


1 ‘ugly’: lit. ‘hated’. 

2 “do not be hasty’: Leiden, like MT, puts this two-word clause at the beginning of 
v. 3. 

3 “stand by an evil promise’ or ‘continue in an evil thing’. 

4 ‘speaks (from) power’ or ‘powerful king speaks’. 

> ‘time of judgment’: lit. ‘time and judgment’. Also in v. 6. 

6 ‘them’ (twice): lit. ‘him’. 


7 ‘spirit? or ‘wind’. 
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Qoheleth Ch. 7 


I decided to know and consider and seek wisdom and understanding, 
and to know the wickedness of the fool and folly and transgression. 


I have found woman to be more bitter than death. She is a trap and 
her heart is a net. Her hands are shackles. Whoever is pleasing to 
God 15 saved from her, and whoever sins is seized by her. 


‘Look at what I have found,’ Qoheleth said. “One thing after another 
to attain understandings’. 


Again I sought but I did not find: One man out of a thousand I have 
found but I did not find a woman among all of them. 


But look at this which I did find: God made humanity upright, but 
they have sought out many ideas. 
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Qoheleth Ch. 7 


For the protection’ afforded by wisdom is like the protection 
afforded by silver, and the advantage of knowledge is that wisdom 
keeps alive the one who possesses it. 


Observe the work of God, for who is able to repair what he 
damages? 


On a good day be of good cheer, and on an evil day, watch yourself. 
God has made the one along with the other. Concerning speech, 
people cannot find out what will happen after them. 


I have seen everything in my empty days: There are righteous people 
who perish in their righteousness, and there are wicked people who 
endure in their wickedness. 


Do not be extremely righteous, and do not act overly wise, lest you 
be confounded. 


Do not be extremely wicked lest you be very much hated. Do not be 
a fool, lest you die prematurely. 


It is good that you seize the one while your hand does not let go of 
the other, for the person who fears God adheres to both? of them. 


Wisdom strengthens a wise person more than ten rulers in a city. 


For there is not a righteous person in the land who does what is good 
and does not sin. 


Also do not pay attention to all the words that wicked people speak. 
Do not heed your servant who reviles you, 


for your heart knows that many times you yourself have reviled 
others. 


All these things I tested by wisdom. I planned to become” wise, but it 
was beyond me. 


(It is) very far away’ and extremely deep; who can find it? 


1 ‘protection’ (twice): lit. ‘shade’. 

? ‘prematurely’: lit. ‘not at your time’. 

3 ‘both’: lit. ‘all’ 

4I planned to’: lit. ‘I said that I would’. 


5 ‘very far away’: lit. ‘distant from what is’. 
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Qoheleth Ch. 7 


Chapter 7 


For who knows what is good for people in life, the few days of their 
life of emptiness, which they pass by like a shadow?! Who can 
declare to people what will happen after them under the sun? 


A good reputation is better than fine oil. And the day of death is 
better than the day of birth. 


It is better to enter a house of weeping than to enter a house of 
feasting, for this is the end of all people. The living will put 
cheerfulness in their heart.” 


Anger is better than laughter, for in the sadness of the face the heart 
will be cheerful. 


The heart of the wise is in the house of mourning, but the heart of 
fools is (in) the house of celebration. 


It is better to hear the reproof of the wise than for a person to hear 
the song of fools. 


Like the noise of thorns (burning) under a pot, so is the laughter of 
fools. This also is emptiness. 


For oppression destroys the wise, and a bribe destroys the heart. 


Better is the end of a matter than its beginning, and patience is better 
than haughtiness. 


Do not let yourself become quickly angry, for anger is set in the 
breast of fools. 


Do not say, ‘Why were the former days better than these?’ For it is 
not by wisdom that you enquire about these. 


Better is wisdom than implements of war, and especially for those 
who see the sun. 


1 “which they pass by’: lit. ‘and he passes them by’. 
2 Leiden begins ch. 7 with this verse, following MT. 
3 ‘their heart’: lit. ‘his heart’. 


4 ‘implements of war’: cf. 9:13. 


IJI 


IV 


10 


11 


T2 


» IO 


L 1 


Soe 


POEN 
WL weit كف‎ : rugau Les} تل دد‎ 
ف‎ os Liss سَۀا <فۂ انا‎ atte اک آئی و بې کا‎ 
کله ابا شما‎ 
Shot Mug رتا( عق تما‎ Mato ےہ مشلااق كينا يكل‎ 
SAS IRS DBS SLES; ق‎ BS MBS SITES له‎ 
څڅه.‎ IN dk و فمحذي حنتلما. وس‎ Wie و6 عه‎ 


LS تهاب‎ I batga SES Haag ف‎ liggh له‎ 

1۳ كدي‎ flab, أحلًا. »فا‎ Nida lias, BS 

Jid ق چا بخشد ها‎ NSE IWS حشمه‎ of 

ML as, Ís et‏ ها LS‏ جه سحةم, وصُجَلا۔ فا سنا 

Jinas LES حسمکفا. مھا‎ Sos koaj SAS 

oo LA?‏ اسانژه Mag Sy‏ ف کرشکه. ځخا یاه ,مشا ف 
Los Loss‏ 

ea SEBS [Liddy ode liaoi SAS GES كەي‎ adika, | 
a Uy NS SSS يكم دغه‎ BSS وتقضهًا‎ o لا اش ضنا‎ 
شک.‎ SEAL SLA حتجصؤً|‎ 


د لاه جف یق Ka‏ ن Jama JI‏ 


190 


Qoheleth Ch. 6 


What has existed in the past was decreed by name, and it is known 
that they' are human, and they are not able to dispute with One who 
is more mighty than they. 


For there are many words which increase emptiness. What profit is 
there for a person? 


1 ‘they’ (three times): lit. ‘he’. 
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Qoheleth Ch. 6 


Chapter 6 


There is an evil I have seen under the sun, and it is widespread 
among humanity: 


People to whom God gives wealth and possessions and honor, so 
that nothing is lacking from all that they desire, but God does not 
enable them to consume any of it. Instead strangers consume it after 
them. This is emptiness and a sickness. 


If man fathers a hundred children and lives many years so that his 
lifetime is long,’ but he does not feel satisfied by (his) goods and he 
also has no burial place, (then,) I said, a stillborn child is better off 
than him. 


Because though it comes into emptiness and goes out into darkness 
and its name is covered in darkness 


and it has not seen ot known the sun,’ this latter one has a better rest 
than the former. 


Even if one lived a thousand years twice over, but did not experience 
pleasure’ — is not every one going to the same place? 


Everything for which people labor (goes) into their mouth,” yet their 
soul is not satisfied.” 


For there is more profit for the wise person than for the fool. Why is 
it that a poor person knows to go toward life? 


What is visible to the eyes is better than the wandering of one’s 
appetite.’ And this also is emptiness and anguish of spirit. 


1 ‘his lifetime is long’: lit. ‘the days of his years are numerous’. 

2 ‘known the sun’ or ‘°... the sun or known (anything)’. 

3 “experience pleasure’: lit. ‘see good’. 

4 ‘(goes) into their mouth’: lit. ‘is in his mouth’. 

> ‘satisfied’: lit. ‘filled’. 

6 ‘eo toward life’ or ‘to walk with the living’. The meaning of the line is uncertain. 


7 “wandering of the appetite’: lit. ‘walking of the soul’. The meaning of the clause is 
uncertain. 
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Qoheleth Ch. 5 


Sleep is sweet to laborers, whether they eat little or much; but the 
wealth of the rich does not allow them to sleep. 


There is a sickening evil that I have seen under the sun: Wealth which 
is guarded by its owner to their harm, 


and then that wealth perishes in a bad venture. Should he father a 
son, he will have nothing in his hand. 


As he came out from his mother’s womb, so naked he will return, 
leaving as he came. And nothing that he gained by his labor will 
depart in his hand. 


This, too, is a sickening evil: As people came in, so they depart. So 
what is the profit in all (their) laboring for the wind? 


And also, all their days they eat in darkness and in much anger and in 
fury and in mourning and in sickness. 


This is what I, Qoheleth, have seen: It is good and beautiful to eat 
and to drink and to find’ pleasure in all the labor which a person 
does under the sun (in) the few days of life that the Lord gives them, 
for this is their portion. 


And also, all people to whom the Lord gives wealth and possessions 
and enables them to eat from them and to receive their portion and 
to rejoice in their labor — this is a gift from God. 


For they will not much remember the days of their life, since God 
will occupy them with the pleasures of their heart. 


1 ‘laborers? and ‘they’ and ‘them’: lit. ‘a laborer’ and ‘he’ and ‘him’. 


2 ‘find’: lit. ‘see’. 
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Qoheleth Ch. 5 


Chapter 5 


Do not be hasty with your mouth, and do not let your mind be quick 
to utter a word before God, for God is in heaven and you are on 
earth. Because of this, let your words be few. 


Because a dream comes with much busyness, and the voice of a fool 
with a multitude of words. 


When you make a vow to God, do not delay in paying it, for he has' 
no pleasure in fools. You, then — pay what you vow! 


It is better for you not to make a vow, than to make a vow and not 
fulfill it. 


Do not let your mouth cause your body to sin, and do not say before 
God that it was a mistake, lest God be angry because of what you say 
and destroy the work of your hands. 


For among a multitude of dreams and futilities* and many mistaken 
words,’ you must fear God. 


And if in the city you see oppression of the poor and miscarriage of 
justice,’ do not be astonished at the thing, for (one) high official 
watches over (another) high official, and high officials are over them. 


The profitability of the land is in everything; the king is served by the 
field.” 


'That one who loves silver is not satisfied with silver, and the one who 
loves wealth does not keep possession ofit. This also is emptiness. 


With an abundance of goods, those who consume it increase. So 
what is (its) value to the owner except as something to look at?" 


1 ‘He has’: lit. ‘there is’. 

2 ‘dreams and futilities’ or ‘futile dreams’. 

3 ‘many mistaken words’: lit. ‘many words of error.’ 

4 “miscarriage of justice’: lit. ‘plunder and justice’. 

5 ‘king ... field’: This verse is obscure in both MT and ۰ 


6 “something to look at’: lit. “as an appearance of the eyes. 
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Qoheleth Ch. 4 


Better a youth who is poor but wise, than an old king who is foolish, 
who no longer knows how to be careful. 


For he left prison to become king; for even in his kingdom he was 
born poot. 


I saw all those living who were walking about under the sun with the 
young successor! who will arise in his place. 


There is no end to all the people, to all who were before him, and 
also the ones who come later will not rejoice in him. For this also is 
emptiness and anguish of spirit. 


Guard your foot when you enter God’s house. For drawing near to 
listen is better than the sacrifices which fools give.” For they do not 
know (how) to do what is good. 


1 Young successor’: lit. ‘second youth’. 


2 “the sacrifices which fools give’: lit. ‘the gift of the sacrifices of fools’. 
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Qoheleth Ch. 4 


Chapter 4 


Then I turned and I saw all the wrongs that are done under the sun. 
Look at the tears of the oppressed! They have no one to comfort 
them from the power of their oppressors (with) strength, and they 
have no helper. 


So I celebrated the dead who have already died more than the life of 
those who are still living. 


Better than both of these is the one who has not yet come into 
existence, for that one has not yet seen the evil business that is done 
under the sun. 


I have seen that all labors and all good results of labor come from 
people’s envy of one another. This also is emptiness and anguish of 
spirit. 

Fools fold their hands and devour their own flesh. 


One handful with serenity is better than several handfuls with labor 
and anguish of spirit. 


I turned and I saw the emptiness under the sun. 


There is an individual man without a partner and who lacks a son or 
brother, yet there is no end to all his labor and his eye is not satisfied 
with riches. For whom am I laboring and depriving myself of 
pleasure? This also is emptiness and an evil business. 


Two are better than one, for they have a good wage for their labor; 


If they fall, one can raise up the other.' But woe to the solitary ones, 
for if they fall there is no one to raise them up.” 


And if two lie together, they will be warm, but how can a solitary one 
stay warm? 


And if someone would overpower an individual, two could stand up 
to him. A three-strand cord is not readily cut. 


1 “the other’: lit. ‘his fellow’. 


2 “ones... they ... them’: lit. ‘one... he ... him’. 
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Qoheleth Ch. 3 


I know that all which the Lord has made will be forever. Nothing can 
be added to it, and nothing can be taken away from it. The Lord has 
made (it) so that people will fear Him. 


What has been already, is (now); and everything that will be has been 
from great antiquity. And God seeks the persecuted one who is 
outcast. 


Again I saw under the sun: (In) the place of justice, there is 
wickedness. And (in) the place of righteousness, there is injustice. 


I said to myself: God will judge the righteous person and the wicked 
person, because there is a time for every desire and every deed there. 


I said to myself concerning the speech of people: God created them 
and [it is] to show that they are like animals. 


To them (all) befalls the fate of humans and the fate of animals; one 
fate befalls all of them. The death of the one is like the death of the 
other. They all have the same’ spirit. There is no advantage possessed 
by humans over animals, for everything is emptiness. 


Each one goes to the same place. Each one was from dust, and each 
one returns to the dust. 


Now, who knows whether the spirit of humans goes upward and the 
spirit of animals goes down beneath the earth? 


So I saw that there is nothing good among them except that people 
take pleasure in their works, for that is their portion. For who is there 
who can enable them to see what will come after them? 


who is outcast’ or ‘who is persecuted’. 
same spirit’ or ‘same breath’: lit. “one spirit’. 
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Qoheleth Ch. 3 


Chapter 3 


For everything there is a time, and a time for every desire under the 
sun. 


A time to give birth, and a time to die; a time to plant, and a time to 
uproot what is planted. 


A time to kill, and a time to revive; a time to tear down, and a time to 


build. 


A time to weep, and a time to laugh; a time to lament, and a time to 
dance. 


A time to throw stones, and a time to gather stones; a time to 
embrace, and a time to abstain from embracing. 


A time to destroy, and a time to seek; a time to bind, and a time to 
loosen. 


A time to tear, and a time to sew; a time to be silent, and a time to 
speak. 


A time to love, and a time to hate; a time of war, and a time of peace. 
So what profit is there in the work that a person does? 


I have seen the business which the Lord has given to humanity with 
which to be busy — 


Everything that he makes which is beautiful in its time’ — and he has 
put eternity” in their minds, so that people cannot discover the work 
which the Lord has created from the first until the last. 


I know that there is nothing good among them except to find 
pleasure and to do what is pleasing in their lives. 


And also everyone should eat and drink and see what is pleasing in all 
their labor; that is a gift of the Lord. 


1 Everything ... time —: Unlike MT, P presents two successive relative clauses 
here, which do not form a complete sentence. 


2 ‘eternity’ or ‘labor, trouble, exhaustion’ in some P MSS. 
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Qoheleth Ch. 2 


Who knows whether that one will be wise or foolish, yet they will 
gain control of all that I have labored to earn and for which acted 
wisely under the sun. This also is emptiness! 


Then I turned to calm my mind about all that I had labored to earn 
under the sun. 


For there is a person who labors with wisdom and with knowledge 
and with energy, who then must give it as an inheritance to someone 
who has not labored for it. This also is emptiness and a great evil. 


What do people gain for all the toil and for all the mental striving” 
that they expend under the sun? 


For all their days are pain, and their business” is anger. Also at night 
their mind does not rest. This also is emptiness. 


There is no good for people except that they should eat and drink 
and show themselves pleasure in their labor. But this also I saw to be 
from the hand of the Lord, 


For who eats and who drinks, apart from Him? 


Because to the person who is pleasing to* him he gives wisdom and 
knowledge and pleasure, but to sinners he gives the drive to increase 
and to acquire — but in order to give (it) to someone who is pleasing 
to the Lord. This also is emptiness and anguish of spirit. 


1 ‘inheritance’: lit. ‘portion, share’. 

2 “mental striving’: lit. ‘determination of heart’. 

3 ‘business’ or ‘striving’. 

4 ‘to Him’ and ‘to the Lord’: lit. before Him’ and ‘before the Lord’. 
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Qoheleth Ch. 2 


I did not withhold from my eyes anything they wanted,’ and I did not 
withhold my heart from any pleasure. For my mind took pleasure in 
all my labor, and this was my portion’ from all my labor. 


Then I considered all the work that my hands had done and all the 
labor that I had expended to do (it): Indeed, everything was 
emptiness and anguish of spirit, and there was no profit under the 
sun. 


So I decided to examine wisdom and misconduct and foolishness, for 
who is the man who comes after the king in judgment? So with 
whoever did it.” 


And I saw that there is more benefit in wisdom than foolishness, 5 
(there is) more in light than darkness. 


Wise people have eyes in their head, but fools travel in darkness. But 
I know that the same fate comes to all of them. 


I said to myself: ‘If the fate of the fool comes to me also, then why 
have I tried excessively to be wise?” I said to myself: ‘This also is 
emptiness!’ 


For the fool speaks excessively. For there is no lasting memory of 
the wise person and the fool. Like the days which are already coming, 
then everyone is forgotten. How the wise person will die just like the 
fool! 


So I hated life, because the labor that is done under the sun seemed 
evil to me. For everything is emptiness and anguish of spirit. 


And I hated all that I had labored to earn” under the sun, because I 
will leave it to the one who comes after me; 


1 ‘wanted’: lit. ‘requested’. 

2 ‘portion’ or ‘reward’. 

3 So ... did it’ or ‘So with what he made him’: The clause is obscure. 
4 “tried excessively to become wise’ or ‘become excessively wise’. 


5 “For the fool speaks excessively’: The relationship of this clause to the rest of the 
verse is unclear. 


6 “that I had labored to earn’: The noun كصلا‎ can mean either labor or what is 
earned by labor. Here and in 2:20 the latter is clearly intended. 
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Qoheleth Ch. 2 


Chapter 2 


I said to myself: ‘Come, I will test you with pleasure: See what is 
good!’ But indeed also this was emptiness. 


I said of laughter, “What good is it?" And of pleasure, “What do you 
accomplish?’ 


I planned’ to delight my body with wine — with my mind being 
attentive to wisdom and keeping a hold on prudence — until I could 
discern what is good for people to do under the sun in the few days? 
of their lives. 


I multiplied servants for myself;* I built houses for myself; I planted 
vineyards for myself. 


I made for myself parks and gardens, and I planted all kinds of fruit 
trees in them. 


I made for myself reservoirs of water from which to irrigate a grove 
that produced trees. 


I acquired for myself male and female slaves, and I had a huge 
household staff. Also I had greater holdings of bulls and sheep than 
all who were before me in Jerusalem. 


I also accumulated silver and gold for myself, and the possessions of 
kings of cities. I got for myself male and female singers and the joy of 
men. I got for myself male and female cupbearers. 


I accumulated? wealth more than all who were before me in 
Jerusalem, but also my wisdom remained. 


۱ What good is it?’: lit. ‘What is the profit?’. 

2 planned’: lit. ‘thought in my mind’. 

3 “in the few’: lit. ‘the number of. Also 5:17 and 7:1. 
4 ‘servants’ or ‘works’. 


5 ‘accumulated’: lit. ‘increased and gathered’. 
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Qoheleth Ch. 1 


There is no remembrance of former ones, not of those who come 
later. There will be no remembrance of them by those who will come 
at the last. 


I, Qoheleth, was king over Israel in Jerusalem. 


I determined to investigate and to consider with wisdom all that is 
done under the sun. The Lord has given humanity an evil business to 
be occupied with. 


I have seen all the labor which is done under the sun, and indeed! 
everything is emptiness and anguish of spirit.* 
A damaged thing cannot be put right, and what is missing cannot be 


counted. 


I said to myself: ‘Indeed, I have become great, and I have increased 
wisdom beyond all who were in Jerusalem before me. My mind has 
observed much wisdom and knowledge’. 


So I determined to become acquainted with wisdom and knowledge 
and proverbs and understanding, but I discovered that this also was 
anguish of spirit, 


because in much wisdom is much anger, and the one who increases 
knowledge, increases pain. 


1 ‘indeed’: lit. ‘behold’. 
2 ‘anguish of spirit? or ‘pounding the wind’: See the note in (ii) D. in Introduction, 
The Present Translation. 
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Qoheleth 
Chapter 1 


The words of Qoheleth,' son of David, king of Jerusalem. 


‘Utter emptiness!” says Qoheleth. ‘Utter emptiness! Everything is 
emptiness’. 

What gain is there for people from all the labor that they do under 
the sun? 


A generation goes, and a generation comes, but the earth remains 
forever. 


The sun rises, and the sun sets, then it returns to the place where it 
rises, where again it will rise. 


Going to the south and then circling to the north — constantly 
circling — the wind goes and the wind returns on its rounds. 


All streams flow into the sea, but the sea is not filled. At the place 
where the streams go, there they will return to flow (again). 


All words are titesome. No one gets enough speaking,’ and the eye 
does not get enough seeing, and the ear is not filled with hearing. 


That which has been, is about to be,* and that which has been done, 
will be done. There is nothing new under the sun. 


Everyone says: ‘Look at this; it is new!’ But it existed already from 
the ancient times in the past." 


1 “Qoheleth’: See the note in Introduction, Appendix 3: Names. 

2 “Utter emptiness’: See the note (ii) A in Introduction, The Present Translation. 
3 ‘gets enough ... enough’ or ‘is sated with’ (twice). 

44s’ or ‘about to be’. 

5 “Everyone says’: lit. ‘Everyone who speaks and says’. 


6 “in the past’: lit. “which were before’. 
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Proverbs Ch. 31 


She girds her hips with strength, and she makes her arms strong. 


She discerns that her business is good, and her lamp is not 
extinguished all night. 


She extends her arms with skill, and her hands to the spindle. 


She stretches out her hands to the poor, and she extends her arms to 
the destitute. 


The children of her house are not afraid of snow, because all of them 
are clothed in scarlet garments. 


She makes covers for herself, garments of fine linen and purple. 


Her husband is known in the cities, when he sits among the elders of 


the land. 


She makes linen and sells (it), and she delivers sashes to the 
merchants. 


Strength and honor are her clothing, and she is cheerful about the 
future.’ 


She opens her mouth in wisdom, and the law of compassion is on 
her tongue. 


The ways of her house are visible,” and she does not eat the bread of 
laziness. 


Her children rise up and call her blessed, and her husband praises 
her: 


“Many of her daughters acquire riches, but you surpass all of them’. 


Beauty is dishonest and loveliness is worthless, but a woman who 
fears the Lord is praiseworthy. 


Give her the fruit of her hands and her deeds will praise her in the 
gate. 


1 ‘future’: lit. ‘later day’. 


2 ‘Visible’: lit. ‘revealed’. 
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Proverbs Ch. 31 


Chapter 31 
The words of king Lemuel," the prophet, which his mother taught 
him. She said to him: 
Oh, my son! Oh, son of my womb! Oh, son of my vows! 


Do not give your strength to women, nor your paths to the foods of 
kings. 


Beware of kings, O Lemuel, of kings who drink wine and of rulers 
who drink liquor. 


Lest you drink and you forget what you have decreed and you pervert 
justice due all the poor people. 


Let liquor be given to those who mourn, and wine to those who are 
embittered, 


So that they can drink and forget their pains, and not remember their 
distresses. 


Open your mouth with a word of truth, and judge all wicked sons. 


Open your mouth with a righteous judgment and judge the poor and 
the needy. 


A capable wife, who can find? For she is more rare than jewels. There 
are none to be compared to her. 


The heart of her husband trusts in her, and she does not lack 
provisions. 


She does good things for him, not bad things, all the days of her life. 
She seeks wool and flax, and works her hands according to her will. 
She is like a merchant ship whose products arrive from far away. 


And she arises in the night and sets out food for the children of her 
house, and work for her servant girls. 


She views a field and buys it, and with the income’ of her hands she 
plants a vineyard. 


1 Lemuel’: Syriac Sula 1 


2 “income”: lit. “fruits”. 
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Proverbs Ch. 0 


Three things are stately’ in their movement, and four are attractive in 
their motion: 


A young lion is stronger than any other animal and has no fear, and it 
does not turn back from any other animal. 


A rooster who struts among the hens, and a he-goat who goes at the 
front of the flock, and a king who speaks among peoples. 


Do not covet so that you will not be disgraced. And do not stretch 
out your hand to your mouth deceitfully. 


From the fat of milk, butter comes forth, and if you push your hand 
against the nose, blood comes forth. So also strife proceeds from 
angry disagreement. 


1 ‘stately’ or ‘dignified’: lit. ‘upright, straight’. 
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Proverbs Ch. 0 


A generation which makes haughty its eyes and lifts up its eyelids. 


A generation whose teeth are swords and whose teeth' are knives to 
consume the poor of the land and the destitute of people. 


The leech has three beloved daughters. There are three things that are 
never satisfied, four that do not say, ‘Enough!’: 


Sheol, a barren woman, land which does not have sufficient water, 
and fire which never says, ‘Enough’. 


The eye which laughs at its father and scorns the old age of its 
mother — ravens of the valley will peck out and young eagles will 
devour it. 


Three things are too mysterious for me, and four I do not know: 


The way of an eagle in the sky, and the way of a snake on a rock, and 
the way of a ship in the heart of the sea, and the way of a man in his 
youth. 


This is the way of an adulterous woman: She eats and wipes her 
mouth and says, ‘I have not done anything’. 


Under three things the earth quakes, and under four it cannot bear 
up: 

Under a servant when he becomes king; and under a fool who 
becomes full of food; 


And under a hated woman who obtains a husband; and under a 
maidservant who drives out her mistress. 


Four things are little on the earth, yet they are the wisest of the wise: 


Ants, which have no strength in them but they prepare their food in 
summer; 


Hyraxes, which are lacking in strength but make for themselves 
houses in rocks; 


Locusts, which have no king but all assemble together; 


Lizards, which fasten (themselves) with their hands and live in the 
houses of kings. 


1 “teeth”: lit. ‘molars/jaw-teeth’. 
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Proverbs Ch. 0 


Chapter 30 


The words of Agur,' son of Jakeh,* who received prophecy, and his 
strength prevailed, and he spoke to Ithiel: 


‘For my judgment is lacking, and human wisdom is not in me. 


I do not know wisdom and I have not learned the knowledge of the 
holy ones’.* 


He said to me: ‘Who has ascended to heaven and come down? And 
who has seized the wind in their hands? And who has bound the 
waters in a cloth? And who has established all the ends of the earth? 
What is his name and what is his son’s name, if you know? 


All the utterances of God are tested, and he is a help to those who 
trust in him. 


Do not add to his words lest he rebuke you and you be proved false. 


Two things I have asked of you. Do not withhold (them) from me 
before I die: 


Put falsehood” and lying speech far away from me, and give me 
neither poverty nor wealth. Give me a sufficient livelihood. 


Lest I be full and prove faithless and say, “Who is the Lord?’ or lest I 
become poor and steal and swear by the name of my God. 


Do not deliver slaves to their masters lest they curse you and you are 
condemned. 


A generation that curses its fathers, and does not bless its mother. 


A generation that is pure in its own eyes and it is not cleansed of its 
own filth. 


1 ‘Agur’: Syriac jon! ‘Agor’ 
2121617: Syriac wos “Yaqiy’. 

3 Tthiel’: Syriac DLA | ‘Athliyel’. 
4 “the holy ones’ or ‘holiness’. 


5 ‘falsehood’ or ‘worthlessness’. 
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Proverbs Ch. 29 


With a large number of evildoers, transgression increases, but the 
righteous will rejoice at their downfall. 


Discipline your children and they will give you rest and will give 
delight to your soul. 


By a great many evildoers a people is broken, but blessed is the one 
who keeps the law. 


By words servants are not disciplined, for they know that they will 
not be beaten.’ 


If you see someone who is impetuous in speech, know that a fool is 
better than they. 


Those who are pampered from their childhood will become servants 
and at their end they will despair.” 


An angry person provokes strife, and a wrathful person multiplies 
wrongdoing. 


A person’s pride will bring humiliation, but humility will increase a 
person’s honor. 


Those who partner with a thief hate themselves; they make oaths for 
him but they do not declare. 


People’s sin makes a stumbling block for them, but the one who 
trusts in the Lord will be secure. 


Many seek a ruler’s favor, but justice for a person comes forth from 
the Lord. 


A wicked person is an abomination to the righteous, and the way of 
the upright is an abomination to the wicked. 


1 “not be beaten’: lit. ‘one does not beat’. 


2 : 
‘despair’ or ‘lament’: lit. ‘groan’. 
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Proverbs Ch. 29 


Chapter 29 
Individuals who will not accept reproof and stiffen their neck will be 
suddenly broken, and there will be no cure for them. 


When the righteous are numerous, the people celebrate, but under a 
government of evildoers, the people groan. 


He who loves wisdom causes his father to rejoice, but he who 
associates with' prostitution will destroy his possessions. 


A king by justice makes the land stable, but an evil person damages it. 


People who are divided against their neighbors spread a net on their 
walkways. 


Wicked persons are trapped by their wrongdoing, but the righteous 
exult and rejoice. 


For the righteous know the cause of the poor, but the wicked do not 
understand (such) knowledge. 


Scoffers set cities ablaze, but wise persons subdue anger. 


When a wise man disputes with a foolish person, he” is angry and he 
mocks but he does not become enraged. 


Those who shed blood hate the pious, but the righteous love them. 


Fools give vent to all their anger, but wise persons think to 
themselves. 


When a tuler listens to a lying report, all his servants are evil. 


A poor person and an oppressor’ encounter one another; the Lord 
gives light to the eyes of both of them. 


The king who judges in truth — his throne will be established in 
justice. 


The rod and reproof give wisdom, but the youths who are not 
disciplined bring shame to their mother. 


1 ‘associates with’: lit. ‘grazes upon or among’. 


2 Our translation retains the masc. sg. of P and MT in order to show the ambiguous 
identity of the subject of the three participles. 


3 “an oppressor’: lit. “one who inflicts pain’. 
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Proverbs Ch. 8 


28 At the rise of evildoers, people hide, but at their destruction the 
righteous multiply. 
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Proverbs Ch. 8 


Blessed is the person who fears always, but those who harden their 
heart will fall into disaster. 


A roaring lion and a growling bear is an evil person who holds power 
over poor people. 


The ruler who lacks judgment — many are his oppressions, — but 
those who hate treachery will prolong their days. 


Those who are guilty of a person’s blood — when they flee to the 
pits, let no one help them. 


Those who walk blamelessly will be saved, but those whose paths are 
crooked fall into a pit. 


Those who work the land will have an abundance of food, but those 
who chase after vanity will have an abundance of poverty. 


A faithful person has many blessings, but wicked persons will not go 
unpunished in their wrongdoing. 


One who shows favoritism is not good, for he will betray’ a person 
for a piece of bread. 


Miserly persons” rush after wealth and do not know that ruin is about 
to come upon them. 


Those who reprove a person will find more friends than those who 
divide with their tongue. 


Those who steal from their father and mother and then say, ‘I have 
no sin! are companions of evildoers. 


The greedy person stirs up strife, but one who trusts in the Lord will 
flourish. 


Those who rely on their own mind are fools, but those who walk in 
uprightness will be delivered. 


The one who gives to the poor will not be in want, but those who 
turn their eyes away from the poor will get many curses.” 


1 ‘betray’: lit. ‘deliver’. 
2 ‘miserly persons’: lit. ‘a person with an evil eye’. 


3 “get many curses’: lit. “his curse will multiply’. 
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Proverbs Ch. 8 


Chapter 28 
Evildoers flee when no one is chasing them, but the righteous are 
confident like a lion. 


In the iniquity of the land, its rulers are numerous, but righteous 
people who know justice will endure. 


A poor person who harms a poor person is like a violent rain which 
has no benefit. 


Those who forsake the law praise themselves in crime, but those who 
keep the law fortify themselves. 


Evil people do not understand justice, but those who seek the Lord 
know all good things. 


A poor person walks in integrity, but the paths of a wealthy person 
are crooked. 


The one who keeps the law is a wise child, but those who serve 
worthlessness shame their parents. 


Those who multiply their possessions by means of interest and usury 
will leave them to those who show compassion to the poor. 


Those who close their ears so that they will not hear the law, — 
even their prayer is defiled. 


Whoever leads the upright astray into an evil path will fall into a pit, 
but those of integrity will inherit good things. 


Wealthy people are wise in their own eyes, but a poor person who 
has understanding despises them. 


In the power of the righteous is great glory, but in the rise of 
evildoers there is loss. 


People who conceal their wrongdoing will not succeed, but those 
who confess their sins and abandon them, will receive mercy from 


God. 


1 “the law’ or ‘instruction’. 
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Proverbs Ch. 7 


The north wind is harsh even though it is called by the name ‘right 
hand’. 


Iron sharpens iron, and one person sharpens the face of another.’ 


One who takes care of a fig tree will eat from its fruit, and those who 
are attentive to their master will be praised. 


As faces do not resemble other faces, so hearts do not resemble 
hearts. 


Sheol and Abaddon are never satisfied, so also human eyes are never 
satisfied. 


Smelting tests silver, and a furnace, gold, but people by the mouth of 
those who praise them. The heart of evildoers seeks wickedness, and 
the heart of the upright seeks knowledge.” 


If you strike a fool in the midst of the assembly, you will not benefit 
him nor will you drive away his foolishness. 


When you work as shepherd, know the faces of your flock and pay 
attention to your herd. 


For property will not last forever, nor does one pass it on from 
generation to generation. 


Grass sprouts and plants appear and the vegetation of the mountains 
is gathered in. 


Lambs are for your clothes, and kids are for your food. 


And the milk of goats is for your food, for the food of your 
household. 


1 another’: lit. ‘his neighbor’. 
2 “The heart of evildoers ... seeks knowledge’: the second half of this verse is 
entirely missing from MT. See Introduction, Noteworthy Readings, Dependence 
upon the Septuagint (LXX). 
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Proverbs Ch. 7 


Chapter 27 
Do not boast about tomorrow, for you do not know what it will 
bring forth. 


Let a stranger praise you, and not your mouth, and another, not your 


lips. 


A stone is heavy and sand is weighty, but the anger of a fool is 
heavier than both of them. 


Anger is aggressive, and wrath is turbulent, but who can stand up 
before jealousy? 


Better is open rebuke than concealed friendship. 
Blows from a friend are better than kisses from an enemy. 


A person who is satisfied tramples on honey, but to a person who is 
hungry even bitter things are sweet. 


Like a bird fleeing its nest, so are people who move from their place. 


Like oil and perfume which delight the heart, so are those who give 
delight to their neighbor with the soul’s counsel. 


Do not forsake your friend or the friend of your father, and do not 
go to your brother’s house at a time of your distress. Better is a 
neighbor who is close by, than a brother who is far away. 


Be wise, my son, and make my heart glad, and take away from me the 
reviling of those who reproach me. 


A prudent person sees wickedness and hides, but fools pass it by and 
suffer loss.’ 


The cloak is seized from those who pledged surety for a stranger, and 
their pledge is on account of a stranger. 


Those who bless their neighbor with flattery in a loud voice will not 
be regarded differently from those who utter a curse. 


Like the drops which drip down on a rainy day, so is a quarrelsome 
wife. 


1Cf 22:3. 
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Proverbs Ch. 6 


In their own eyes lazy people are more wise than seven persons who 
utter knowledge.’ 


Persons who involve themselves in disputes which are not their own 
are like those who grab the ears of a dog. 


Just like boastful people hurling words like sharp, deadly arrows, 


So are those who cheat their neighbor and, when it becomes known, 
say, ‘I was making a joke’. 


When there is no wood, the fire goes out, and when there is no one 
provoking (it), a quarrel will subside. 


A gridiron (is) for coals, and wood (is) for a fire, and a gossip (is for) 
inciting a quarrel. 


The words of a gossip stir up trouble, and they go down into the 
chambers of the heart.” 


Like base” silver overlaid on a clay pot, so are inflamed lips and an 
evil heart. 


By their talk enemies are recognized, even though an ambush is 
concealed within them. 


And even if they lower their voice, do not trust them, for seven evils 
are inside them. 


Those who conceal hatred in their heart will have their wickedness 
exposed in the assembly. 


The one who digs a pit will fall into it, and those who roll a stone will 
have it come back onto themselves. 


A lying tongue hates the truth, and a gossiping tongue causes trouble. 


! ‘utter knowledge’ or ‘speak with discernment’. 
2See note on 18:8, which in MT is identical to this v. 


3 ‘base’: lit. ‘rejected’. 
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Proverbs Ch. 6 


Chapter 26 
Like snow in the summer and like tain at the harvest, so honor is not 
suitable for a fool. 


Like a bird and winged creatures which fly in the air, so a baseless! 
curse wanders about. 


A whip (is) for a horse and a goad (is) for a donkey, so also a goad 
(is) for a foolish person. 


Do not address fools according to their foolishness, lest you also be 
like them. 


Instead, speak with fools according to your wisdom so that they will 
not think to themselves that they are wise. 


Those who send a message by a fool drink wrongdoing from under 
their feet. 


If you can bestow walking on a lame person, then you can receive a 
word from the mouth of a fool. 


Like a stone in a sling, so is one who praises a fool. 


Thorns sprout in the hand of a drunkard, and insanity in the mouth 
of a fool. 


The flesh of a fool suffers much, and a drunkard crosses the sea. 


Like a dog that returns to its vomit, so are the fools who act 
senselessly in their foolishness. 


If you see people who are wise in their own eyes — a fool will 
flourish better than they. 


When sent out, a lazy person says: ‘A lion is on the path, and a lion is 
among the squares’. 


Like a door which rotates on its hinge, so lazy people turn over in 
their bed. 


Lazy people hide their hand in their pocket; it would tire them to 
bring it to their mouth. 


1 ‘baseless’ or ‘undeserved’. 


2 ‘pocket’: lit. bosom’. 
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Proverbs Ch. 25 


It is not good to eat a lot of honey nor to search after glorious words. 


Like a ruined city which has no wall, so are the people who cannot be 
patient. 
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يحسما 


Proverbs Ch. 5 


When you find honey, eat (only) what you need, lest, if you are sated 
you vomit it. 


Let your foot not be frequently in the house of your friends, lest they 
get their fill of you and hate you. 


Like an axe or a sword or a sharp arrow, such is the person who gives 
false testimony against a neighbor. 


Like a tooth which is bad and like an unsteady foot, so is trust in a 
liar on a day of trouble. 


A person who removes the cloak from a neighbor on a cold day is 
like one who throws vinegar on a cotd' and like one who afflicts a 
suffering heart. 


Like a moth’ in a garment and like woodworm in wood, so distress 
afflicts the heart of a person. 


If your enemies are hungry, give them something to eat, and if they 
are thirsty, give them something to drink. 


When you do these things, you heap coals of fire on their head, and 
the Lord will reward you.” 


As the north wind produces* rain, similarly a hostile? face and a 
secretive’ tongue (produce bad things). 


Better to live on the corner of a roof than to live with a quarrelsome 
wife in a house of (many) rooms.’ 


Like cold water to a thirsty soul, so is good news which comes from a 
distant land. 


Like one who stops up a fountain or destroys a source of water, so is 
the just person who falls down before the wicked. 


1 ‘on a cord’. P is obscure. 

2 ‘moth’: lit. ‘worm’. 

3 Romans 12:20 quotes Prov 25:21-22. P Romans 12:20 closely resembles both the 
Greek and P texts of Prov 25:2122. 

4 produces’: lit. “conceives, is pregnant with’. 

5 ‘hostile’: lit. ‘bad’. 

6 ‘secretive’: lit. ‘hiding’ or ‘hidden’. 


7 ‘rooms’ or ‘dissensions’: lit. ‘divisions’. Cf. 21:9. 
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Proverbs Ch. 5 


Chapter 25 
These also ate profound proverbs of Solomon, which the friends’ of 
Hezekiah, king of Judah, wrote. 


The glory of God is that he conceals a matter, and the glory of a king 
is that he searches out a matter. 


The heavens are high and the earth is deep, and the mind of a king is 
unseartchable. 


Remove the dross from the silver so that the vessel will go out pure. 


The wicked will be scattered before the king, and he will establish his 
throne on righteousness. 


Do not boast before a king, and do not stand in the place of nobles. 


For it is good when he says to you, ‘Come up here closer!’ — better 
than that he humiliate you before a ruler. What your eyes have seen 
— say that. 


Do not go forth hastily to make a charge, lest when you go to law 
later your friend revile you. 


Bring a legal action against your neighbor, but do not reveal another 
secret, 


Lest someone who hears revile you and many people think ill of you. 
The one who speaks a word is a gold apple in a silver ornament. 


A gold ring and a fine jewel — such is the admonition of the wise to 
the attentive ear. 


Like snow coming down on a day of harvest, cooling the heat, so are 
reliable messengers to those who send them; they revives the spirit of 
their masters. 


Like cloud and wind with no rain, so is the person who boasts 
dishonestly about (making) gifts. 


By patience a ruler is persuaded, and a gentle tongue breaks bones. 


1 “friends” or ‘associates’. 
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Proverbs Ch. 24 


I saw and took it to heart and received instruction. 


If you sleep a little and slumber a little and you put your hand(s) a 
little on your chest, 


Poverty will come before you, and destitution will overtake you like a 
ې۳‎ 1 
courier. 


1 Cf. 6:10-11. 
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Proverbs Ch. 24 


For the righteous will fall and get up seven times, but wicked ones 
will be overthrown by evil. 


When your enemies fall, do not rejoice, and when they ate 
overthrown let not your heart exult, 


Lest the Lord see and it be displeasing in his eyes, and He turn away 
his wrath from him. 


Do not envy the wicked, and do not be jealous of evildoers, 


For there is no future for the wicked. The lamp of evildoers will be 
extinguished. 


My son, fear the Lord, and rule, and do not mingle with foolish ones. 


For their ruin comes suddenly, and who knows the end of their 
years? 


I say these things to the wise: It is not good to show favoritism in 
judgment, 


Nor to say to a wicked person, “You are righteous’. The peoples will 
curse such individuals, and the nations will revile them. 


Those who rebuke will be made pleasant,’ rich blessing will come to 


them. 
They will kiss the lips of those who rebuke. 


Make ready your works in the market place, and make preparation in 
your field, and then build your house. 


Do not be a witness who lies against your neighbors; do not tear 
them down with your lips. 


Do not say, ‘I will do to them as they have done to me. I will repay 
them according to their actions’. 


I passed by the field of a lazy man and by the vineyard of a man who 
lacks sense. 


All of it was overgrown, filled with brambles, and its surface was 
coveted with vines.” And its stone walls were fallen down. 


1 ‘pleasant? or ‘rejoice’. 


2 ‘vines’ or ‘moles’: lit. ‘things that creep’. 


127 


16 


17 


18 


19 


20 


21 


22 


23 


24 


21 


26 


27 


28 


29 


30 


31 


16 


17 


18 


19 


20 


21 


22 


23 


24 


25 


26 


27 


28 


29 


30 


31 


هر 


قلا 


4 


nahii | حم‎ Bakio رم نق5 فا هام‎ hay SHS 
رشصسلتو: لا إو کځې.‎ hbo لا اس‎ iyaa ضا بلق‎ 


من í‏ حصا تا alito Eis‏ حخنتههی: دی یه کله . 


5 


م 


حا 


حر 


ام سكا ان ه1 

Shs‏ کھت لا dS Hod‏ نهار oda tnd‏ بکذلا څک 
سک Lise aid‏ 6اصكحي. هکم ERA‏ لا AXAT‏ 

XS aí% Oas Sado „egál ١ i نتا لل سا‎ ~ 

patie كينا لا‎ IBIS کا ای آنا حشفت‎ SS 

اجا حاف WES‏ ېم آید. کل نه کفضا: رنه Jas‏ 
obn WAA‏ قحکمهي JUL‏ کہ :مہا Jad‏ 

UN; adel NASS‏ وصحفت. 


۲ 


منت mita Lads‏ هخر صمم. Gal Siko‏ کم 


ص لا Nous Bol‏ وجلا كه pint‏ لا هه حققبار. 


Xe 
~ 


= 


ولا ll‏ لاحك oS‏ آپ وحکے NS‏ 5اجنکهود آپ حچنود. 
SS‏ مه Lind LUA. Jing sy‏ مخ ois‏ وک لعا شک JES.‏ 
ood‏ ځکه: Nol}‏ نا مهه آشدہ۔ خا usa‏ ,ماما 


26 


Proverbs Ch. 24 


Chapter 24 


Do not envy wicked people, and do not desire to be with them. 
For the thought of their heart is wickedness, and their lips utter evil. 


A house is built with wisdom, and with intelligence it is established 
altogether. 


By knowledge its rooms are filled (with) all property and treasure and 
delight. 


Better a wise person than a strong one, and a knowledgeable one 
than a powerful one. 


By provocation war is waged, but rescue (comes) by an abundance of 
counsel. 


Wisdom throws down fools, and in the gate they do not open their 
mouth. 


One who schemes to do harm is called an evildoer. 
The ideas of a fool are sin, and wickedness is human impurity. 
As for evildoers, wickedness will lead them in the day of calamity. 


Save those who are being led to death; do not hold back. And do not 
refrain from redeeming those who are seized for killing. 


And if you say, ‘I do not know (something), know that God 
examines the thoughts of the heart, and he who protects your life 
knows and repays people according to their actions. 


My son, eat honey, because it is good, and honeycomb is sweet on 
your palate. 


Thus also you should achieve wisdom for yourself. Then there will be 
a future for you, and your hope will not be cut off. 


O wicked one, do not lie in ambush at the dwelling of the righteous 
and do not plunder their dwelling. 


1 Portions of Prov 24:12 are quoted inexactly in Matthew 16:27 and Romans 2:6. 
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Proverbs Ch. 3 


For the effect' of wine is like the bite” of a snake, and like the 
venomous viper which flies. 


Your eyes will see strange things, and then your heart will speak 
perverse things. 


Then you will be like one who lies down in the middle of the sea, and 
like a sailor in a great storm 


Then you will say, “They struck me, but I did not feel pain’, and “They 
were mocking me, but I was not aware. When will I awake? Then I 
will go (and) seek it (again)’. 


1 effect’: lit. ‘end’. 


2 ‘bite’: lit. wound”. 
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Proverbs Ch. 3 


So that you will have a future and your hope will not be destroyed. 
Listen, my son, and be wise, and direct my thoughts into your heart. 
Do not be drunk with wine, and do not gorge on meat, 


Because one who gets drunk on wine and gorges on meat will perish, 
and one who sleeps will wear rags. 


Listen to the father who sired you, and do not despise the old age of 
your mother. 


Acquire truth, and do not sell wisdom or understanding or 
instruction. 


The father of a righteous child will rejoice and exult; and he will sire a 
wise son, and his father will rejoice in him. 


Your father and your mother will rejoice in you, and the one who 
bore you will exult. 


Give me your heart, my son, and let your eyes keep my ways. 


For a prostitute is a deep pit, and a promiscuous’ woman is a narrow” 
well. 


Suddenly she will destroy, and many people will multiply 
wrongdoing. 

Who has woe? Who has misery? Who has a dispute? Who has 
misfortunes? Who has wounds without cause? Whose eyes are dim? 


Is it not those who tarry over wine and who seek out the drinking 
hall’? Do not get drunk on wine. Instead, converse with righteous 
persons and walk and talk with them.” 


Do not fix your eye on wine the color of which is” red in the cup; 
instead, concentrate on righteousness. 


1 ‘promiscuous’: lit. ‘alien’. 
2 ‘narrow’ or ‘inaccessible’. 
3 ‘seek out’ or ‘trample’. 


4 Do not get drunk ... talk with them’: the second half of this verse is entirely 
missing from MT. See Introduction, Noteworthy Readings, Dependence upon the 
Septuagint (LXX). 


> “which is red’: lit. ‘the eye of which is red’. 
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Proverbs Ch. 3 


Chapter 23 


If you sit down to dine with a ruler, consider what is set before you, 
Lest you put a knife in your mouth, if there is a man of courage. 
Do not desire his food, because his bread is the bread of treachery. 
Do not approach the wealthy, but in wisdom stay away from them. 


For if you fix your eye on him, he will not be visible to you, because 
he will make for himself wings like an eagle and fly to the sky. 


Do not dine with the envious,” and do not desire their food. 


For it is like someone swallowing a hair — so you eat and drink with 
that person but their heart is not with you. 


The food which you eat you will vomit up, and you will ruin your 
pleasant words. 


Do not speak before a fool, because such a one will despise your 
words. 


Do not alter a boundary which is ancient, and do not intrude on the 
field of orphans, 


For their Redeemer is mighty, and he will defend their cause with 
you. 


Direct your heart to instruction and your ears to words of knowledge. 


Do not withhold discipline from children, for if you strike them they 
will not die. 


For (when) you beat them with a rod, you rescue their soul from 
Sheol. 


My son, if your heart is wise, then my own heart also will rejoice. 
My very soul? will exult when your lips utter what is right. 


Let your heart not envy sinners, but (be) in the fear of the Lord every 
day, 


1 The v. is obscure. 
2 ‘stingy’ or ‘envious’. 


3 “my very soul’: lit. ‘my kidneys’, as a seat of the emotions (so MT). 
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Proverbs Ch. 2 


29 If you see a person who is skillful in his work, he will stand before 
kings; he will not stand before unimportant persons. 
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Proverbs Ch. 2 


The mouth of the promiscuous woman is a deep pit, and the one 
with whom the Lord is angry will fall there. 


Folly carries away the heart of children, but the rod of discipline 
removes it from them. 


Those who oppress the poor, multiply their wickedness, and those 
who give to the wealthy (get) damage to themselves. 


Incline your ear and heed the words of the wise, and set your mind 
on my knowledge. 


Because they are lovely; guard them within yourself, and let them be 
established likewise on your lips. 


So that your confidence will be in the Lord, I instruct you today. 
Behold, I have written to you three times. 


That I might make you know counsel and knowledge and quiet and 
words of truth, so that you may return a word of truth to whomever 
sends you. 


Do not oppress the poor because they are poor, and do not afflict 
the unfortunate ones in the gate; 


For the Lord will plead their case, and the damage to their life will 
be avenged. 


Do not be a friend of wrathful persons, and do not go in with 
persons who are full of anger, 


Lest you learn their customs” and find a stumbling-block for your 
soul. 


Do not give yourself as surety because you are in awe of someone. 


For if you lack the means to” pay, they will take the bed from beneath 
you. 


Do not change an ancient boundary, which your ancestors fixed. 


1 “their life’: lit. ‘their soul’. 


2 ‘customs’: lit. ‘his laws’. 


3 “the means to’: lit. ‘from the place that’. 
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Proverbs Ch. 2 


Chapter 22 


A reputation’ is better than great riches, and mercy is better than gold 
and silver. 


The rich person and the poor person encounter one another; the 
Lord made both of them. 


A prudent person sees evil defeated and is greatly instructed, but 
fools pass it by* and suffer loss. 


The result of humility (is) fear of the Lord, and wealth and honor and 
life. 


Snares and traps are on the troublesome path, and those one who 
would protect themselves must stay away from them. 


Admonish children according to” the path and even when they grow 
old they will not turn aside from it. 


A wealthy person rules over a poor person, and borrowers are slaves 
to those who lend to them. 


Those who sow evil will harvest treachery, and the rod of their anger 
will cease. 


Those who are generous will be blessed because they give of their 
bread to the poor. 


Destroy the wicked and banish the quarrelsome, then dispute and 
insult will stop. For if they remain” in the assembly, they will abuse 
everyone. 


God loves those who are pure in heart, and he is merciful to the lips 
of friends of the king. 


The eyes of the Lord guard knowledge, but they destroy the words of 
liars. 


A lazy person, when being sent out, says: ‘A lion is on the path, and 
now death is in the squares!” 


1 ‘reputation’: lit. ‘name’. 
2 “pass it by’ or ‘pass on to it’; 22:3 is nearly identical to 27:12. 
3 ‘according to’: lit. “at the mouth of. 


4 ‘remain’ or ‘sit’. 
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Proverbs Ch. 1 


The sacrifice of the wicked is an abomination, because they bring it 
by evil means. 


The lying witness will perish, but people who listen speak honestly. 


Brazen is the face of the wicked, but those who are upright establish 
their own paths. 


There is no wisdom nor understanding nor counsel like that of the 
Lord. 


The horse is readied for the day of battle, but rescue is from the 
Lord. 


ELI 


27 


28 


29 


30 


31 


27 


28 


= 


UNS% 


Laio‏ یکلا bog‏ ځه. SKS‏ حکلا سي اہ. 

Hous‏ یا SE‏ وچا Mii] Kose‏ مق 

شتی آفدہ۔ HOS flags‏ 5سا wily‏ ہ دق Azo‏ عغه. 
lol Mwani RX‏ فه‌خلا: اجلا Lisy gel ISG)‏ 

Leas‏ مهن Eis Gio} Load‏ وه که‌زفنا. 


Proverbs Ch. 1 


Those who stop their ears so as not to hear the poor — they too will 
cty out to God and he will not answer them. 


A gift in secret deflects anger, but the one who declines to give 
incites anger. 


Doing justice is the joy of the righteous person, but a ruin to those 
who do evil. 


A person who strays from the path of wisdom will rest with the 
citizens of the underworld.' 


The person who is poor,” and loves pleasure and wine and luxury, 
will not be rich. 


A wicked person is the substitute for a righteous one, and a deceitful 
person substitutes for an upright one. 


Better to live in the desert than to dwell with a quarrelsome and 
antagonistic wife. 


Desirable treasure and oil are in the dwelling of the wise, and 
intelligent people swallow up theirs. 


The one who seeks righteousness and goodness” finds life and 
righteousness and honor. 


A wise man went up against a city of warriors, and he captured the 
fortress in which they trusted. 


Those who guard their mouth and their tongue, guard themselves 
from affliction. 


Impudent people, whose reputation is powerful,” commit evil in their 
anger. 


The desire of lazy people kills them, for they do not want their hands 
to do work. 


All day long they experience desire, (but) righteous persons give and 
do not withhold. 


1 ‘underworld’: lit. ‘of the land/earth’. 
2 4s poor’: lit. ‘who lacks’. 
3 ‘goodness’ or ‘kindness’. 


4 “whose reputation is for aggression’: lit. ‘strong is his name’. 
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Proverbs Ch. 1 


Chapter 21 


Like a stream of water is the heart of the king in the hands of God; 
wherever he wishes he directs him. 


All the ways of person are upright in one’s own eyes, but the Lord 
directs the heart. 


One who does righteousness and justice is preferred by the Lord 
more than sacrifice. 


Pride of eyes and aggressiveness of heart — the lamp of the wicked is 


sin.! 


The plans of the elect are reliable,” but those of the wicked cause 
damage.” 


The getting of treasure’ (is) with a lying tongue, and those who seek 
death are thrown down to ruin.” 


The destruction of the wicked will come upon them, because they do 
not want to do justice. 


Those who pervert their path are aliens,° but the deeds of those who 
are pure are upright. 


Better to sit on the corner of a roof, than to dwell with a quarrelsome 
wife.’ 

The soul of the wicked is not held in regard in the eyes of their 
neighbors. 


By the repentance of a wicked person, a youth becomes wise, and the 
wise, by their thinking, receive knowledge. 


A righteous person understands the heart of the wicked and pushes 
the wicked toward misfortune. 


1 This sentence is obscure. 

2 ‘reliable ‘or ‘faithful. 

3 “cause damage’ or ‘lead to want’. 

4 ‘setting of treasure’ or ‘making of a fortune’. 
5 “to ruin’ or ‘to Abaddon’. 

6 The MT of this clause is obscure. 


7 21:9 is very similar to 25:24. 
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Proverbs Ch. 0 


The breath of persons is the lamp of the Lord, searching out all the 


inner parts. 


Kindness and truth protect the king, and his throne is established on 
kindness. 


The glory of youths is their strength, and the honor of the old is their 
advanced age. 


Misery and torment befall the wicked, disease in their inner parts. 


1 “inner parts’: lit. “all the rooms of his belly’. 
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Proverbs Ch. 0 


Do not love sleep, lest you become poor. Instead, open your eyes 
and be full of food. 


A friend says to a neighbor, ‘I have purchased (it)! and then he 
boasts. 


A person says, “There is gold and much fine silver and precious 
ornaments and lips of knowledge. 


Seize the garment of him who has pledged security for the loan of a 
stranger; seize what he pledged on behalf of a stranger. 


Pledge surity for a person using fraudulent goods,’ and afterwards 
one’s mouth will be filled with gravel. 


A plan is achieved with counsel, and with encouragement war is 
waged. 


The one who discloses a secret is a slanderer. Do not associate with 
those of rash lips. 


Those who curse their father and their mother will have their light 
extinguished, like a darkened eye. 


An estate which comes hurriedly at its beginning will not be blessed 
at its end. 


Do not say, ‘I will repay wickedness,’ but rather trust in the Lord who 
will save you. 


Diverse scales ate an abomination to the Lord, and dishonest 
balances are not good. 


The paths of people are directed by* the Lord; who can direct their 
own path? 


It is a snare for a person to make a vow to the sanctuary and after 
making the vow to regret it. 


A wise king disperses the wicked, and he turns the wheel on them. 


1 “fraudulent goods’: lit. ‘the bread of lying’. 


2 ‘by’: lit. “from before’. 
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Proverbs Ch. 0 


Chapter 20 
Wine is powerful,’ and strong drink” acts shamefully, and no one 
who is inflamed by it is wise. 


The fury of a king roars like a lion, and those who provoke him err 
against themselves. 


It is a person’s glory to eliminate strife, but everyone who is foolish 
mocks. 


Lazy persons are reproached but they will not be silent. They ask at 
the harvest but there is no water. 


Thought? is deep in the heart of the king, but a wise person will draw 
it out. 


Many people are called merciful, but who can find a faithful person? 


The righteous who walk in integrity — blessed are their children 
(who come) after them. 


The king sits on the throne of justice, and all evils are scattered 


before him. 

Who could say, ‘My heart is pure, and I am acquitted of sins’? 
Dishonest scales and dishonest measures* — both of them ate 
despised before the Lord. 


Even by their deeds — whether their deeds are pure and upright — 
children are known. 


The ear that hears, and the eye that sees — the Lord made them. 


1 ‘powerful’. See note on 19:28 in Introduction, Noteworthy Readings. 
2 “strong drink’ or ‘drunkenness’. 
3 ‘thought’ or ‘a word’. 


4 ‘Dishonest scales ... measures’: lit. ‘scales and scales, a measure and a measure’. 
The repetition (in P and MT) signifies one size set of weights and measures for 
selling and a different size set for buying. 
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Proverbs Ch. 19 


My son, stop and heed instruction, and do not stray from words of 
knowledge. 


A malicious witness hardens’ judgment,” and the mouth of the 
wicked swallows it. 


Pains are prepared for those who harden judgment, and a blow for a 
foolish nation. 


1 ‘hardens’ or ‘strengthens’. 


2 judgment’ or ‘litigation’. The same phrase occurs in v. 29. 
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Proverbs Ch. 19 


A foolish son is a disgrace to (his) father, and like the dripping of 


rain! are the concerns of a wife. 


A house and possessions are a bequest from a father, but a woman is 
betrothed to a man from the Lord. 


Sleep produces sleep, and the soul of the arrogant will go hungry. 


Those who keep the commandment save themselves, but those who 
scorn His ways will be killed. 


They are joined to the Lord who show compassion to the poor, and 
they will be compensated according to their deeds. 


Chastise your son, for there is hope, but do not desire” his abuse. 


Wrathful people recetve harm, and as they commit sin, they increase 


their burden. 

Listen to advice and receive instruction, so that you will become wise 
in your ways.” 

Many plans are in a person’s mind, but the Lord’s intention is 


established. 


The desire of people is their goodness, and better is a poor person 
than a wealthy person who lies. 


The fear of the Lord (leads) to life, and the one whom it satisfies will 
abide and will not seek wickedness. 


They are lazy who hide their hands in their pocket and do not bring 
them to their mouth. 


When an evil person is beaten, the wise person will take heed, and if 
you admonish wise persons, they will gain knowledge.* 


The son is a disgrace and shame who plunders his father and 
oppresses his mother. 


1 “dripping of rain’: lit. ‘dripping of drops’. 
2 “desire”: lit. ‘lift up your soul to’. 
3 ‘your ways’; MT ‘your end’. 


4 ‘gain knowledge’: lit. ‘make himself wise (with) knowledge’. 
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ېپ ېسکله Kiss‏ تما وک وصجخه: Ío LaS‏ تفه ۱۳ 

مب WS.‏ )سا انجهوه دکهشه: flo!‏ کگ که ات well‏ 

Lode UNS, os yA‏ شروةن. قل اقم sedis‏ شصلۍ 


y 7‏ 
9 وجار zegal‏ صکع لامکه: 7 2 7۸ y‏ و 
: کا وہ Bloas‏ » مس ا. 
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Proverbs Ch. 9 


Chapter 19 


Better is the poor person who walks in integrity, than the wealthy 
whose ways ate crooked.' 


It is not good for those who are ignorant,” and those who are 
impetuous with their feet commit sin. 


People’s senselessness perverts their ways, and in their heart they 
grumble against the Lord. 


Possessions increase the number of one’s friends, and the poor are 
separated from their friends. 


A lying witness will not be forgiven, and those who utter falsehood 
will not be delivered. 


Many offer service before an important person, and gifts are given” 
to the wicked. 


All the siblings* of the poor hate them, and even their friends stay far 
away from them. 


Those who are trouble-makers with their words are not trustworthy,” 
but those who acquire wisdom love themselves. 


The one who guards faithfulness finds goodness,° but a lying witness 
will not be acquitted, and those who utter lies will perish. 


Luxury is not suitable for a fool, nor should a slave rule over nobles. 


A petson’s wisdom is patience,’ and one’s glory is to overlook 
wrongdoing. 

The fury of a king roars like a lion,” but his favor is like dew on the 
grass. 


1 A nearly identical saying occurs at 28:6. 

2 “are ignorant’: lit. “whose soul does not know’. 

3 ‘gifts are given’: lit. ‘one gives gifts’. 

4 ‘siblings’: lit. ‘brothers’. 

5 This first clause in v. 8 is the final clause of v. 7 in L and MT. 

6 Mosul, unlike Leiden, puts this clause at the beginning of 9:9 instead of 9:8. 

7 “A person’s wisdom is patience’: lit. “The wisdom of a man is his patient spirit’. 


8 This clause is identical to the initial clause in 20:2. 
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of a tot‏ فصشنا سالگ امك اسان RS OS‏ #ستقف 
Niyo‏ 

2 حك لان mods A Pode‏ تھا 

3 کے چە باه کا Ja‏ أەۃشاہ. Xo‏ مدا دوکر حکخه. 

4 , فنا aba‏ وسا wld kaa JA‏ ف وُسصّهه.. 

واه Now‏ يلا لا LEN‏ مسصکه پا لا LSN‏ 

ÉS o 6‏ ومعم مم كا. کم adh‏ مقه‌جط. 

7 , كككم انوہ وشسکتا oN uid‏ 6ای سکوب جرس ol‏ 

8 - لال ئځ حشکه‌نود لا USS nih‏ شجصذا: pli‏ تجقه. 

و لها شک Jha?‏ هغه تكدلا اتلمضا رسد 
بح Sb‏ 

هد . لا نا حصجلا فتفا: ناجلا [ASS‏ بتاکم حاه‌زختا. 

b 11‏ گنک Nags‏ تماما مه T ud‏ ههه 

Li sal pou = 2‏ یه geld Lad s05‏ 3 کا Seas‏ [جنله. 
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Proverbs Ch. 18 


The one who makes a reply before listening is a fool and a reviler. 


A person’s spirit can endure pain, but who can endure a grieving 
spirit? 

A sound heart acquires wisdom, and the ear of the wise heeds 
knowledge. 


Gifts ease the way for a person,’ and they place that one before 
important people. 


A person is innocent in a dispute,” but when the other party” arrives 
he will be investigated. 


A portion resolves a dispute, and it separates the powerful. 


A brother who is helped by his brother is like a fortified city whose 
barricades are like the bolts of a fortress. 


From the fruit of peoples’ mouths is their belly satisfied, and a person 
is satisfied by the produce of their lips. 


Death and life are within the power of the tongue; those who love it 
will eat its fruits. 


He who finds a good wife finds what is good, and receives the favor 
of the Lord. He who drives out a good wife, drives out what is good 
from his house.” 


A poor person speaks gently, but a rich person speaks aggressively. 


There are friends who repay the friendship,’ and there are friends 
who are more closely attached than a brother. 


' “Gifts ... person’: lit. “The gift of a man makes wide for him’. 

2 ‘dispute’ or ‘legal case’. 

3 “other party’: lit. “his neighbor’. 

4 “He who drives ... house’: This additional sentence in v. 22, absent from MT, is 
the first portion of a longer expansion contained in LXX. 


> “There are friends who repay the friendship’: lit. “There are those who love those 
who love them’. 


93 


13 
14 


15 


16 


7 


18 


19 


20 


21 


22 


23 
24 


13 


14 


13 


16 


17 


18 


19 


20 


21 


22 


Uso 


پ نت Loe NS‏ خلا لفكي law‏ وه au‏ 

Suia م‎ ala Kojo okt iads Jing ژهشه‎ + 
Jug صا ریا‎ LY Jina متا‎ Lol BS په‎ 

oS alas ijoj pros که.‎ Lows Lal وک‎ VERAS 
oS ها با شه ځوف‎ anga م اک وه جه الما‎ 

Laig rsd Mido Jie عماس‎ ILS تبه‎ 


نج Le‏ وج ق wot!‏ أنى سیا ق dead‏ اتف ےم هه نا 
وشصنا. 

Kea ,شاه‎ ANo گاید قدضه رجا آسخہ ئ شه.‎ So, 

woos lS ~ Nas ro بوه. وشم‎ Lia سنا حي‎ n حا‎ 

Jw > Lea, مه۷‎ JAA RES Jing li Kal atta حت‎ 
ابا يجذًا: قم حذًا شی شاه.‎ aki 

يب فما فک Nass‏ ې JA‏ مش JNE Wiss‏ 

مب اما سا فا oil‏ دنا نمضا oki ay‏ ا 
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Proverbs Ch. 18 


Chapter 18 


And in silence they think about desire and mock sound!’ teaching. 


Fools take no pleasure in wisdom, because their thought is about 
folly. 


And when evildoers come to the depth of wickedness, folly and 
wrong and dishonor and reproach come upon them. 


The words of a person’s mouth are deep waters, and a valley where a 
spring of wisdom flows. 


It is not good to show favoritism to the wicked, nor to pervert 
judgment against’ a righteous person. 


The lips of fools enter into strife,* and theit mouth arrives at death. 


The mouth of fools is their destruction, and with their lips they 
ensnare themselves. 


The words of the lazy cast them into disaster, and they send them 
down to the chambers of Sheol. 


Those who slacken their hands in their work are akin“ to those who 
destroy. 


The name of the Lord is a strong tower, to which the righteous run 
and ate secure.’ 


Honor and wealth is their strong city, and their dwelling is inside a 
strong wall. 


A person’s heart is proud before destruction, and humility (comes) 
before honor.” 


1 sound’: lit. ‘good’. 

2 “their thought’: lit. ‘the thinking of his mind’. 
3 ‘against or ‘concerning’. 

4 ‘strife’, ‘judgment’ or ‘a legal dispute’. 

5 See the similar sentence at 26:22. 

6 “are akin’: lit. ‘are a brother’. 

7 ‘secure’: lit. ‘fortified, strong’. 


8 This clause also occurs in 15:33. 
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lls‏ سس 
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کەو LAY‏ لعل oS‏ حضمژا. »تب فت كله LSS‏ 
Nain),‏ 
اا oops! Siso;‏ موہ weet!‏ ٥ہ‏ را محا 
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„olyas ILA fjadad . وخه هتله‎ [Kuss اما که‎ 


lábas Jia} موم‎ Jing oX لاجم‎ plo a 12 
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Proverbs Ch. 7 


The shedding of blood elicits judgment before a ruler. 


The one who would acquit the wicked and condemn the righteous is 
an abomination before the Lord. 


Why do possessions come to a fool who has no plan' to acquire 
wisdom? 


A friend is a friend at all times, and a sibling’ is born for distress. 


A foolish person commits to give surety for a neighbor. 


One who loves wrongdoing loves deceit and conflict, and those who 
make their doorway tall seek destruction of themselves. 


One who has a deceitful heart will not obtain good, and one who has 
a devious tongue will fall into wickedness. 


Those who give birth to a fool have shame; the father (of a fool) will 
not rejoice in him. 


A glad heart benefits the body, but a contentious spirit dries up the 
bones. 


Those who take a bribe are wicked, for they pervert the path of 
justice. 


The face of an intelligent person looks about upon” wisdom, but the 
eyes of the fool are on the depths of the earth. 


A foolish son angers his father and embitters the one who bore him. 


It is not good to oppress a righteous person, nor to beat the 
righteous who utter upright things. 


Those who restrain their words have knowledge, and those who have 
patience are wise persons. 


A fool who keeps silent will be considered wise, but those who 
loosen their lips will be considered foolish. 


1 ‘plan’ or ‘capacity’: lit. ‘heart’. 
2 ‘sibling’: lit. ‘brother’. 


3 ‘looks upon’ or ‘has the appearance of. 
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ISB pho وا مهلل‎ boy yalio 

ؤمڑھا HS‏ 6صستج ay‏ ها وه ېم ننا 

حا اچ oS‏ فنا حصجلا: oS KN,‏ کا Leds‏ مجصنا. 
2ء ۰ 

کنا et‏ مک Wa IA‏ اھ 

حم led‏ وشم JESL BS soil aijo Shido MS‏ حتجفه. 
sends)‏ کڅه لا همکد ھا بمب کفنته: Ikasa SBF‏ 
وه ad‏ ځڅه!!! وتعقه: لا لسا كه ugasi‏ 

LiL EX‏ مق Iano‏ سا Lid,‏ تحفا ې ما 

ې وئشہ خهسا WES‏ وه. رلا هن سا Laig‏ 

کەو bat Liidcdsey‏ مسا wait So‏ وجلا ححّةصقية 
افخا. 

کیچ soos‏ دا فجلا: من ol SEN.‏ 

كعم LAGS‏ لا ák‏ فاجلا حقصنا حرتقا )اٌب نا ال 
وش مكمه مد IAG‏ ریسا Jing odes‏ وه Ji‏ 


خُچنا noha,‏ انب hho Lads‏ 6بقحث rod SS‏ فف حًا 
مش سفت. 
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Proverbs Ch. 7 


Chapter 17 
Better is some dry bread with serenity — better than a house full of 
contentious sacrificial meals. 


A capable servant will be set over a shameful son, and will apportion’ 
the inheritance between the brothers. 


A smelting-pot tests silver and a crucible, gold, and the Lord proves 
the heart. 


A wicked person obeys the lips of villains, but a righteous person 
does not heed the tongue of villains. 


Those who mock the poor anger their Creator, and those who 
celebrate misfortune will not be acquitted. 


Children’s children are the crown of the elderly, and the glory of 
children is their parents. 


Trustworthy speech is not fitting for a fool, neither is lying speech 
fitting for a righteous person. 


A precious stone? is lovely in the eyes of the one who owns it, and 
wherever it is turned it is understanding. 


One who conceals wrongdoing seeks friendship, but the one who 
hates to conceal (it), separates from friend and family. 


A threat shatters the heart of a wise person, but a fool, instead of 
(getting) a rebuke is beaten, yet does not perceive. 


Contentious people seek wickedness; a messenger who has no 
compassion is sent to them. 


Anxiety and fear befall a wise person, and to fools in their 
senselessness. 


For those who repay goodness with evil, evil will not depart from 
their house. 


1 ‘contentious sacrificial meals’ or ‘sacrifices of contention’. 
2 “will apportion’ or ‘will share a portion of. 


3 “precious stone’: lit. “a stone of loves’. 
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مطلاق: م. 
له 4ه تھا EE‏ اه بی کا غلا ان 
ځئ! مكح وا تمككاج کا مج انا مکی LEP‏ هگ Lijs‏ 
کا خقا Jade doled‏ په ما Liso‏ جسم JES.‏ 
چا خفا زا INS, Nadas‏ فا لا حف IRS, LASS‏ 
ریت VL‏ فعا شر کځکه: فا ANS‏ لا تدسها. 
مكحلا ,هخًا: Kis wis‏ آئی: Kisa Kucdalo‏ أخؤتةم. 
ا has haan LE‏ مسا ماعلا JESS 5 has Afa‏ 
فَاجا وڑسشا [LSE‏ وه حخک ئی ښکه 4.. هلا وشدگننا: had‏ 
ات 
اسجضا BS lad‏ اسما( مهنا حضفضه: ق Lous‏ مخضا nad‏ 
که‌نضا BS oth‏ بتکفا. تسكع فا( جيف صجلا ها چه. 
Jig‏ شتا AILS woes shade Jas BS‏ رم AX‏ ه. 
كه Aap Lo‏ چا مکضا: aans‏ حفجئه.بأه. 
ody‏ ما od.‏ لجا لا لح Wad‏ ق ORS‏ 
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Proverbs Ch. 6 


Evil persons devise wickedness, and from their own mouth fire is 


kindled. 


An evil person provokes a dispute, and worthless persons persecute 
their friends. 


Evil persons entice their neighbor and lead them in a path that is not 
good. 


They signal with their eyes and then plot an overthrow; they contrive 
with their lips and then complete wicked things. 


Old age is a crown of glory, and in the path of righteousness it is 
glorified. 


A patient person is better than a mighty person, and those who 
control themselves than those who capture a city. 


A lot falls onto the lap of vicious persons, but their judgment 
proceeds from before the Lord. 
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چ حخه‌گه وکا تجلا کاه: هش a% Lis pro‏ نه . 
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Proverbs Ch. 16 


The wrath of a king is (like) messengers of death, but a wise person 
will extinguish it. 

In the brightness of the king’s face is life, and his approval is like an 
early cloud. 


For those who acquire wisdom, it is better than gold; and for the one 
who acquires understanding, it is more valuable than silver. 


The path of the upright turns away from wickedness, and those who 
guard their way take care of their soul. 


Shameful behavior (goes) before ruin, and before misfortune is a 
haughty spirit. 

Better a person who is humble in spirit and humble in demeanor, 
than one who divides spoil with the mighty. 


One who closely studies a thing will find success, and blessed is the 
one who trusts in the Lord. 


The wise of heart knows understanding, and those whose speech’ is 
sweet increase learning. 


Understanding is a fountain of life for those who know it, but 
disciplining fools is folly. 

The mind of a person knows what his mouth says, and on its lips it 
will increase learning. 


Honey in the comb is the speech of the wise, and sweet to their soul 
and healing to their bones. 


There is a path which appears to people’ to be right,” but its ways are 
ways of death. 


Those who cause suffering experience’ suffering, and from their own 
mouth ruin comes to them. 


1 ‘success’: lit. ‘goog’. 

2 ‘speech’: lit. ‘lips’. 

3 ‘appears to people’: lit. ‘appears in his eyes’. Cf. 14:12. 
4 ‘right or ‘straight’. 


> ‘experience’: lit. ‘have’. 
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usin فا‎ aco Jiang آئی‎ [lle Ass ohai 

Iida Lis pl akao JEL ,كفا‎ asosii کله‎ 

~ oS og سا‎ TES Ló جا:‎ ~ oS بوه‎ 8 Jha Lisy 
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عجبلا پا را bred‏ م Jad‏ مک حتجفه: نل اه شه. 
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ب‌ کون‎ Lis SS شمه لكأل یاک‎ XS UU 
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اف . 


ځځا Lads‏ نید bahy Jibs‏ مخ oh 4S‏ مه‌ شو نهحفنا. 


٨ 
wo ۂاسئماا‎ kai vo Liiito امہ وشکُشا:‎ bangs کم‎ 
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Aral ox Jit ates, Load So oS S Mes 
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Proverbs Ch. 16 


Chapter 16 
The intention’ of the heart is from the person, but the speech of the 
tongue is from the Lord. 


All the ways of persons seem pure in their own eyes, but the Lord 
directs their ways.” 


Show your deeds to the Lord and he will direct’ your thoughts. 


All the works of the Lord belong to those who obey him, and the 
wicked will be kept for the evil day. 


All those who are arrogant in their heart are unclean before the Lord, 
and those who stretch out their hand against their neighbor will not 
be absolved of wickedness. 


By goodness and truth iniquity is remitted, and the fear of the Lord 
turns away from wickedness. 


When the ways of people are pleasing to the Lord, then he will 
punish their enemies. 


Better is little with righteousness than much income without justice. 
The mind of people plan their ways, but the Lord directs“ their steps. 


An inspired oracle is on the lips of a king, so his mouth will not make 
an error in judgment. 


The weighing of the scales is the justice of the Lord, and all honest 
weights are his works. 


Kings who do evil are an abomination, because in righteousness a 
throne is established. 


The lips of a righteous person are a delight to a king, and he loves the 
speech of the upright 


1 intention’: lit. ‘thought, meaning’. 
5 

2 ‘directs’ or ‘corrects’. 

3 ‘direct’, ‘correct’ or ‘establish’. 


4 ‘directs’ or ‘corrects’. 
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Proverbs Ch. 5 


The heart of the righteous person ponders faithfulness, but the 
mouth of the wicked speaks evil things. 


The Lord is far from evildoers, but he hears the prayer of the 
righteous. 


The light of the eyes makes the heart glad, and a glad heart fattens 
the bones. 


The ear that heeds the reproof of life lodges among the wise. 


Those who reject discipline hate themselves, but those who heed 
reproof acquite wisdom. 


The fear of the Lord is instruction of life, and the glory of the 
humble goes before them. 
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Proverbs Ch. 5 


The heart of the upright seeks knowledge, but the mouth of evildoers 
utters wicked things. 


All the days of the poor are bad, but those who are merty are at ease 
all the time. 


Better to fear the Lord (with) a little — better than (to have) the vast 
treasures of evildoers. 


Better a meal of vegetables and a good reputation — better than 
fattened oxen with hatred. 


A wrathful person provokes strife, but a patient person calms it 
before it comes about. 


The paths of the lazy are full of thorns, but the paths of the upright 
ate clear. 


A wise son makes his father rejoice, but a foolish son is a disgrace to 
his mother. 


A person who is foolish lacks judgment, but a person of 
understanding walks correctly. 


Those who honor the assembly cause plans to go astray, but by an 
abundance of advisors counsel is strengthened. 


People have joy in their speech, and it is good for them to speak in a 
timely way. 


The way of life is upward for astute persons, so that they may avoid 
Sheol below. 


The Lord tears down the house of the boastful, but he confirms the 
boundary of widows. 


Wicked schemes are an abomination before the Lord, but pleasant 
words are pure. 


Those who take a bribe destroy themselves, but those who hate to 
take a bribe will live. 


1 ‘clear’ or ‘smooth’. 


2 “correctly”: lit. ‘straight ahead, uprightly’. 


77 


14 


r5 


VII 
16 


17 


18 


19 


20 


21 


22 


23 


24 


25 


26 


27 


4 


1 


۳3 


16 


17 


18 


19 
20 
21 


22 


23 


24 


29 


26 


27 


هر 


قلا 


INES صضكه‎ ad, که فا‎ Jia BS وکاٹا‎ KS 
ہکن ححری.‎ Jana 5-56 Lány Shee woods 


WSS, :ك۸‎ Isard يداك‎ NNS LYS حشرت‎ of 
حشلا‎ [pss ۱۶ S هی‎ any oto پا ود هاما | واف‎ 


نب ee‏ فسان ieee‏ اا هئ اسما Lod Wed‏ یکی 


بډ VL Li BSS UNS iae ostio‏ عَق. 


م 


E E OEE 


ما Jinx‏ )مک ES WA‏ وه: Jingo‏ فک خا اه Šó‏ 


ته LU) [Ades CES‏ ؤسٹمئب طه عا جشئ اا وختتف LANS‏ 


Ja, 
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Proverbs Ch. 5 


Chapter 15 


A gentle word deflects wrath, but a harsh word incites anger. 


The tongue of the wise makes knowledge attractive, but the mouth of 
fools pours forth a curse. 


In every place the eyes of the Lord are watching the good and the 
wicked. 


A healing tongue’ is a tree of life, and the one who eats from its fruit 
will be satisfied by it. 


Fools mock the instruction of their father, but prudent persons heed 
reproof. 


In the house of the righteous is great strength, but the crops of the 
wicked will perish. 


The lips of the wise utter knowledge, but the hearts of fools are not 
upright. 


The Lord rejects the sacrifices of the wicked, but his delight is in the 
prayer of the upright. 


The Lord rejects the way of the wicked, but he loves the one who 
does righteousness. 


The discipline of those who do not know is disaster — it is obvious, 
and those who hate reproof will die. 


Sheol and Abaddon are before the Lord, and so also are people’s 
hearts. 


The wicked do not love one who rebukes them, and they do not walk 
with the wise. 


A glad heart adorns the body, but a sorrowful heart pains the spirit. 


1 ‘a healing tongue’: lit. ‘healing of a tongue’. 
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Proverbs Ch. 4 


Their wealth is the crown of the wise, and the conduct! of fools is 
their senselessness. 


A truthful witness saves lives, but the lying witness utters treachery. 


The fear of the Lord is a strong hope, and he will be a protector for 
his children. 


The fear of the Lord is a fountain of life, for those who turn aside 
from the snares of death. 


The honor of a king is in a multitude of people, and when the people 
ate gone’ a king is shattered. 


The patient person is very wise, but a short-tempered person is very 
foolish. 


Those who cool their anger are healers of their heart, but jealousy is 
rottenness in the bones. 


Those who harm the poor anger their Creator, and they honor the 
Lord who show compassion to the unfortunate. 


The wicked will be overthrown by their evildoing, but those who are 
confident that they have no sins are the righteous. 


Wisdom resides in the heart of the just, but it is not known in the 
heart of fools. 


Righteousness lifts up a people, but sins diminish nations. 


A king’s pleasure is in a prudent servant, and by his wisdom the 
evildoer is overturned. Those who are confident that they have no 
sins are the righteous, but wrath will destroy even the wise. 


1 ‘conduct or ‘deliberation’. 


2 “when the people are gone’: lit. ‘at the end of the people’. 
peop. 8 peop. 
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ماک ېدا که سجةا: رما وہ. یا ب أى LESS.‏ مه ث. 
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Proverbs Ch. 4 


There is a path which people think is right, but its ways ate ways of 
death.’ 


Even in laughter the heart is sad, and the aftermath of its joy is grief. 


From their ways people will be satisfied with what is presumptuous 
in their heart, and good people will be satisfied by their worship. 


A child believes everything that is said, but a prudent person 
distinguishes good from bad. 


A wise person is reverent’ and turns away ftom evil, but a fool gets 
involved in it boldly. 


In everything they do, impetuous people do not take counsel, but 
wise people are cautious. 


Fools inherit senselessness, but prudent people are allotted 
knowledge. 


Evil people will fall down before the good, and the wicked will come 
to the gate of the righteous. 


Poor people are hated even by their neighbors, but those who love 
the wealthy are numerous. 


Those who treat their neighbors with contempt commit sin, but 
blessed is the one who is compassionate toward the poor. 


Evildoers go astray who do wicked things, but the merciful and the 
righteous do all good things. Those who do wicked things do not 
understand compassion and faithfulness, but compassion and 
faithfulness are with those who do good deeds.* 


In everything about which you are anxious, there is one thing that is 
profitable. The one who is deficient in his livelihood will be 
comfortable and cheerful. The Lord will heal every pain, and he will 
damage the utterances of the lips of evildoers. 


114:12 is similar to 16:25. 
2 ‘by their worship’: lit. ‘from the reverence of his soul’. 
3 ‘reverent’ or ‘is afraid’. 


4 “Those who do wicked ... do good deeds’: the second half of this verse is entirely 
missing from MT. See Introduction, Noteworthy Readings, Dependence upon the 
Septuagint (LXX). 
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Proverbs Ch. 4 


Chapter 14 


A wise woman builds a house, but a foolish woman demolishes it 
with her (own) hands. 


One who walks in integrity is reverent before the Lord, but devious 
persons' despise him. 


A rod and shame are in the mouth of a fool, but the lips of the wise 
protect them. 


Where there are no oxen, the feed-troughs* are clean, but a large 
harvest (comes in) by the strength of an ox. 


A faithful witness is not proved false, and the one who utters 
falsehood is a deceitful witness.” 


A wicked person seeks wisdom and does not find it, but knowledge is 
found by a person of understanding. 


Everything is against a foolish person, but the lips of the wise are a 
weapon of knowledge. 


Prudent people, by their wisdom, will understand their path, but the 
path of fools is in error. 


The houses of the wicked need cleansing properly,* but the houses of 
the righteous are acceptable. 


Fools commit sins, but upright sons are a pleasure.” 


The knowledgeable mind has grief, and the stranger does not 
participate in its joy.’ The house of the wicked will perish, but the 
tent of the upright will flourish. 


1 “devious persons’: lit. “one who is false in his way’. 

2 “feed-troughs’ or ‘stalls’. 

3 This clause uses the same four words as in 6:19, but in a different order. 
4 ‘properly’ or ‘directly, immediately’. 

5 ‘are a pleasure’ or (do) what is the desire (of God)’. 

6 “has grief: lit. ‘has grief for itself. 


7 This sentence is v. 10 in Leiden and MT. 
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Proverbs Ch. 3 


25 The righteous person eats and is satisfied, but the belly of the wicked 
is empty. 


1 ‘empty’: lit. ‘lacking’. 
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Proverbs Ch. 3 


One who despises a saying will be ruined by it, but the one who fears 
a commandment will be saved. Deceitful persons will have nothing 
good, but the wise whose deeds are upright — indeed their way will 
also ascend to the top.’ 


The law of wisdom is a fountain of life for those who turn from the 
snates of death. 


Good insight produces favor, but the way of evildoers is toward 
destruction. 


Every prudent person acts knowledgeably, but a fool utters worthless 
things. 


A wicked messenger falls into disaster, but a faithful messenger is one 
who heals. 


Poverty and shame destroy discipline,” but the one who guards 
reproof will be praised. 


Proper desire is pleasing to the soul, but the abomination of evildoers 
is far from knowledge. 


The one who walks with a wise person will become wise, and the one 
who walks with a fool will come to harm. 


Disaster pursues sinners, but the righteous are given good things. 


Good people can bequeath an inheritance to their grandchildren, and 
the wealth of sinners is preserved for the righteous. 


Those who have no livelihood’ for themselves destroy wealth for 
many years, and people perish entirely 


All who spare the rod hate their child, and those who love their 
children diligently discipline them. 


1 Deceitful persons ... to the top’: the second half of this verse is entirely missing 
from MT. See Introduction, Noteworthy Readings, Dependence upon the 
Septuagint (LXX). 

2 “destroy discipline’ or ‘are destroyed (by) discipline’. 

3 ‘livelihood’: lit. ‘dwelling’. 
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Proverbs Ch. 3 


Chapter 13 
A wise son obeys his father, but a wicked son who will not accept 
rebuke will perish. 


Good people are satisfied with the fruits of their speech, but the 
souls of evildoers perish. 


Those who guard their speech take care of themselves, but those who 
open wide their lips bring ruin to themselves. 


A person who does no work is continually taken with desires, but the 
life of an energetic person flourishes.’ 


A righteous person hates a false utterance, and the wicked will be 
ashamed and mortified. 


Righteousness protects those who have integrity in their way, but 
their sin will destroy sinners. 


There are those who make themselves to be rich though they possess 
nothing, and there are those who make themselves to be poor though 
possessing much. 


The ransom of people’s lives is their wealth, whereas a poor person 
does not receive (even a) rebuke. 


The light of the righteous is jubilant, but the lamp of the wicked is 
extinguished. 


A wicked person in depravity does wickedness, but those who take 
counsel are wise. 


Property (which comes) from iniquity will diminish, but that which is 
gathered by righteousness will increase. 


Better is the person who begins to help — better than the one who 
depends on hope. And the tree of life brings hope. 


1 “flourishes”: lit. ‘becomes fat’. 


63 


VI 


10 


11 


1۹2 


قلا 


فطلاق: ne‏ 
دا مضا شملکه Jind wood!‏ کفا ولا سمخ SE AWS‏ 
Jind‏ بک ` Sah oad lS‏ مادم ee‏ تاكن . 
iy‏ که قه: مروز حنجفه. ASS‏ شقفباه: AS‏ اکا Aa‏ 
SNS‏ کن ی ذا تھا کا LA‏ با لا pA‏ هلجفا Heddy‏ باوق. 
Las‏ متا ANS‏ رغ ئا Load Wade‏ سئ. 
مها بائ LLU‏ ام كادزشه. maso LSS‏ سېله. 
giha Mi‏ تجمهي: KN pio‏ حذم. NI‏ مق تجقه: 
متا Ie‏ 
فصا وتهقه رسفا كاله Lede‏ لا مش را 
Lath oos‏ 4833 مها WEE,‏ تبکو. 
كز Ll‏ کفا: صا AC‏ ما NUNS‏ وقدضحجي: تفا آئي. 
Sy Lad‏ خلا ترک كرشجكته صقم Ie‏ 


مه فا [Eat‏ سد کا لك فت ھا (AIS a‏ 


62 


Proverbs Ch. 2 


Good people will be satisfied from the fruits of their speech, and 
everyone will be rewarded according to the work of their hands. 


The way of fools seems attractive in their own eyes, but the one who 
accepts counsel is wise. 


Fools makes known their anger immediately,’ but prudent people 
conceal their insult. 


A righteous person speaks truth’ openly,’ but a deceitful person is a 
witness of wickedness. 


There are those who utter idle talk (like) the stab (of a knife), but the 
tongue of the wise heals. 


Truthful lips are upright, but a hasty witness has an evil tongue. 


Deceit is in the mind of the wicked person who plots wickedness, but 
for those who deliberate peace’ there is rejoicing. 


What is deceitful is not attractive to a righteous person, but the 
wicked are full of wicked things. 


The Lord hates lying lips, but he delights in those who act faithfully.” 


A prudent person is a throne of knowledge, but the heart of fools 
proclaims wickedness. 


The hand of the powerful will rule, and deceitful ones will become 
tribute. 


A frightening word troubles the hearts of people, but a cheerful word 
makes them glad. 


Righteous persons give their friends good advice, but the path of the 
wicked leads them astray. 


Game does not come along for a deceitful man, but an outstanding 
person is a valuable possession. 


In the path of the righteous there is life, but the path of the wrathful 
is toward death. 


1 ‘immediately’: lit. ‘son of his day’. 
2 “truth” or ‘faithfulness’. 

3 ‘openly’: lit. ‘which is seen’. 

4 ‘peace’ or ‘well-being’. 

> ‘act faithfully’: lit. “do faithfulness’. 
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Proverbs Ch. 2 


Chapter 12 


The one who loves discipline, loves knowledge, and the one who 
hates reproof is a fool. 


It is good for the person who keeps the will of the Lord, but a 
wicked person will be condemned. 


A person will not be established by iniquity, but the root of the 
righteous will not be disturbed. 


A vigorous wife is the crown of her husband. And like a wood-borer 
of worms in wood, the woman who does wicked things destroys her 
husband. 


The plans of the righteous are justice, but the deliberations of the 
wicked are treachery. 


The words of the wicked are deadly ambushes,” but the mouth of the 
upright rescues them. 


The wicked ate overthrown and ate not found, but the house of the 
righteous is made firm. 


People praise the speech of the prudent, but the one who lacks 
judgment is scorned. 


Better are poor persons who serve themselves — better than those 
who ate boastful but lack food. 


Righteous persons know the hunger’ of their animal, but the mercies 
of the wicked are withheld. 


The one who works in the ground will have an abundance of food, 
but the one who chases after emptiness lacks judgment. 


A wicked person desires to perform evil, but the root of the 
righteous sprouts." 


By the wickedness of their lips the wicked are captured, but a 
righteous person escapes from adversity. 


1 ‘by iniquity’: lit. by/in his iniquity’. 
2 “deadly ambushes’: lit. ‘ambushes for blood’. 
3 ‘hunger’ or ‘life’; lit. ‘soul’. 


4 ‘sprouts’ or ‘flourishes’. 
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Proverbs Ch. 7 


Those who withhold grain during a disaster will leave it to their 
enemies, but blessing will be on the heads of those who sell (it). 


Those who seek what is good, seek good will, and evil comes upon 
those who seek it. 


Those who trust in their wealth will fall, but the righteous will sprout 
like foliage. 


Those who build a house with deception will leave groans to their 
children, and those who are not tranquil in their house will apportion 
the wind to their children. And the fool will be a servant to the wise. 


The fruit of the righteous is a tree of life, but the lives of evildoers 
will be scattered. 


If a righteous person scarcely lives, where will the wicked and the 
sinful be found?! 


1 This text is quoted exactly in P 1 Peter 4:18. 
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Proverbs Ch. 1 


A slanderer will reveal a secret, but a person who is trustworthy in 
spirit keeps a thing confidential. 


A people which has no leader will fall, and their salvation will be by 
abundant counsel. 


Wicked people do evil when encountering a righteous person, for 
they hate those who wait hopefully. 


A gtacious woman upholds honor for her husband, but a seat of 
shame is the woman who hates truth. The lazy even in their wealth 
ate poor, but the strong uphold knowledge.’ 


Gracious people bestow good rewards on themselves, but pitiless 
persons destroy their own body. 


An evil person produces deceitful works, but those who sow 
righteousness have truth as their pay. 


A righteous person’ belongs to life, but one who commits iniquity 
belongs to death. 


The Lord despises those who are perverse of heart, and he is pleased 
with those who are blameless in (their) way. 


Those who stretch out their hand against their neighbor will not be 
innocent of wickedness, but the offspring of the righteous will be 
delivered. 


Like a gold ring in the nose of a sow is a beautiful woman who stinks 
(with regard to) taste. 


The desire of righteous persons is for good things, but the hope of 
the wicked is for wrath. 


There are those who sow and bring in much, and there are those who 
gather what is not theirs and that (seems) little to them. 


The person who is blessed will be rich, and the one who curses in 
turn will be cursed. 


1 ‘a thing confidential’: lit. “a word concealed’. 


2 “The lazy ... uphold knowledge’: the second half of this verse is entirely missing 
from MT. See Introduction, Noteworthy Readings, Dependence upon the 
Septuagint (LXX). 


3 “a righteous person’: lit. ‘a son of righteousness’. 
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Proverbs Ch. 7 


Chapter 11 


The Lord despises false balances, and he desires' honest scales. 


Where crudeness” enters, disgrace (also) enters, but wisdom belongs 
to the humble. 


The hope of the upright will be rewarded, but the arrogance of 
evildoers will be cast down. 


Wealth is of no profit on the day of wrath, but righteousness delivers 
from death.” 


The righteousness of blameless persons directs* their way, but the 
wicked fall in their iniquity. 


The righteousness of the upright delivers them, but evildoers are 
captured in their iniquity. 

When wicked persons die, their hope perishes, and the hope of the 
wicked perishes. 


A righteous person is delivered from hardship, and the evildoer 
enters (it) instead. 


Evildoers by their mouth ruin their neighbor, but the righteous by 
(their) knowledge are strengthened. 


By the prosperity’ of the righteous a city is fortified, and it rejoices at 
the destruction of evildoers. 


By the blessing of the upright a city is exalted, but by the mouth of 
the wicked it is overthrown. 


People who scorn their neighbor are lacking judgment, but a person 
of understanding keeps silent. 


1 ‘desires’ or ‘is pleased with’. 

2 ‘crudeness’ or ‘impudence, shamelessness’. 
3 Cf. 10:2. 

4 ‘directs’ or ‘prepares’. 


> ‘prosperity’ or ‘goodness’. 
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Proverbs Ch. 10 


The hope of the righteous is in joy, but the hope of the wicked will 
perish. 


The way of the Lord is a stronghold for the blameless, but 
destruction for those who commit wickedness. 


The righteous person will never be shaken, but the wicked will not 
live on the earth. 


The mouth of the righteous person utters wisdom, but a perverse 
tongue will be cut off. 


The lips of the righteous know what is kind,' but the mouth of the 
wicked, perversities. 


1 ‘kind’ or ‘pleasing’. 
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Proverbs Ch. 10 


The one from whose lips wisdom is uttered beats with a rod the 
person lacking judgment. 


Wise people hide knowledge, but the mouth of a reckless person is 
close to destruction. 


The possessions of the wealthy are strong cities, and their poverty is 
the destruction of the poor. 


The work of a righteous person (leads) to life, but the products of the 
wicked (lead) to sin. 


One who keeps discipline is (on) the path of life, but one who hates 
reproof is a fool. 


The lips of evildoers secretly plot hostility, and the one who utters a 
curse lacks judgment. 


With many words an evildoer is not delivered, but those who restrain 
their lips have understanding. 


Choice silver is the tongue of the righteous, but the heart of the 
wicked is bitterness. 


The lips of the righteous are very merciful, but fools die in their lack 
of judgment. 


The blessing of the Lord produces wealth, and there is no pain with 
it. 


The fool laughs while doing harm, but wisdom (is) understanding to 
a person. 


A wicked person is led off to destruction, but hope is given to the 
righteous. 


As when a storm suddenly passes by, similarly the wicked perishes 
and is not found. But the foundations of a righteous person are 
established forever. 


As sour grapes hurt the teeth, and smoke, the eyes, so wickedness 
harms those who do it. 


The fear of the Lord multiplies days, but the years of the wicked are 
shortened. 
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Proverbs Ch. 10 


Chapter 10 


A wise son makes his father rejoice, but a son who lacks judgment 
shames his mother. 


There is no profit in the treasures of the wicked, but righteousness 
delivets from death. 


For the Lord himself does not allow the righteous to be hungry, but 
he overthrows the possessions of the wicked. 


Poverty humbles a person, but the hands of the industrious prosper. 


He who toils in the summer is a prudent son, but the one who sleeps 
during the harvest is a shameful son. 


Blessings are on the head of the righteous person, but iniquity covers 
the mouth of the wicked. 


The memory of a righteous person is a blessing,” but the name of the 
wicked is extinguished. 


The person whose heart is wise accepts a precept, but the one whose 
lips are foolish will be captured. 


The one who walks in integrity will travel in hope, but the person of 
perverted ways will be found out. 


Those who deceitfully signal with their eyes cause hurt,” while the 
person who reproves openly creates peace. 


A fountain of life is the mouth of the righteous person, but iniquity 
will cover the mouth of the wicked.* 


Hatred provokes strife, and disgrace covers all evildoers.” 


1 2, like LXX, omits the initial two words of the MT which serve as a section title 
for 10:1-22:16: naw wn “The Proverbs of Solomon’. 


2 “is a blessing’: lit. ‘is for a blessing’. 
3 “cause hurt’: lit. ‘give pain’. 
4 Cf v. 6. 


5 1 Peter 4:8 and James 5:20 formally quote Prov 10:12. P 1 Pet 4:8 and P James 
5:20 seem to translate this quotation directly; they do not follow the P text of 10:12. 
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Proverbs Ch. و‎ 


My son, if you are wise, you are wise for yourself and for those who 
love you. If you are wicked, you will draw up your wicked deeds by 
yourself. Whoever boasts' falsely is shepherding the winds and 
chasing the birds of the sky. For such persons have forsaken the way 
of their vineyard and have turned aside from the path of their 
cultivation to travel in a wasteland without water, away from the 
place that is well traveled into a parched place. And they gather 
nothing.” 


The woman who lacks judgment is alluring, and she does not know 
shame. 


She sits in the doorway of her house on a high chair. 


She calls out to the ones passing along the path, whose ways are 
right,” saying: 


‘Whoever is immature, come in to me; and whoever is lacking 
judgement, and I say: 


و 


“Stolen waters are sweet, and hidden food is pleasant”. 


He does not know that strong men perish with her and that all who 
are summoned by her are in the depth of Sheol. Instead, leap away! 
Do not tarry in that place, and do not let your eye look at her, for 
thus you pass through alien waters and you cross an alien river. 
Retreat from alien waters and do not drink from alien rivers, so that a 
multitude of days and years of life will be added to you.* 


1 ‘boasts’ or ‘babbles’. 


2 Whoever boasts falsely ... they gather nothing’: the second half of this verse is 
entirely missing from MT. See Introduction, Noteworthy Readings, Dependence 
upon the Septuagint (LXX). 


3 ‘tight or ‘straight’. 


4 Instead, leap away! ... added to you’: the second half of this verse is entirely 
missing from MT. See Introduction, Noteworthy Readings, Dependence upon the 
Septuagint (LXX). 
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Proverbs Ch. و‎ 


Chapter 9 


Wisdom has built a house, and she has erected in it seven pillars. 


She has killed her sacrifice, and she has mixed her wine, and she has 
prepared her tables. 


She has sent out her servants to proclaim on the heights and to say: 


‘Whoever is immature, let them come in to me. And whoever is 
lacking judgment, say to them: 


‘Come, eat from my food and drink from my wine which I have 
mixed. 


Put away from you deficiency of judgment, and live. Consider the 
upright way’. 
Chastisement of wicked persons gives them a reproach, and their 


faults rebuke those who are evil. 


Do not rebuke a wicked person, lest that one hate you. Rather, 
rebuke a wise person, who will love you. 


Give opportunity to a wise person, and that one will become still 
more wise; instruct a righteous person, and that one will increase in 
learning. 


The beginning of wisdom is the fear of the Lord, and knowledge of 
the righteous one’ is understanding. 


For by it your days will be multiplied and your years of life will be 
increased. 


1 ورومعل‎ ‘of the righteous one’ (Mosul) or ورومقا‎ ‘of the righteous ones’ or ‘of 
righteousness’ (Leiden). MT DWT? ‘holy ones’ or ‘holiness’. Cf. 30:3. 
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Proverbs Ch. 8 


I was rejoicing in his inhabited earth, and I was praised by humanity. 


Therefore, my sons, hear me: ‘Blessed is the one who keeps my 
ways’. 


Hear instruction, and become wise and do not go astray. 


Blessed is the one who hears me and stands watch vigilantly at my 
gates every day, and who guards the thresholds of my gates. 


For my exits are the exits of life, and the pleasure of the Lord goes 
forth. 


Those who sin against me harm themselves, and those who hate me 
ate those who love death. 
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Proverbs Ch. 8 


Because of me kings reign, and rulers establish righteousness. 
Because of me rulers hold power, and nobles and all righteous judges. 
1 love those who love me, and those who seek me, find me. 


Wealth and honor belong to me, enduring possessions and 
righteousness. 


My fruit is better than pure gold, and my produce, than choice silver. 
I walk in the way of righteousness and in the pathways of justice, 


That I may bequeath hope to those who love me, and I will fill their 
treasuries. 


The Lord created me at the start of his creation, before all his acts. 


He established me before the worlds, from the beginning and before 
he would make the earth. 


When the depths did not yet exist, I was born, when waters were not 
yet in the springs; 
When the mountains were not yet arranged, and before the heights I 


was conceived; 


When he had not made the land or rivers or the first dust of the 
world; 


When he established the heavens I was with him, and when he made 
the circle on the face of the depths; 


And when he strengthened the clouds on high, and when he 
strengthened the springs of the depths; 


And when he established a law for the sea, so that the waters would 
not pass beyond his decree; and when he made the foundations of 
the earth, then I was with him creating, 


He was rejoicing in me every day, and all the time I was rejoicing 
before him. 


1 ‘then I was with him creating’. This clause is the beginning of v. 30 in Leiden and 
MT. 
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Proverbs Ch. 8 


Chapter 8 


For this reason proclaim wisdom, and understanding will obey you. 


At the top of the high places, there is wisdom; and between the paths 
and beside the roads she stands. 


And at the gates with her mouth she calls out; at the entrances to the 
gates of the town she is praised, saying: 


‘To you, O people, I call out, and my voice (goes) toward all 
humanity’. 

That foolish ones may comprehend prudence, and those lacking 
judgment may gain understanding in their heart. 

Hear me, for I utter the truth, and the opening of my mouth is what 
is right.” 

For my mouth propounds what is true, and lips that lie are an 


abomination before me. 


All the words of my mouth are in righteousness, and there is no 
perversity or crookedness in them. 


They are all accessible? to the one who recognizes them, and they are 
upright to those who want to understand. 


Receive discipline, and not silver, and choose knowledge for 
yourselves more than pute gold. 


For wisdom is good, better than pure gold, and better than precious 
jewels. Nothing equals it. 


I, Wisdom, created prudence, and I acquired knowledge and 
discretion. 


The fear of the Lord hates wickedness. And I hate pride and 
haughtiness and the way of wickedness and perverse speech. 


Reason and learning are mine, and understanding belongs to me, and 
power belongs to me. 


1 “all humanity’: lit. ‘the sons of men’. 
2 Cf. 23:16. 


3 ‘accessible’ or ‘revealed’: lit. ‘open’. 


37 


10 


11 


TZ 


13 


14 


10 


12 


13 


14 


قلا 


فکلاق: س. 
bids SS‏ مسا fol‏ همه فلا تشی. 
كه په وا هن له شجصدا. مكبح تسوا مک خم Wide‏ 
مخ Jiló ished Lid, Bi, LXS% Lid bada Bil‏ 
dS‏ چا Lid‏ أئاء مد که حٹتثما 
وتسأمكم Jana fink‏ متفه Sokal LESS‏ حكحكم. 
Minty SÅS 0‏ وه Reso Dl isos‏ قدصي اج 
Kaa‏ وہ blo uwa BÍ ug‏ مک ISG haaa‏ 
Mai‏ آئپ NS LASS‏ قوصي. AXo‏ حذي Labao Phos‏ 
محف مک آتي LLU‏ وقعگە یہ کقي. GLE‏ آئی لان بزخب 
il wes‏ 
gy SAS‏ د تحسفا: په م oy‏ سا age‏ ف JAE 1B‏ 
piso‏ لا جنم oS‏ 
ال[ Rots Thee‏ هغه ال نا ما كد ESE‏ 
سحاه Lub Lidy‏ غا مهاکها: ها 6امزشا ما 
دخُدضًا Jit Lado Lando,‏ 


7 9 7 7 
یي 55 SI‏ مه لَفنا. ws‏ كه هه ځلا: fo‏ 55 کہا 


26 


Proverbs Ch. 7 


Therefore, I have come out to meet you; I have been hoping to see 
you, and I have found you. 


On my bed I have spread out a cover, and I have covered it with 
Egyptian blankets. 


I have sprinkled myrrh on my bed, and saffron and cinnamon. 


Come let us delight ourselves with love until dawn and let us embrace 
each other in pleasure. 


For my husband is not at home; he has left on a long trip. 


He has carried a bag of silver with him,' and after many days will he 
return home’. 


So she leads him astray by her many words, and with the enticements 
of her lips she draws him away to her. 


He follows her like a child, or like an ox who goes to the butcher, or 
like a dog to a pen,” 
Or like a deer into whose liver the arrow flies. And he is speeding like 


a bird into a trap, but he does not know that he is headed for his 
death.” 


Therefore, my sons, listen to me, and heed the words of my mouth. 


Do not let your heart be inclined toward her ways, and do not turn 
aside into her pathways. 


For she has thrown down many mighty ones, all of whom she has 
slain.* 


The paths to her house are the paths to Sheol, which descends to the 
chambers of death. 


1 “with him’: lit. ‘in his hand’. 
2 “pen”: lit. ‘captivity’. 
3 “for his death’: lit. ‘the death of his soul’. 


4 ‘many mighty ones, all of whom she has slain’: lit. ‘many slain—mighty ones who 
are all her slain’. 
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Proverbs Ch. 7 


Chapter 7 


My son, keep my words, and hide my commands within you. 


Keep my commands and live, and my instruction like the pupil of 
(your) eye.' 

Tie them around your neck, and write them on the tablets of your 
heart.” 


Say to Wisdom, “You are my sister’, and call understanding 
knowledge, 


That it may protect you from the promiscuous woman whose words 
are seductive. 


For from the window of her house and from the porch she peered, 


And she saw the immature ones, and she observed the youths and 
those lacking judgment.’ 


They were passing through the square beside the edges of the paths 
to her house. 


In the evening at the setting of the sun, at nightfall” in the darkness, 


The woman has gone out to her encounter in the garb of a prostitute 
in order to capture the heart of some youths. 


Rebellious and uncontrolled, her feet do not remain in her own 
house. 


Instead, at one time she wanders about outside, at another time, in 
the squares; and at the corners she lies in wait. 


She seizes him and kisses him and brazenly” says to him, 


‘Sacrifices have been completed; today I have paid my vows. 


1 Cf. 4:4. 

2 Cf. 3:3b. 

3 “youths ... judgment’: lit. ‘among the youths ... among those’. 
4 “at nightfall’: lit. in the dark of night’. 

5 ‘brazenly’: lit. ‘puts on a brazen face’. 


6 Sacrifices have been completed’ or ‘there are peace offerings’. 
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Proverbs Ch. 6 


Or can people walk on coals of fire and their feet not be scorched? 


Similarly, whoever goes in to the wife of his neighbor and touches 
her will not be innocent. 


It is not surprising when a person is caught stealing, for he steals so 
that his hunger can be satisfied. 


But if the thief is caught, he must pay seven-fold restitution and he 
must surrender all the possessions of his household. 


Now one who commits adultery with a woman lacks sense and 
destroys himself. 


And he who does so' is one whom dishonor touches, and it will 
overtake him, and his reproach will not be taken away. 


For the fury of the husband” — because he is full of jealousy, he will 
not have pity on the day of retribution. 


And he will not have regard for a sacrifice, and he will not be 
persuaded if he offers a large bribe. 


1 “And he who does so’ (pas aoow) are actually the final two words of the 
preceding v. in the MT (MWY RIN): “He destroys himself who does so’. P relocates 
these final words of v. 32 to the start of v. 33. 


2 ‘husband’: lit. ‘man’. 
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Proverbs Ch. 6 


They are perverse in their mind, and plot wickedness all the time and 
stir up animosity between people.’ 


Because of this, their ruin will come suddenly; suddenly they will be 
shattered, and there will be no remedy for them. 
There are six things the Lord hates, seven that his soul despises: 


An arrogant look; a lying tongue; hands that shed innocent blood; 


A mind that plots deceitful schemes; a foot that runs quickly to 
wickedness; 


A lying witness who utters falsehood;* and one who sets (discord) 
between brothers. 


My son, keep your father’s commandment, and do not forsake the 
teaching of your mother. 


Fix them continuously in your heart, and tie them around your neck. 


When you travel, attach them to you and let them stay with you. 
Keep them so that they will keep you, and when you are awake, let 
them be on your mind.” 


Now, the commandment is a light, and the law is a lamp. For 
corrective discipline’ is the way of life. 


It will keep you from the wicked woman, and from the slander of the 
tongue of the promiscuous woman. 


Do not desire her beauty in your heart, and do not be captured by 
her eyes, and do not let her capture you by her eyelids. 


For a prostitute is like’ a loaf of bread, but an adulterous woman‘ will 
snare a precious life. 


Can a person put fire in his pocket and his clothes not be burned? 


1 ‘between people’: lit. ‘between two’. 

2 This same clause occurs in 14:5. 

3 ‘on your mind’: lit. ‘your thought/meditation’. 

4 “corrective discipline’: lit. ‘reproof and discipline’. 
5 ‘is like’: lit. ‘the likeness of a prostitute is like’. 


6 “adulterous woman’: lit. ‘woman of a man’. 
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Proverbs Ch. 6 


Chapter 6 


My son, if you stood surety for your neighbor, you have delivered 
yout power to a stranger. 


You have been trapped by the utterance of your mouth, and seized 
by the pronouncement of yout lips. 


Do this, my son, to be rescued, for on account of your neighbor you 
have fallen into the hands of your enemy: Now appeal to your 
neighbor for whom you made the guarantee — 


Do not grant sleep to your eyes nor slumber to your eyelids — 


So that you will be set free like a deer from a snare and like a bird 
from a trap. 


Imitate the ant, and observe its ways, and learn that it has no harvest. 
And there is no ruler over it who is in charge of it. 


But it prepares its food in the summer, and it gathers its food at the 
harvest. 


How long will you sleep, O lazy one? When will you arise from your 
slumber? 


You sleep a little, and you slumber a little, and you rest your hand(s) 
on your chest a little, 


And then poverty will come upon you and destitution will overtake 
you like a vigorous man. 


A foolish individual,” a sinful person, walks in oppression. 


They signal with their eyes, and they point” with their foot, and signal 
with their fingers. 


1 ‘eyelids’: lit. ‘eyebrows’. 

2 Unlike MT and most P MSS, Mosul prints this phrase at the end of v. 11, but 
separated from the previous words by vertical double dots. Our translation assumes 
that this is an error and that the phrase actually begins with the sentence that 
continues in v. 12. Prov. 6:10-11 is very similar to 24:33-34, 


3 point’: lit. ‘hold’ or ‘position’. 
۳ ۳ 
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Proverbs Ch. 5 


Drink water from your cistern and running water from your own 
spring. 

Your waters could gush out in your streets and flow in your markets. 
Let them be for you alone; foreigners should not share with you. 

Let your spring be blessed, and rejoice with the wife of your youth, 


A loving doe and a loving ewe. Learn her ways constantly,' and be 
content with’ her love. 


My son, do not go astray to an promiscuous woman, and do not 
embrace the bosom of a promiscuous woman. 


For the ways of people are before the eyes of the Lord, and all their 
pathways are revealed before him. 


The wicked will be captured in their iniquities,’ and they will be 
bound with the ropes of their sins. 


They will die without discipline, and by the abundance of their errors 
they will be led astray. 


1 ‘constantly’: lit. ‘at all time’. 
2 ‘be content with’ or ‘feed upon’. 


3 niquities’ or ‘debts’. 
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Proverbs Ch. 5 


Chapter 5 


My son, listen to my wisdom, and incline your ear to my instruction, 


So that you pay attention to discretion and your lips guard 
knowledge. 


For the lips of the promiscuous woman drip honey, and her words 
ate as soft! as oil. 


But their end is more bitter than wormwood; her mouth is sharper 
than a double-edged sword. 


Her feet go down to death, her movements lead to Sheol. 


She does not travel in the land of the living;* her paths meander in 
unknown places.” 


Now, my sons, hear me and do not turn away from the utterance of 
my mouth. 


Set your way far away from her, and do not approach the doorway of 
her house, 


Lest you give away your substance to others, and your years to those 
who have no mercy; 


And strangers enjoy your substance, and what you have worked for 
goes into the house of strangers. 


And in your old age you will be remorseful when the flesh of your 
body is used up. 


Indeed then you will say, ‘Why did I hate discipline, and my heart 
reject reproof?’ 


And I did not listen to the voice of my teachers, and I did not incline 
my ear to those who addressed me. 


I was almost falling into complete disaster in the assembly and in the 
congregation. 


1 “soft? or ‘smooth’. 
2 “the living’ or ‘life’. 


3 ‘in unknown places’: lit. ‘they are unknown’. 
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Proverbs Ch. 4 


Hold fast to my instruction and do not forsake it. Guard it, for it is 
yout life. 


Do not travel in the way of sinners, and do not envy the path of the 
wicked. 


Do not go over into the place where they camp, but instead turn 
away and go away from it. 


For they will not sleep until they have done wickedness, and their 
sleep is disturbed until they do what they want. 


For their food is the food of wickedness, and they drink the wine of 
dishonesty. 


Now the way of the righteous is like the shining light, and its light 
continues until the (full) day arrives. 


Now the way of the wicked is darkness, and they do not know over 
what they stumble. 


My son, heed my words, and incline your ear to my sayings. 


Do not let them seem worthless’ in your sight, but rather keep them 
within your heart. 


For they are life to whomever finds them, and healing” for their 
whole body. 


Protect your heart with every safeguard, because life flows from it.” 


Put away from you perverse speech, and put deceitful ideas far from 
your lips. 
Let your eyes look straight ahead, and your eyelids be directed in 


front of you. 


Remove your foot from wicked paths, and all your ways will be 
secured. 


Do not turn aside to the right or to the left, but direct your foot away 
from wickedness. 


1 “seem worthless’. See note on 3:21 in Introduction, Noteworthy Readings. 
2 ‘healing for their’: lit. ‘it heals his whole’. 


3 flows from it’: lit. ‘is the issuance of life’. 
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Proverbs Ch. 4 


Chapter 4 


Hear, my sons, a father’s instruction, and listen to knowledge and 
understanding, 


For I give you good teaching; do not abandon my instruction. 


For I was a favorite son' of my father, and the only-child before my 
mother. 


He instructed me:” ‘Let my word be strong in your heart, and guard 
my precepts and live, my instruction like the pupil of (your) eye’. 
Aquire wisdom, and acquire understanding, and do not deviate from 
the utterance of my mouth. 


Do not forsake it, and? it will protect you; love it and it will save you. 


The beginning of wisdom is: Get wisdom! Along with all your 
property, get understanding. 


Love her, and she will exalt you; embrace her, and she will bring you 
honor. 


She will put on your head a beautiful ornament* of mercy, and she 
will assist? you with a crown of splendor. 


Listen, my son, and receive my words, then the years of your life will 
be many. 


I have taught you the ways of wisdom, and I have led you in right" 
paths. 


When you walk, your steps’ will not be disrupted, and if you run, you 
will not stumble. 


1 “favorite son’ or ‘son who delighted’. The punctuation of Mosul connects this first 
adj. with ‘father’, whereas the MT connects it to ‘mother’ in the second half-line. 


2 “instructed me’: lit. ‘instructed and said to me’. 
3 “and... and’; lit. ‘so that ... so that’. 

۹ ‘beautiful ornament’: lit. ‘the beauty’. 

5 ‘assist you’ or ‘satisfy you’. 

۹ ‘right’ or ‘straight’. 


7 “steps”: lit. “travels, walks’. 
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Proverbs Ch. 3 


Do not bring a legal action against a person without cause. 


Do not be jealous of a wicked person, and do not desire any of his 
ways. 


For the wicked person is an abomination before the Lord, but the 
conversations of the Lord are with the upright. 


The curse of the Lord is on the houses of the wicked, but he blesses 
the dwellings of the righteous. 


He destroys those who mock but he guards the wise. 


The wise will inherit honor, but fools will recetve reproach. 


11 Peter 5:5 and James 4:6 formally quote LKK Prov 3:34. P 1 Pet 5:5 and James 
4:6 seem to translate this quotation directly from the Greek; they do not follow P 
Prov 3:34. 
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Proverbs Ch. 3 


For she is more precious than fine jewels, and nothing compares to 
her. 


Length of days is in her right hand, and wealth and honor are in her 
left hand. 


Her ways are pleasant ways, and all her paths are peace. 


She is a tree of life for those who grasp her, and blessed are those 
who wait for her. 


The Lord by his wisdom laid the foundations of the earth, and he 
established the heavens by his understanding. 


By his knowledge the depths were split open, and the clouds dripped 
dew. 


My son, do not let it seem worthless in your eyes to keep my teaching 
and my principles.’ 


They will be life for your soul and mercy for your neck. 


Then you will walk in your paths with hope, and your foot will not 
stumble.” 


You will sleep and not be afraid, and you will lie down and your sleep 
will be pleasant for you. 


You will not be afraid of sudden upheaval or of the violence of the 
wicked when it comes. 


For the Lord will be with you and he will guard your foot so that it is 
not caught. 


Do not refrain from doing what is good, insofar as the means is in 
your hands to do it. 


When you possess it, do not say to your neighbor, ‘Go away and 
come again tomorrow; then I will give (something) to yow. 


Do not plot wickedness against your neighbor who is dwelling with 
you peaceably. 


1 ‘principles’ or ‘insights’. 
2 “your foot will not’: lit. ‘you will not stumble with your foot’. 
1 1 y 


3 peaceably’: lit. ‘in quiet’. 
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Proverbs Ch. 3 


Chapter 3 
My son, do not forget my instruction, and let your heart keep my 
commands, 
For length of days and years of life will be multiplied for you, 


And peace and kindness and truth will not forsake you. Instead, tie 
them on your neck, and write them on the tablets of your heart. 


So that you will find mercy and goodness and understanding before 
God and before people. 


Hope in the Lord with all your heart, and do not rely on your own 
wisdom. 


Be mindful of him in all your ways, and he will direct your paths. 


Do not be wise in your own eyes, but rather fear the Lord and turn 
away from wickedness. 


It will be healing for your flesh and recovery” for your bones. 


Honor the Lord with your possessions and with the first of all your 
produce, 


then your barns will be entirely filled, and your wine-presses will gush 
wine. 


My son, do not despise the discipline of the Lord, and do not refuse 
his reproof of you. 


For whom the Lord loves, he chastises, as a father who chastises his 


son.” 


Blessed is the person one who finds wisdom, and the mortal one who 
finds understanding. 


For her profit is better than the profit from silver, and her yields are 
more valuable than fine gold. 


1 The second sentence here is identical to 7:3. 

2 ‘recovery’: lit. ‘fat’. 

3 Heb 12:5-6 formally quotes LXX Prov 3:11-12. P Heb 12:5-6 seems to translate 
this quotation directly from the Greek NT; it does not follow P Prov 3:11-12. 
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Proverbs Ch. 2 


Wisdom will rescue you from the promiscuous' woman, who 
changes” her words. 


Who has abandoned the one who reared her in her youth, and who 
has forgotten the covenant of her God. 


She forgets the thresholds of her house and the course of her 
pathways. 


None return who go in to her, and they do not remember the path of 
life. 


Therefore, walk in the path of the virtuous, and keep the way of the 
righteous. 


For the upright will dwell in the land, and those who are blameless 
will be gathered in it. 


And sinners will be eradicated from the land, and the wicked will be 
uprooted from it. 


1 ‘promiscuous’: lit. ‘foreign’, probably in the sense of being sexually forbidden (see 
also 5:3, 20; 7:5; 22:14). 


2 ‘changes’: lit. ‘turns’. 
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Proverbs Ch. 2 


Chapter 2 
My son, if you receive my words and hide my commandments in 
your heart, 


And incline your ear to wisdom and turn your heart to 
understanding, 


And call out for understanding and raise your voice to understanding, 
And you seek it like silver and search for it like treasure, 


Then you will understand the fear of the Lord and you will find the 
knowledge of God. 


For the Lord is the one who gives wisdom, and knowledge and 
understanding are from his mouth. 


He preserves hope for those who are upright, and he helps those 
who walk blamelessly.' 


He guards the paths of justice and he guards the paths of his pious 


ones. 


Then you will understand righteousness and justice, and the rectitude 
of all good paths. 


When wisdom enters your heart, then knowledge brings delight to 
your soul. 


Good judgment will protect you, and the thoughtfulness of the just 


will save you, 


So that you will be saved from wicked paths and from men who 
speak perverse things, 


Who abandon the righteous path and walk on a path of darkness. 
Who rejoice to do evil and exult in the way of the wicked. 


Their paths are twisted, and their roads are perverted. 


1 Dlamelessly’: lit. “without blemish’. 
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Proverbs Ch. 1 


They did not desire my counsels, and they despised all my reproof. 


So they ate from the fruit of their paths, and they were filled up with 
their (own) counsels. 


Because of this, the rejection by the immature will kill them, and the 
error of those lacking judgment will destroy them. 


But whoever listens to me will dwell in hope and will rest away from 
the multitude of wicked things. 


1 ‘wicked things’ or ‘wickedness’. 
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Proverbs Ch. I 


Throw in your lot with us, and we will all have a common purse’. 


My son, do not go out on the road with them. Instead, restrain your 
foot from their paths. 


Because their feet run toward wickedness, and they hasten to shed 
innocent blood. 


With trickery nets are spread for the bird[s]. 
They lie in ambush for blood, and they hide themselves. 


Such are the paths of all who do wrong and who capture the souls of 
those who possess them. 


Wisdom is praised in the markets, and in the markets she lifts up her 
voice. 


At the head of the streets she proclaims, and at the approaches to the 
gates of the cities she announces [her] words. 


How long, O immature ones, will you love being immature? and O 
mockers, will you desire mockery? and O foolish ones, will you hate 
wisdom? 


If you turn to my reproof, I will pour out my spirit to you, and will 
cause you to know my word. 


For I called out, but you did not believe; I raised my hand, but you 
did not listen. 


You scorned all my counsels, and you showed no inclination toward 
my reproof. 


Moreover I will laugh at your ruin, and I will rejoice when confusion 
comes upon you — and destruction suddenly, 


And your destruction will arrive like a storm. And when hardship and 
anguish come upon them, 


Then they will cry out to me, but I will not answer them; they will 
appear before me,” but they will not find me. 


For they hated knowledge, and they did not choose the fear of the 
Lord. 


1 ‘a common purse’: lit. ‘one bag’. 


2 “appear before me’ or ‘be early before me’. 
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Proverbs 


Chapter 1 


The proverbs of Solomon, son of David, king of Israel. 


To know wisdom and instruction, and to understand words of 
understanding, 


And to receive instruction and reverence and righteousness and 
justice and rectitude; 


To teach prudence to the immature, and knowledge and 
thoughtfulness to the young, 


That the wise may hear and increase their wisdom and the intelligent 
acquire leadership skill;' 
That they may understand proverbs and parables and words of the 


wise and their riddles. 


The beginning of wisdom is the fear of the Lord, but the wicked 
scorn knowledge and instruction. 


My son, heed the teaching of your father, and do not forget the 
teaching of your mother. 


For they are a beautiful adornment for your head and a necklace for 
your throat. 


My son, if sinners entice you, do not let yourself be persuaded. 


And if they say to you, ‘Come with us! Let us lie in ambush for 
blood, and let us lie in wait with treachery for the innocent. 


We will swallow them up as Sheol does the living, the ones without 
blemish like those who go down to the Pit. 


We will find all their wealth and their valuables and will fill (our) 
houses with booty. 


! Many proverbs are written with a single male individual in mind, but these have 
been given a plural form in the English translation in line with this edition’s policy 
on inclusive language. See Introduction xxi. 


1 


1 


13 


12 


13 


١ WIE 


کەو Xa;‏ كر ENS ipsi‏ )اس نک 
ofiso haaat oad‏ قحشدکنله sady Ia‏ 
مکصمٌځکه J ofi‏ سخ Lago dhodsjo‏ اهب 
Bat: skas‏ ٰ. ۰ ۳ که لتا JA laz‏ 
مک مكيف و قح Mehl a Sts CRS eke sgh‏ 
,تل هه oh eusts ۳ So 1 UX‏ 
هو ESLE‏ دی هان شی HES‏ 
won‏ شنه نم ها واكهير. ولا BA‏ نه ها وَامې. 
ناف( oll‏ همرکم وسن کي 
كنى: ل EA A‏ لا آاهکع. 

ې تاصّي SE |] gS‏ تحص Ja LSS Mase oS‏ 
voasdaio‏ 58 9 حسشا: متا ټوم مب سا Meg‏ 
شه هاو شه امش غا jie aks‏ 


معحزى aaoo UNS‏ حا Naaa Lo‏ امحت۸| 


په 


سعا Moco WAS spaw oho Lio La bio‏ داعس 
اعحتنطا Loos‏ جععقصلځا JN Lions,‏ حم Loms‏ 
ahs Lye, ‘Kraul? NN‏ بهو پا Ian‏ مه ANS‏ وحم 
awa mawo vis‏ وم Nool?‏ مسان Na‏ جو = اھرا: 
حا سا Dua‏ جو ې مسا ٠٠٥ Lai‏ فعپ مه 
laso;‏ ه غه ها محرا Laas ISA lauo shu‏ ےس aie‏ 

Jan w حم‎ INS حات سه‎ Lijo > وپ‎ and 
ای : ص۸ عصعا۹ا سی‎ ۳۹ sluxas la عه نلاعا‎ Nl, 
| ,سیا ووحب :سا وحصعم‎ Kad ەەت ن14 حلتما. دروف‎ 
Lol? Lonas of Laana Ss مە رخا عحسن وحم حصنا‎ 
jjo عنصا ې معزحا.‎ Lonas اه‎ Lauro Saye nol INS ته‎ 
نس‎ TEE 

bass ahs Lio ye‏ مم که | OE OES‏ ونان 
وا IM!‏ حصاصۂ: حاص دیف سکف ری هعزحا. 

lac‏ وب Laapas‏ مم جن حسحصا 0 wo}‏ موص وحم 
ححةسصا کد مها حلتما. Joss Lixo‏ اتوب ولا مد هی ٭ اب 
voslo‏ 
fdg boo, ujan‏ اه فا Ljan Loany Laual Lana Dawo‏ 


هه په ]= اديع No‏ حا 


teh boy 


ana Wide 


Naan Jlazarso حم‎ [Mane أنى معم۸ا‎ 


موی Ruamlo Moaco VAS‏ امحتنہ۸| 


Nay‏ حدت فه‌کشه هخحځحه ۸: شید 
“NIS‏ کح هې Nay‏ صا PES‏ یچ mo)‏ 


دہ م 
OX‏ که 


oma SCE 


aido‏ ححذه: 


Sasa Nay وه‎ ws wool aust صا‎ Nay چ چ4 حم هې‎ 


معحزى UNS‏ همه به ۳ Naaa Lo‏ امحتن۸| 


١ Luim حم‎ JA bined [Koa ام‎ 


۱ 


